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T ale human mind is liable to impressions of various kinds, all
of which are conveyed to it through the medium of the senses.
A sensation communicated by the eye is sufficient to suggest
the notion of external existence, which is'further confirmed by
a sensation of obstruction or resistance communicated by the
sense of touch. In these cases the senses are acted upon di
rectly by the objects themselves, whose existence they testify,
and the assent given by the mind to such existence is com
monly said to be based upon the evidence of the senses. On
the same evidence is founded our belief, of all events which
come under our immediate observation.
But in the vast majority of cases this direct observation does
not take place, and were it the only source of knowledge, our
knowledge would be but a small fraction of what it actually is.
Fortunately, however, knowledge is transmissive. Through the
medium of language as presented to the eye or ear, one man’s
observations are presented to another, and the experience of a
world is made available to an individual- The assent given by
the mind to knowledge thus conveyed is said to rest on the
evidence of testimony. These two, then, the senses and testi
mony, are the primary sources of all our knowledge; When
the mind reasons, it reasons by means of facts, and the result of
No. 7.
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its reasonings cannot be considered as derived from any inde
pendent source. The leading or initial truths of mathematical
knowledge, indeed, are perceived by the mind unaided by the
bodily senses; are independent of all existence, and bear the
impress of eternal certainty.
"What we intend at present is, to investigate the principle on
which we assent to the evidence of the senses and of testimony.
Men have amused themselves very successfully with the
arguments for the existence of an external world. Into this it
is not our intention to enter largely. That mind must be of a
very singular constitution in which there exist doubts of an
external w orld: at the same time the proposition that such a
world does exist is certainly not capable of demonstration. For
it is not demonstrated until it be shown that we could not have
an idea of externality through any other medium, and that
another proposition, viz-, that the Creator produces, by direct
interposition, every impression that is ever made upon the
mind— or in the words of the Atheist, that there is nothing in
what we call mind but a succession of impressions, uncontroled
by volition and resulting from chance—involves an impossibility.
Although it be true that we are conversant only with the im
pressions produced by external objects, and cannot be said to
hold actual converse with these objects themselves, yet we find
it impossible to reproduce, at will, the impression which has been
m ade; and we are therefore led to conclude that the cause of
the impression was external to ourselves. Further, when any
man touches or strikes his own body he is conscious of a certain
sensation : if he touches or strikes another man he is not con
scious of the same sensation; the difference between these sensa
tions appears to be the test of externality. Leaving, then, the
abstract question of externality, let us inquire how the case
stands with regard to the modes of existence of objects, and
the occurrence of facts under certain limitations and modifi
cations.
Suppose for the sake of illustration, that a human being has
been created in full possession of all his faculties, and perfect
exercise of his senses. Some object,— suppose a stone—is pre
sented to him. Immediately, through the medium of the eye,
a certain impression is made upon his m ind; the sense of touch
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being exercised on tlie stone produces another and corresponding
impression ; when he looks at the stone and touches it, he con
stantly reproduces the same sensations. As often then as he
sees an object he attempts to touch it, and by the sense of touch
confirms his idea of its existence. An object we shall suppose
is presented to him which is too distant for his touch, but by ap
proaching it he again experiences the confirming power of that
sense- After repeated trials it is no longer necessary to use the
sense of touch as confirmatory to that of sight, for by their con
stant agreement in every case when the trial was made, the pro
bability in favour of the accuracy of the sense of sight is beyond
all computation. By thus at first confirming the testifyings of
one sense by those of another, each may be established as an
independent and creditable witness ; and will continue to be so,
unless there should happen a case in which one sense contradicts
the testimony of another.
Now what is all this, but the process of experiment, or the
inductive method of reasoning ? and what is the conclusion we
have reached with regard to the evidence of sense ? Is it that
that principle is instinctive or intuitive ? Is it that we believe
in the evidence of sense in obedience to some innate occult
principle, implanted in our nature, of the reasonableness of
which we could make no assertion ? Is it not rather that our
belief in sense is based on that common foundation of all rational
belief, the information of experience and the facts of an accurate
and close inductionWe may now state as a general theorem that the testimony of
any one sense is in general worthy of credit, and that the con
current testimony of two or more senses, is the strongest ground
for belief.
That this theorem should have failing cases may seem surprisk
ing : it is however, true, and gives additional confirmation to the
views we have adopted. Fallacy m various forms enfeebles the
evidence of sense, and as these can be detected only by induc
tion, it is on that very induction we rely in our belief of the
evidence under any given circumstances.
In the preceding observations we have considered man as the
subject of impressions directly produced on his mind by exter
nal objects: we must remember that another and very expansive
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field of knowledge lies before him, as the 'subject of communi
cation. Small indeed would he the range of science if it were
bounded by the single-handed researches even of the longest
human life. But when we look upon each man as possessing
the power of communicating his impressions and inductions to
others;— and every age as capable of accumulating and trans
mitting to futurity the inductions of all preceding duration ;
its progressive character is unfolded to our view, and the induc
tion of an individual is virtually the induction of every former
age. What at present concerns our argument is the principle,
or rather the question whether there be any rational principle,
on which the mind is justified in assenting to the truth of events
communicated through the medium of another mind. It mat
ters not whether the manner of the communication be verbal or
written. In both cases such evidence is called the evidence of
testimony. As our belief in the evidence of testimony implies
results of the highest importance, and as objections of no ordi
nary acuteness and subtlety have been raised against its validity
in some cases, it will not be out of place to examine with what
care we can the grounds of our assentIt will be admitted generally with regard to the first testi
mony of an entire stranger, presented to a man newly formed
with all his faculties, that independently of concomitant circum
stances, he has no reason whatever either to believe or dis
believe. Suppose the testimony respects some event of which
the truth is subsequently proved. Let the new formed being
have a second time an affirmation of some event made to him,
his mind bends to the side of b elief; but should this second
testimony prove false, returns to its original indifference respect
ing testimony, with a slight modification depending on circum
stances. If the two affirmations were made by the same per
son, he will then after the second, be in precisely the same
situation as at first. If they were made by different individuals,
then his bias with regard to these two persons will be in
favour of the first and against the second, but as to the tes
timony of all other men he must be in a state of perfect
indifference. If in the progress of his connection with the
world he should find the first of these two, after many trials, to
testify the truth in all cases, he must at length feel the most per-
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feet confidence in that man’s testimony. If in addition to all
this he had marked some very striking peculiarities of charac
ter in this man, such as that his testimony was given without the
hope of reward, and not only so but with the certainty of loss,
and not of loss merely, but at the peril of his life • and if, se
lecting these characteristics, and applying them to other cases,
he has found that when they obtained, then the testimony was
always true, then he has a rational ground for concluding that
testimony given by such characters is never false.
Here as with regard to the senses, it is easy to see that
induction is the ground of belief. While, however, the hypo
thetical case stated above is fully realised in the intercourse of
man— for no man has ever in such circumstances persisted in
false testimony,— we all know, that with many men various cir
cumstances will effect a modification of testimony. Upon this
view it would not be difficult to draw out a scheme of testi
monies, and to affix to each class its leading characteristics ;—
we should see them range from that which was seldom true,
through the intermediate shades of the sometimes true, the
doubtful, the sometimes false, the rarely false, up to that highest
of all which was never found to be untrue. Seeing this to be
the case, it surely would be very unfair to take an argument ap
plicable to one class of testimony, and by a sophistical generali
zation to apply it to the whole- The use of this observation will
presently appear.
W e have attempted to show that our assent to the evidence
of the senses and of testimony, is given upon the ground of in
duction, we might have said of experience. As an illustration
of the importance of this principle, we select the well-known ar
gument of Mr. Hume, on the subject of miracles, which is as
follows :—“No testimony is sufficient to establish a miracle, un
less the testimony be of such a kind that its falsehood would be
more miraculous than the fact which it endeavours to establish :
and even in that case there is a mutual destruction of argu
ments, and the superior only gives us an assurance suitable to
that degree of force which remains after deducting the inferior.”
(p. 182.) In another part of his essay, after supposing a wellattested account of a dead person being restored to life, he says,
“All this might astonish me, but I would still reply, that the
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knavery and folly of men are such common phenomena, that I
should rather helieve the most extraordinary events to arise
from their concurrence, than admit so signal a violation of the laws
of nature.” (p. 204.) He thus sums up his argument, “Upon
the whole, then, it appears that no testimony for any kind of
miracle can ever possibly amount to a probability, much less to
a proof; and that even supposing it amounted to a proof, it
would be opposed by another proof, derived from the very na
ture of the fact which it endeavoured to establish. It is expe
rience only which gives authority to human testim onyand it is the
same experience which assures us of the laws of nature; when,
therefore, these two kinds of experience are contrary, w e have
nothing to do but subtract the one from the other, and embrace
an opinion either on the one side or the other, with that assur
ance which arises from the remainder. But according to the
principle here explained, this substraction, with regard to all
popular religions, amounts to an entire annihilation •, and there
fore we may establish it as a maxim, that no human testimony
can have such force as to prove a miracle, and make it a just
foundation for any such system of religion.” (pp. 2 0 2 -3 .)
Thus he affirms that no human testimony could render a mir
acle credible, because a miracle is contrary to our experience.
W e argue on the other hand, that it is quite as contrary to our
experience that testimony, given in circumstances such as we
have described above, should be false. If then there were but
one such witness for the truth of the miracle, the improbabilities
would balance each other: a second witness would double the
probability in favour of the miracle a third would make it as
four to on e', a fourth as eight to o n e ; and so on to an in
conceivable extent Observe where the fallacy of Mr. Hume’s
argument l i e s h e frames his argument so as to apply to testi
mony in the mass ; whereas, an argument applicable to testi
mony in the mass, is not therefore applicable to each particular
sort of testimony.*
* It may aid some of our readers also to notice another fallacy, tliat of
employing the ■word experience in two senses; and assuming that because a
miracle is contrary to ordinary experience—-which it must be to be a miracle
—it is contrary to all experience—in other words that the “experience which
assures us of the laws of nature'’ is the same in extent with that “ which gives
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Nothing can be more certain than th is; that the degree of
confidence and satisfaction which we receive from the testimony
of one man is very different from that which we receive from the
testimony of another. Now the reasons of the difference are
obvious : one man is invariably honest in his dealings— him we
credit; another is otherwise— him we discredit: one man pos
sesses tried good sense, and has often proved that he is not liable
to be imposed upon—another has distinguished himself as a vi
sionary and a fanatic. What could be more absurd than to say
that because in our experience of the latter we had been often
deceived, we should therefore extend our unbelief to the former.
Thus in the first place we find a radical distinction as to testi
mony in the character of the witnesses—a distinction founded
on experience. Again, if we take one of those whose testimony
is of an inferior value, and place him in circumstances where ad
herence to that testimony puts in peril his honour, his property,
his liberty, and his life •, then adherence under such circumstan
ces gives a reasonable credibility even to such testimony. How
much more so if he be a witness of the first class,— one who
has never been known to deceive, and who for the truth of
his testimony, sacrifices with unshrinking fortitude, not wealth
merely, but liberty— not liberty merely, but honour— not hon
our merely, but life. And such sacrifices have been made*
There was a man once who was reared in the wisdom of this
world, and doubtless had in prospect many of its honours. He
forsook that wisdom which he once admired, and in the very
spot where its powers were concentrated fearlessly confronted
its haughty professor ; and the same eye which had been wont
to brighten at the tribute of applause, met with unshrinking
gaze the Epicurean smile of incredulity, and the Stoic’s haughty
and insulting contempt. Were this all, to such a mind the trial
were severe ; but life itself was not withheld to the strengthening
of the testimony. There were many witnesses to the same fact,
and their combined evidence places the matter on so secure a
footing that it seems to me— resting on experience as the founda
tion of our belief in testimony, and pursuing the views explain
ed above—that Mr. Hume’s demand is answered; and that the
authority to human testimony,” whereas one is partial and the other universal,
— E ds.
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evidence of miracles is shown to be such that its falsehood
would be a greater miracle than they are themselves.
W e have seen that there are two modifications on which de
pends our belief in testimony—the character o f the witnesses
and the circumstances in which they are placed. Another scale
of testimonies may be obtained by combining them. Thus if a
man of ordinary character be the witness of circumstances in
which strong temptations to falsehood are before him—his evi
dence is doubtful. Again, if the witness be a man of indiffer
ent character, and if the evidence he gives forfeits his life, a
high degree of credibility is given to his evidence—-how much
more if his character be unimpeachable how much more still
if there be not one but many such witnesses. How opposed to
all experience that such testimonies should be false.
Further, it appears that Mr. Hume’s argument may be extend
ed to the evidence of sense ", for we have frequent experience of
inaccurate indications given by sense—we have no experience of
the occurrence of a miracle. Therefore it is more likely that
our senses are deceived than that a miracle should be true.
But if the evidence of sense be denied, then no evidence re
mains—truth is unattainable— and there can be no intelligence.
(T o be continued.)
Note. This extension of the argument, by the clear headed writer of this
valuable article, should be noticed, as altogether legitim ate; but it must be
applied, as no doubt intended, only to the subject in hand—the evidence of
sense in regard to a m iracle; ■which Mr. Hume’s doctrine would make an
impossibility—and not to all “truth” and “intelligence.”—E d s .

THE RENEGADE.
A FRA G M EN T FROM A T R A V E L L E R ’S NOTE-BOOK.

I t is not probable that the following incident will make upon
others the sa m e impression it originally produced on the mind
of the narrator. To events in which wo have been personally
concerned, we . naturally attach an exaggerated importance.
Some of the circumstances, however, connected with the pre
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sent occurrence are of such a character as to induce the writer
to believe, that their narration will not be found either destitute
of interest, or out of place, in the pages in which they now
appear.
In order to avoid unnecessary circumlocution, and to insure
greater distinctness, I must, in what follows, speak in the first
person: the unavoidable egotism of the narrative will there
fore be excused.
----------- I had been some time in Cairo, when, early one Sun
day morning, I was proceeding from the place of my abode, to
the Lutheran Mission Chapel, in order to officiate in part of the
service. I had crossed the Birket Ezbekieh, or great square of
the city, and was endeavouring to thread my way through the
maze of narrow streets which lead, in this direction, to the Cop
tic quarter, the place of my destination. Little acquainted with
the locality, and being naturally peculiarly deficient in the
phrenological organ of that name, I was soon at a loss how to
proceed, and ignorant almost entirely of the “speech of Egypt,”
looked around in vain for any one to whom I could hope to
make my wants intelligible. A t this moment a stranger rode
up. Subsequent events induced me particularly to note his ap
pearance. H e was mounted on a powerful Arab horse, and
dressed in the costume of the higher ranks of the country. A
richly tasselled Fez cap was on his head, and his tall and com
manding person was partially covered by a dark green caftan,
heavily braided. He wore a military kind of girdle, from which
depended a Damascus scymetar. His countenance, handsome,
though rather strongly featured, was bronzed and sun-burnt;
but it seemed to have been originally more fair, and did not
strike me as altogether Arabic in its contour. I had set him down
in my own mind as an European Turk, and consequently,
though we mutually saluted in passing, I did not think of ad
dressing him, with reference to my present dilemma- He seem
ed, however, to have conjectured what it was, for, after having
ridden on a few paces, he turned round, and addressing me, to
my surprise, in English, asked if he could be of use in directing
me on my way. I thanked him for his civility, and stated my
errand. “If you will walk alongside of me," he replied, “ I will
No. 7.-------------------------------------------uu
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take you to the place, for my own road lies in the same direc
tion.” We naturally fell into further conversation, and the
stranger was not indisposed to be communicative. I found he
was an Englishman by birth, but for many years settled in
E gyp t; and I conjectured from what he said, in the service of
the Pacha. What was his original, or present name, he did not
'gtate, and courtesy forbade me to inquire- My dress indicated
my profession. “You are a missionary, I presume ?” he inquired.
“No”— and I told him what I was. Our conversation turned
on religion, and the sentiments of my companion soon became
"apparent. H e spoke disparagingly of the missionaries, and the
fruitlessness of their labours; alluded, in the same strain, to the
divisions and schisms among Christians; and landed, in contrast
with them, the perfect uniformity, or as he termed it, unity of
Mohammedanism. I replied, of course, to his statements; and
after some further converse, observing his repeated eulogies of the
Mussulman creed, expressed my hope that he had not allowed
himself to imbibe any of its tenets. He was silent for a mo
ment, and then suddenly pulling up his horse, said quickly, and
somewhat sharply—“I am not ashamed to tell you, I am a
Mussulman-” Pained and grieved by his reply, I walked on for
come time, in sorrow and silence, by the side of the Renegade.
A sense of duty, however, compelled me again to address him ;
and I was encouraged by his frankness of manner, and apparent
willingness to listen. Although partly noted down at the time,
I cannot now recall the verbal details of the conversation that
followed: but it was long and interesting, and often, on both
sides, sufficiently vehement and energetic, to have attracted a
group of listeners, had our language been intelligible. My com
panion dwelt chiefly on what he had formerly stated—the unity
of Mohammedanism as a religious system : he did not, however,
say much in defence either of its evidences, or peculiar tenets ;
at bottom, he was evidently sceptical in regard to modes of faith,
and often had recourse, as a dernier resort, to the common in
fidel sophism, that all forms of religion were alike acceptable, or
rather, alike indifferent, to G od; and, therefore, the one he had
chosen as good as any other. These views I endeavoured to
meet with the usual arguments- Had God really given a re
velation from heaven? That was the first question. If so, it
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must necessarily be the only true religion, exclusive of all others.
Otherwise its revelation were needless, and unworthy of GodAnd which then was the true religion— Christianity or Moham
medanism ? Had he examined the evidences of both, or either ?
Had he tested those of the Gospel, and found them wanting ?
Had he found those of Islam satisfactorj' and conclusive ? Was
not the latter utterly defective in proof—its one and only miracle
an absurdity ? Were not its most prominent tenets immoral and
licentious, and such as a holy God could not have given ? And
though, in regard to external forms and observances, possessed of
uniformity, was it not destitute of every attribute of spirituality
—-of that pure and spiritual worship, which lie , who is a Spirit,
can alone receive and approve ? Especially what provision did
Mohammedanism make for man as a sinner ? Was he not-him
self conscious of having broken God’s laws, and on what did he
rest for forgiveness and acceptance ? Did he not feel that he
needed an expiation for his guilt, a surer ground of confidence
than anything he possessed himself? And did his new creed
give him aught on which he could thus rest his soul ? Did
it tell of an atonement—of any adequate ground of accep
tance— of any way in which God could be just and yet a Sa
viour ? On this last point I particularly dwelt— for it seemed
in some degree to impress him. “Believe me," I added, “that
it is easy to satisfy ourselves as to the future, while we are in
all the consciousness of life and health, and the thoughts of eter
nity far distant. But think, I beseech you, whether it will be
so always. Think whether the creed you profess will be able to
sustain you in the hour of death—in the prospect of judgment—
on the eve of meeting a holy and righteous God ?”
He made no reply— but seemed thoughtful. Little did I im
agine how unconsciously prophetic were these last words, or how
near was the unwitting prediction to its fulfilment.
But we had now reached our point of separation. He resist
ed my solicitation that he would attend worship at the chapel»
“That is impossible." As we parted, he held out his hand“You will not refuse,” said he, with a mingled expression of
pride and sadness, “you will not refuse to take the hand of a—
Renegade ?” “Assuredly not. Would only it were as easy to
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reach your heart.” He saluted me cordially, and as we separat
ed, turned round, and said, “Perhaps we shall meet again.”
*

—

*

*

*

#

#

And we did meet again- ------

'——— It was again a Sunday, some weeks later, and but a
few days before my final departure from Cairo- Tempted by
the beauty and coolness of the evening, I bad gone forth, just
before sun-set, to pay a farewell visit to what had always been
with me a favourite place of resort— the Tombs of the Caliphs.
This is a large cemetery, chiefly occupied with the once splendid,
but now ruinous and dilapidated sepulchres of many of the for
mer Ottoman sovereigns of Egypt, and of some others of more
modern date and lesser note. It lies outside the walls, to the
south of the city, commencing nearly at the southern or Faioum Gate, and extending westward towards tbe Nile. Cir
cumstances cause me to remember its locality. The quiet
seclusion of the spot, its remains of perished greatness, and
the many associations connected with it, are calculated to invest
it with a peculiar interest, and to render it a fitting scene for
calm and thoughtful meditation. This evening it was more than
usually attractive. The skies were clear and cloudless, the moon,
nearly full, shone on the nearer objects of the picture with al
most noon-day brightness, and silvered with paler light the dis
tant summits of the Pyramids of Gizeh, and the still remoter
wastes of the Lybian desert, stretching far westward. The si
lence was deep and almost undisturbed, befitting such a dwelling
of the dead, broken only by the low hum of the distant city,
and the dull and scarcely heard murmurs of the deep but sullen
river. My stay must have been prolonged for some considerable
time, for I was aroused from my reveries by the roll of the drums
of the Arab Infantry, announcing that the guard was mounting
at the gates for the night. Hastening back, I passed through
the gateway, and pursued my way along the street, now light
ed up by the lamps of the bazaars. Independently of this, the
moonlight was sufficient to exhibit a European’s features, though,
on the present occasion, my dress was concealed by an Arab
ju b a , or hooded cloak, a disguise not unnecessary at night in
some parts, at least, of Cairo. Suddenly, and ere I had proceed-*
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ed far, an unseen hand grasped my arm. I turned, and saw be
side me a female figure covered with the long black silk veil,
with its white frontlet, generally worn by women of the better
classes in Egypt. Her manner was hasty and agitated, and she
spoke quickly and volubly in what, I believe, was Arabic— to me
of course unintelligible. A donkey-boy, however, who had ac
companied me to the gateway, and wTas now returning with me,
understood some English; and aided by his interpretation, I found
that the object of my arrest, was to ascertain whether I was a
'•'■Hakeem Feringhee,” a Frank physician. Somebody was sick,
very sick— was I a Hakeem— would I visit him ? “No— not a
Hakeem— but one could soon be got.” My reply was probably
not understood, for the unknown female still continued her soli
citations, and pulling me by the cloak, pointed anxiously down
an adjoining street. I felt an inclination to comply, though
scarcely knowing why. I had side-arms tinder my cloak, and
there was light enough to guard against a surprise : after a
few moments’ hesitation, I turned and followed.
After a short but rapid walk, we reached the door of an or
dinary looking dwelling. My guide entered, and following her,
I found myself in a room on the ground floor* The light of a
lamp suspended from the ceiling, fell on a couch in the middle
of the room on which lay the form of a sick, and apparently
dying man. . His face was averted, and at first, I did not recog
nise him. But he turned on his restless bed, and changed as
the features were, they could not be mistaken. The parting sa
lutation had been fulfilled. We had “met again,”— I stood by
the death-bed of the— Renegade !
There was no one else in the room but the female who had
been my guide, and who was now no longer veiled. The pecu
liar circumstances of the moment had probably made her disre
gard, in this respect, the strict observance of Mohammedan eti
quette- Clothed only in a white under-robe, she was now kneel
ing beside the couch, anxiously ministering to the wants of
the sufferer. She was young, and comparatively fair for an
Egyptian—and I should have deemed her possessed of beauty,
but for the too obvious evidence which her general aspect
gave of the ascendancy of unworthy passions. Her personal
appearance, her present impassioned solicitude, the position

350

TH E RENEGADE.

December

in which, she so evidently stood tovrards her companion— told
all too plainly the secret of the apostate’s tale. There was the
rock on which his soul had made shipwreck of its faith.
But the moments were precious. The seal of death was on
that cold and clammy brow—but the sufferer was still possessed
of consciousness, and his utterance was clear and articulate.
H e soon recognised, and addressed me. “Strange,” he said,
“most strange, that it should be you.” “Strange, indeed,” I re
plied, “yet not, I trust, unwelcome;” and I took hold of his
hand. “No, not unwelcome,” and he feebly, but cordially, re
turned the pressure. I sat down on the edge of the couch, and
we spoke long in low and earnest whispers. The substance
only I can now remember. What I state more minutely, was
what most deeply impressed me at the time.
I had alluded to his abandonment of his faith, and looking
towards the Mussulman girl, now seated on the other side of the
couch, said, I no longer doubted the cause of his apostacy. He
groaned inwardly. “True, too true,” he muttered, “I have cast
away all— and for a wanton’s love. And now what can she do
for me ?” And looking bitterly at her, he drove away her out
stretched hand, speaking in Arabic quickly and harshly. The
hapless girl recoiled, and cowered down at his feet, weeping
silently. I almost regretted my allusion, and interposed. “Nay
— nay, do not yield to passion, you should have other thoughts.
Think of yourself, and the God you are soon to meet. Are you
at peace with Him ?" “Peace !” he answered, “peace !— No
peace for me. Have I not denied—^blasphemed the name of
Christ, and spit and trampled on His Cross ? Away, get away,
you have only come to mock me.” “No, I will not away. God
has sent me here, and I will not leave you. Be composed, and
listen. You have sinned indeed—deeply and fearfully sinned—
yet, I am warranted to say, that even for you there may yet be
peace—mercy— forgiveness. You have not forgotten your Bible.
Remember Paul- H e was once a persecutor and blasphemer;
yet he obtained mercy. Remember the thief on the Cross- H e
sought and found forgiveness even in the article of death- Oh,
if you will but seek, you will yet find. God willeth not the
death of a sinner. And the blood of Jesus Christ cleanseth from
all sin.” He was quiet, and seemed to listen. After a pause,
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he said, “Is that in the Bible ? Say it again." “Which ?"
“The last.” I repeated the text- '•'■All sin,” he kept repeating,
“ flW-sin!" “Ay— all sin—every sin. Sin red as crimson—all
may be blotted out in the blood of the Cross- I f you will cast
yourself upon Christ, he will in no wise cast you out. Pray for
a believing— a penitent, contrite heart. ‘Return unto me, and I
will return unto you.’ ‘I will arise and go to my Father.’ Were
I dying myself, I could have no other hope but this-” He re
mained silent, but continued to listen. I repeated such passages
of Scripture as seemed most suited to his situation, and whatever
else appeared most calculated, under God, to lead him, believing
and penitent, to the Cross- He gave, indeed, scarcely any reply:
but one thing was sufficiently evident— he had no reliance
on Mohammedanism. As might have been expected, it was
found worthless on a death-bed- But had he fled to the surer
and better hope? Was he clinging to the Rock of Ages? I
cannot presume to say. My fears, alas! were otherwise. For
towards the close, he repelled sulkily and almost fiercely, the ad
vances he had formerly received. “Be done—be done. The
game is up— I must take my chance.” These were his last
words. He never spoke again; and from that moment sunk
rapidly. I knelt by the bed, and prayed— Oh for one other
hour of life and grace !
But the end was at hand. Ere the turn of the night he died—
“died, and made no sign.” Sullenly and sternly the soul of the
Renegade had passed away.
“Like scorpion girt with fire,
So do tlie dark in soul expire.
So writhes the mind remorse hath riven,
Unfit for earth, unmeet for heaven ;
Darkness above, despair beneath,
Around it flame, within it death !”

And had such been the unhappy reality here ? God alone
can tell. With Him is the secret of the dead- Be the warning
to those who are still the livin g.-----“Rejoice, O young man, in thy youth: and let thy heart
cheer thee in the days of thy youth, and walk in the ways of
thine heart, and in the sight of thine ey es: but know thou,
that for all these things God will bring thee into judgment.”
“ My son, keep thy father’s commandment, and forsake not
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the law of thy mother. Bind them continually upon thine,
heart, and tie them about thy neck— to keep thee from the
evil woman, from the flattery of the tongue of a strange woman.
Let not thine heart decline to her w ays; go not astray in
her paths. For she hath cast down many wounded ; yea,
many strong men have been slain by her. Her house is the
way to hell, going down to the chambers of death-”
But she— that hapless and guilty one—what had be
come of her ? In the confusion occasioned by the last sad ca
tastrophe, and amid the bustle of the attendants entering the
room, she had escaped my notice. She was now nowhere to be
found- With some difficulty it was ascertained, that when all
was over, she had suddenly quitted the house, and was last seen
hurrying down the street, in the direction of the southern Gate.
Nobody seemed to care for her. Her degrading position had
made her an object of indifference even to the lowest menialsEndeavouring as far as possible to intimate that some one should
go in search of her, I hastened from the house. M y errand,
whatever had been its issue, was at an end. But whither had
she sped on h ers ?
*

*

*

*

*

*

Two days after, and the last before my final departure, I
happened to be in conversation with a Persian dragoman, whose
services I then required. Among other things, he mentioned
the following—part of the current gup of the bazaars. The fre
quency of such events in Egypt, where life is held so cheap, was
little likely to render the incident the subject of inquiry. On
that same Sunday night—such was the dragoman’s tale— on
which the preceding events had taken place, or rather, early on
the following morning, and just e’er the moon went down— a
friend of his, returning to the city from the southward, was
traversing the usual path-way leading from the Nile to the
Tombs of the Caliphs. Suddenly, a female figure darted past
him, making towards the river. Her wild and hurried manner,
and the direction she was pursuing, made him suspicious of some
evil purpose. He turned and followed, but she had already too
far preceded him. A shelving bank hid her for a moment from
his sight, and before he could reach the other side— there was a
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heavy plunge. He hastened to the water's edge- Already far
out in the eddying stream, something white, like a woman’s
robe, glimmered in the fading moonlight, and then slowly, and
without a struggle, sunk in the dark waters. He watched, and
waited long *, but— it never rose again.-----“T h e E N D O F T H E S E T H IN G S IS D E A T H .” ---------

Whether this event had any connection with the incidents of
the preceding narrative, the writer presumes not to determine.
The Nile tells no secrets ; and if all be ti’ue, he has many such
in keeping.
H.

T H E V A L U E S OF T H E W A L D E N S E S IN P IE D M O N T .
Translated from the Notes of a German Visitor in 1842.
B y an Officer o f the Madras Army.

N o traveller tow ards Ita ly via Turin sh ou ld n eg lect to visit the
V a llies o f the W ald en ses, w h ich are o n ly six German m iles from that
cap ital, an d easy o f access, as a d ilig en ce leaves Turin daily for P ig nerdo, from w h en ce another carriage proceed s to La Tour, the prin
cipal place o f these interesting p eop le. A t least the w riter o f these
lin es reckons th e d ay h e recen tly sp en t am ongst them , as am ongst the
lo v eliest and m ost enjoyable rem iniscences w hich he took back w ith
him to G erm any. H e has n oted d ow n a short accou n t o f w hat he
heard and saw , so le ly b ecau se Protestantism is in these v illages, b y
strong la w s and an cien t d escen t, som ew h at secured and historically
ack n o w led g ed . B u t the other evan gelical churches, w h ich , w ithin
the last tw en ty j'ears have been formed in alm ost all the principal
tow n s o f Ita ly , esp ecially under the p rotection o f the British and
Prussian govern m en ts, are, on the contrary, in a m uch more insecure
sta te, a n d as churches the m ost are n ot even tolerated m uch less
k n o w n . If, therefore, circum spection and prudent reserve be any
where requisite, th ey are unquestionably h ere, that the work o f the
Lord, w hich is op en ly and gradually preparing a w a y for itse lf even
in this b en igh ted land, m igh t not be disturbed in its tranquil and un
observed progress. B y h a sty and p ublic reports, w hich m ust naturalNo. 7.
ww
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ly m eet the ejTe o f the P apists, and w ith their active and w e ll k n ow n
intolerance, can n ot but produce a dangerous reaction, the g o o d cau se
is often m uch injured contrary to the w ish es or in ten tion s o f the
a u th or; as for exam p le in F rance. H ow necessary m oderation and
pru d en ce are in this em pire, I w ill endeavour to prove b y an e x 
am ple. A F rench reformed m inister w as established for som e years
in a sm all h ut m uch frequented tow n in Ita ly . H e a llow ed h im self
to b e in d u ced b y his w ell m eant and praisew orthy zeal in to m in glin g
w ith R om anists also, and distributing the B ible am ong them more
op en ly than prudence warranted. T he con sequ en ce w a s the actual
conversion o f a Popish fam ily, and the alm ost as im m ediate com m and
that h e should quit th e cou n try w ithin four and tw en ty hours. H is
num erous flock is n ow left w ith ou t a shepherd, and w ill n ot easily
obtain perm ission to in vite another. “ B e y e w ise as serpents, but
harm less as d o ves.”
T h e W ald en sian vallies lie to th e S . W . o f Turin, in the so -ca lled
Cottish A lp s w h ich separate P iedm on t from Dauphin e. T h e first step
in to these tranquil v allies is surprising and recom m endatory, and if
I recollect aright, H ase, in h is Church H istory, calls them th e h om e
o f p io u s sim p licity o f m anners. T he m om en t on e leaves Popish
ground, h e im agin es h im self transported in to an en tirely different
region— feels h im self w ithin a P rotestant atm osphere—-breathes more
freely , and b elieves h im self surrounded b y a fresher air. The cu lti
vation o f the land is e x c e ll e n t ; above all the e y e m eets, in d ustry,
order and clean lin ess, virtues w h ich are rarely m et w ith in Ita ly .
T he inhabitants are in th e h igh est d egree frien d ly and courteous,
sim p le and m odest. A ll sp eak F ren ch , w h ich lan gu age is u sed in
p reaching and instruction. A m on g th em selves, h ow ever, their old
Patois is sp o k en , b esid es P ied m on tese, a d ia lect o f the Italian, w h ich
is th e ju d icial lan gu age. B eggars are very rarely seen , w h ile in Ita ly
th ey attack a person in crow d s. I have observed non e in these v a l
lies. T h e scen ery has an Id y llia n , cheerfu l, S w iss character. The
tranquillity w hich reigns here, interrupted on ly b y the roar o f a few
forest stream s, is extrem ely salutary to the m ind.
There are a ltogeth er four vallies, o f w h ich on ly three are a t present
P rotestant, viz. that o f S uscrue, through w h ich the P elici flow s— w ith
the v a lley besid e it o f A n grogn e, through which a m ountain stream o f
the sam e nam e flow s and u n ites w ith the P elici b elo w a t La Tour—
the v a lley o f S t. M artin, through w hich the German sea takes its
course and flow s in to tlie Cluson by P erouse, afterw ards in to th e
P elic i, and then em p ties its e lf in to the P o— and lastly th e v a lley o f
Perouse w ith th e cap ital o f th e sam e nam e. E ven these vallies are
not en tirely P rotestant, th e P apists having settled th em selves and
built churches in all. In La Tour, the P rotestant capital o f Lucerne
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( th e tow n o f Lucerne itse lf is entirely P op ish ,) an im m ense C athe
dral is at present bu ildin g, althou gh there are but few Papists there.
T h e P apists, h ow ever, are characterized b y endeavours to m ake a
great sh ow ex tern ally, in the hope, b y such precautions, of gradually
o verw h elm in g the evan gelical W ald en ses. In La Tour, is the Latin
sch o o l o f the W ald en ses, w h ich prepares stu d en ts for the higher
classes o f the co lleg e. B y m eans o f m oderate contributions a sta tely
and palatial ed ifice w as erected for it in 1836. There is also a Pro
testan t hospital, and an estab lish m en t for the education o f fem ales.
T h e principal founder o f th ese beneficial institutions is an E nglish
C olonel, Charles B eck w ith , w ho appears to have m ade it the ob ject
o f his life, to sp en d his property in the support o f these evan gelical
churches, and therefore resides the greater part o f the jTear am ong
th em . T h e estab lish m en t for fem ale education is under his im m e
d ia te d irection . W h at a source o f com fort m ust his b en eficen ce be
to this noble philanthropist. T h e Sardinian governm ent contributes
not a farthing tow ards the Protestant churches or schools, although
the W a ld en ses have to p ay as m any taxes as the Papists, and labour
under m any oppressions. A ll the exp en ses are borne partly by the
congregation and partly b y sm all contributions m ade in E n glan d ,
H ollan d, F rance, S w itzerlan d an d Prussia. T he th eologian s stu d y
p artly in G en eva, no lon ger in the n ational u n iversity, b ut in the
oratoire o f the evan gelical so c iety , partly in Lausanne, and partly in
B erlin . In the last c ity Frederick W illiam I I I ., w h o interests h im self
m uch in these vallies, has in stitu ted tw o scholarships for the W a l
d en ses stu d y in g th e o lo g y . T w o w h o w ere ed u eated there, and
w ere, as far as I k n o w , particularly attached to N ean d er, are already
estab lish ed in their ow n country. T w o others are n ow enjoying the
ad van tages o f this usefu l in stitu tion . W h en stu d en ts have passed
a n d received ordination, th e y are o b liged to undergo another ordeal
before the principal ecclesiastical authorities of their ow n country, and
to m ake a solem n con fession o f their faith in the sym b olical books of
their church.
T he d octrin e o f th e W ald en ses, w ho nu m b er about 21,000, has the
nearest relation to the French R eform ed Church. T he W ald en ses
con sid er the O ld and N e w T estam en ts as the onlj’ rule o f faith , and
a s the b est sum m ary o f them , th ey receive the confession published
in their v a llies in 1655. This is Calvanistic as regards the L ord s
Supper, b ut it d oes n ot e x c e e d the sim ple Scriptural definition o f
p red estin ation. For divine worship, the B ib le, the P salm s o f D avid
versified and se t to m usic, the H ym ns oj^B en ed ict, P ictet, and the
C atechism s or M editations o f O sterw ald are u sed .
T h e con stitution o f the church approaches the nearest to the
F ren ch reform ed. T h e 21,000 P rotestants are d ivid ed into 15
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parishes, each o f w hich has an ecclesia stic, o f whom there are there
fore l o , h ut at p resent five m ore are ad d ed , w h o have a part ob
tained, and a part are not ap p oin ted to parishes. T he parishes are
d ivid ed into tw o classes, o f w hich P arly, Rodoret, and M assel form
the first, and the rem ainder the secon d . T he W ald en sian churches
are on e— all the parishes are subject to the sam e d iscip lin e an d have
no authority over each other. T he m inisters m en tion ed , w ith d ouble
the num ber o f laym en , (w h o , h ow ever, togeth er h ave n ot more votes
than the m inisters) form the S yn od , w hich assem bles regularly every
fifth year, but oftener if required b y extraordinary circum stances.
T h e k in g o f Sardinia alw ays d ep u tes a d eleg a te to it, w h o is the
ln te n d a n t o f th e c ity and p rovince o f P ign erdo. T he Syn od dare
n o t, h o w ev er, at any tim e deliberate on m atters relating to the faith,
but so lely to the in stitu tion s o f th e church. T he interior as w e ll as
extraordinary interior affairs are con d u cted b y th e con sistory. Each
parish has a so -ca lled con sistory, com p osed of th e m inister o f the
parish, w h o is the p r e sid e n t; o f the elders, and the deacon w h o is
charged w ith the care o f th e poor. A b ove these fifteen consistories
there is a higher one w h ich is called the table. It is com p osed o f
three ecclesia stics an d tw o laym en , and has to bring all the statu tes
and regu lations o f th e W ald en sian church in to operation, to w atch
oyer the extern al and internal adm inistration o f the parishes, and
over the m oral co n d u ct o f the c h ie f m en ; to take care o f the h osp ital,
to carry on the correspondence w ith the foreign friends and b en efac
tors o f their con gregation s, and to determ ine the o u tlay o f the contri
butions receiv ed . W ith regard to church discipline the W ald en ses,
in particular, w ere form erly exem p larily rigid. A m on g them no m a
trim onial separations w ere a llo w ed , ex cep t in cases d eclared by our
Lord him self. “ Marriage," say their books on M arriage, “ is an in d is
solu b le tie, w h ich cannot b e d issevered before d eath, if it be n ot as
Jesu s Christ has said , on accou n t o f a d u lte r y ; and St. P au l declares
that n o w ife can separate from her husband, and no husband from his
w ife .’' A dulterers w ere ex clu d ed from participation in the sacra
m en t, w h ich d ep rived them o f all other religious and civil rights, par
exemple, o f the right to b e w itn esses at baptism s, or in a court o f ju s
tice, and even to inarry. W hen in the course o f tim e th e y g ave ev i
d en ce o f im provem ent, th e y w ere received into the fellow sh ip o f the
church, after three tim es u n d ergoin g the p enance the church im 
p o sed . T h is w as effected b y the gu iltj7 one atten d in g d ivin e service,
sea ted on an isolated seat op p osite the p ulpit, in the p resen ce o f the
w hole con gregation . On t h e first S u n day the m inister, before he
p ronounced th e B en ed ictio n , inform ed the congregation o f the f a c t s ;
and turning to the crim inal, w ho w as now on his k n ees, reproved
him earnestly, and d isp layed to him the fearfulness o f h is sin, and o f
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the D ivin e J u stice h e had provoked. On the secon d Su n day, he
p oin ted out to him th e n ecessity , and the fruits of sincere repentance.
On the third Sunday, the crim inal prayed wiLh a loud voice for
D ivine pardon, and entreated the congregation to forgive him , pro
m ising b y h is future con d u ct to retrieve his error if possible. U pon
w h ich , the m inister an n ou nced the D ivin e pardon to the crim inal,
and his reunion to the church. The w h ole con clu d ed with a warning
to the p eop le and a prayer.
Church pen an ce w as on ce im posed upon sm aller s in s ; d an ces were
entirely prohibited as “ processions o f the d evil, w ho w as the leader o f
balls at their com m encem en t, m iddle and en d , and m ade as m any
springs in h ell as the dancers did on the d an cin g floor." Leger, the
celebrated writer o f the history o f the W ald en ses, cou ld write o f this
even in th e }Tear 1669. “ A ll d ances are n ot on ly ab solu tely forbidden,
and are not a llow ed to pass w ithou t censure, or at least b ending the
k n ees before the consistory, but even those w lio are present at the
d ances o f the P apists, do n ot escape reproof. A ll kinds o f gam es o f
hazard are banished. N eith er cards nor d ice are seen am ongst them ,
u n less introduced b y stra n g ers; and if an y one is persuaded to join
them , he m ust m ake reparation more or less am ple, according to the
circum stances of tim e, p lace and person.” Oaths are n ot u ncondition
a lly rejected , as is often m aintained, b u t are allow ed in affairs o f great
im portance. “ There are," says Perrin, in his Spiritual Alm anac, Part
1st, p age 20, “ Oaths w h ich are law fu l, ten d in g to the honour o f G od,
and th e edification o f our neighbours.” L egal p rocesses were former
ly a th in g unheard o f am ong the W aldenses. Towards the en d o f the
la st cen tu ry, h ow ever, a change took p lace even in these retired vallies, certainly not French in fid elity , but partly a dead orth odoxy,
w h ich in m a n y cases is m uch w orse than open rationalism , w hen it
is, for instance, o n ly a reclining cushion for licen tiou sn ess o f thought,
and la x ity o f m anners. It is as if that disease had in fected the at
m osphere, and spread itse lf lik e cholera. Jacob Bretz w rites in his
h istory o f the V au d ois, 1 7 9 6 : — “ W e o u gh t, how ever, to confess
frankly, that the Y audois appear to have d egen erated sin ce the tim e
o f L eger. T h ey have a llow ed th em selves to have recourse to cards,
w h ich w ere form erly u n know n to them , and w h ich have proved
the m isery o f m an y fam ilies. L aw su its are becom in g com m on in
som e com m unities— lu xu ry and gam es are insen sibly introducing
them selves am ongst th e m ; and there are even (a thin g unheard o f
b efore) fam ilies w ho liv e in id len ess, and thereby set a pernicious
exam p le. T he zeal for religion is also b ecom in g colder."
T h e F rench G overnm ent p laced the W ald en ses on the sam e footin g
as its C atholic subjects ; n ot, h ow ever, from any high p rinciple, but
sim p ly from religious indifference. T his p olitical advantage could
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therefore bring no great religious or moral benefit. On the contrary it
w a s prejudicial to the VValdenses, w h o w ere from a n cien t tim es a c
cu stom ed , in oppression and persecu tion , to d evelop their internal life
a n d that p ow er o f faith , w h ich m ade com bat and death indifferent to
them . T h ey are an yth in g but favoured b y the present govern m en t.
T h e k in g has even , w ithin the la st year, a llo w ed the tyrannical la w to
b e enforced, w h ich com p els them to w ithdraw to the lim its o f their
original b ou n daries; and con seq u en tly to dispose o f all the lan d s th ey
had grad u ally purchased b eyon d them . A greater portion o f these
Protestants are therefore subjected to considerable tem poral injury— to
live henceforw ard under great pressure, or else to em igrate, for w hich
very few have the m eans. T he punishm ent o f death is in this country
inflicted on the convert from P opery to P rotestan tism ; w h ile the c o n 
vert to P opery is rew arded w ith a life pen sion o f five French francs
per m en sem , b y a so c ie ty rece n tly established.
O f the present religious spirit o f th ese v a llies, I m ay say that in
th em , as w e ll as in the w h ole evan gelical church throughout Christen
dom w ithin the last tw e n ty y ears, a n ew zea l, a more d ecid ed life has
been aw a k en ed , b oth am ong the clergy and the laity. There are no
rationalists am ong th e clergy. T he y o u n g est o f them d istin guish es
h im self in every resp ect m ost ad van tageou sly.
E very on e sh ou ld , w h en an op p ortu n ity offers, visit th e h ead teach
ers o f th e c o lleg e a t La Tour, M essrs. M alan, R evil, and M e ille ; e x 
cellen t and am iable Christians, and w e ll instructed theologian s and
teachers. E ven th e P apists can n ot d e n y the spirit o f order and m or
a lity w hich reigns in th ese vallies. A Popish ecclesiastic and a h igh ly
distin guish ed officer whom I m et in the p ost coach, told m e in Italian,
“ T he VValdenses are a noble p eop le, th e y have, all p ossib le g o o d qua
lities, b ut their religion is an abom inable h eresy.” W h at a contra
diction ! H o w can religion d istinguish itse lf otherw ise than in th e
life o f the professor, and can there b e a, real m orality w ith ou t reli
g ion ? T h e W ald en ses are also particularly valu ed as true and faith
fu l servants. M ay the Lord uph old and increase th e pure faith in
these rem ote an d tranquil vallies, an d w h en th e b attle breaks out
afresh, arouse pow erful w itnesses o f pure G ospel truth as in the d ays
o f the fathers, w itn esses w h o shall n ot endeavour to g ain the victory
b y ex tern a l m eans, or rude or inhum an fanaticism — but w h o shall
k n ow no other w eapons than the W ord o f God— than faith, lo v e,
prayer and p a tien ce.
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Con^suontrence,

O ür readers will find subjoined to tliis a paper from three of our
brethren, announcing their intention to withdraw their superin
tendence and support from this work. The intention was an
nounced to the Missionary Conference at the usual monthly
meeting on the 9th ultimo- It took the majority of the meet
ing altogether by surprise. It had indeed been intimated that a
proposition respecting the management of the Instructor would
be brought forward, but no intimation was given of the nature
of the proposition till it was formally made at the meeting. The
meeting consisted of thirteen members. One left before the dis
cussion commenced- Two declined voting. The proposition of
the three brethren was supported only by themselves— and seven
declared for the amendment- In case the withdrawal of the
brethren should occasion disappointment to any of our readers,
we must distinctly avow that we are in no degree responsible for
this. The three brethren had voluntarily bound themselves by
written engagement to support this work, on the principles
agreed to by the Conference, and announced in the Prospec
tus and nothing could hare been less contemplated than their
finding in the neutrality studiously observed by the Editors a
reason for withdrawing.
The Instructor is based upon neutrality- Its history and de
sign will show this. It arose out of the Missionary Confer
ence, a monthly meeting of some years' standing, composed
of members and missionaries of all the different Protestant
bodies in Madras ; being open to, and at different times attend
ed by Episcopalians, Independents, Wesleyans, Presbyterians
and Baptists- The want of a periodical to represent the sen
timents of this meeting, and the different societies to which its
members are attached, had been long felt and regretted. The
difficulty was to find an Editor. Each member had his own pe
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culiar work in hand, which he found to be enough, and more
than enough. Who would undertake the difficult task of repre
senting such various shades of opinion ? and who, though willing,
possessed sufficiently the confidence of the meeting to make him
competent? Y et this difficulty had been overcome in Calcutta,
and why might it not be in Madras ? A t last the expedient was
adopted of agreeing upon a Prospectus embodying the principles
upon which the work should be conducted, and two of the mem
bers, recommended by their seniority, were selected for the man
agement of the work, which, at the urgent request of the brethren,
they consented for a time to undertake. They commenced the
work in the spirit in which it was committed to them, under the
deep impression that their first duty in their new office, was im
partiality—a strict adherence in all they might say, and in all
they might select, to the principles of neutrality laid down in
their Prospectus. Judge then of their surprise, when they learn
ed that a motion was to be brought forward, complaining of their
neutrality, and virtually binding them to the active support and
defence of the principles of the Free Church of ScotlandThe obligation to convert this work into a Free Church organ
does not necessarily follow from the bare words of the motion,
but the reasons by which the motion is supported, show that this
is its direct object and design— an object which brings us at once
into collision with thé Church of England; a church whose prin
ciples we expressly bind ourselves in our Prospectus not to assail
or controvert— a church which pleads for the supremacy of the
Chief Magistrate over all causes civil and ecclesiastical, as the
only Scriptural constitution of a church of Christ. Vide Article
37, and Canons 1st and 2nd— also Hooker’s Ecclesiastical Polity,
Book 8th.
This church we are called upon to testify against, after having
publicly professed our respect for its creed, and gained sub
scribers to our work among its members, and literary contri
butions from its ministers and missionaries, upon the good faith
of this profession! But we will be no parties to such con
duct. W e believe that Christ is the sole King and Head of
his church, and that, as such, He hath appointed a government
in the ‘‘hand of Church-officers distinct from the civil magis
trate." W e as Presbyterians, in common with our three brethren,
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believe also tliut He is the Prince of the kings of the earth,
and that Christian magistrates have authority immediately from
Him in matters concerning his church;—that in the words of
the Confession of Faith, which they have professed to be the con
fession of their faith, it is the duty of magistrates “to take order
that unity and peace be preserved in the church, that the truth of
God be kept pure and entire, that ail blasphemies and heresies be
suppressed, all corruption and abuses in discipline and worship
prevented or reformed, and all the ordinances of God duly set
tled, administered and observed.”* These two powers are not
intended by God to destroy “but mutually to uphold and pre
serve one another”— and the best mode of regulating them so
as practically to effect this, is one of those difficulties in Chris
tian ethics concerning which great and good men— “the Reformers
of the 13th, and the Puritans of the 17th century”—have widely
differed; and concerning which therefore we are bound by our
Prospectus not to dogmatize. One thing, however, we will not
cease to maintain that no incense of loyalty can be acceptable to
Christ, no sacrifice however noble can be pleasing to Him, with
out a sacred regard to what He himself has termed the weightier
matters of the law, justice, mercy and fidelity.
The indefinite nature of the charge made against us by our
friends will not escape the notice of our readers. Two numbers
of the Instructor are referred to, consisting severally of 64 and
56 pages, and the complaint is that in each of these numbers
something is not done, or not done in a worthy manner. The sin
then of the Editors is one entirely of omission; but we would
ask, does this sin, if sin there be, lie only or chiefly at the door
of the Editors—does it not lie also at the door of those who
are conjunct with them in the management of the work ? Does
it not lie at the door of the dissatisfied brethren themselves, who
are as much pledged to the public for the “support and super
intendence” of the work as are the Editors ? But perhaps they
have exerted themselves to supply the observed defect. Perhaps
they have written articles most “worthy of the deep importance
of the principles involved.” Perhaps they have contended most
ably for that one great principle of Protestantism, “the Headship
* Confession of Faith, Chap. 2.3.
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pf Christ over his church,” and have pressed their contributions
upon the Editors— but the Editors have modified or rejected
them. This is a natural inference, and indeed the only one
that can properly be drawn from such a complaint coming
from parties so pledged; especially as by a rule of the Confer
ence enacted for the guidance of the Editors, a latitude is given
to others in handling matters of controversy which is denied to
them *
But what are the facts of the case as to communications. Of
the three seceding brethren, only one has ever offered any thing
to the Instructor. His communication was inserted as sent—
and it does not contain a word about the “great present truth”
or “the fundamental doctrine that has been kept in abeyance,”
or the principles of the Free Church of Scotland!—But what
have the Editors said or done in the two obnoxious numbers,
with which our brethren have “good reason to feel aggrieved."
In No. 3 they published the account of the first General Assem
bly of the Free Church, as taken verbatim from the organ of the
Free Church, the Edinburgh Witness; and in No. 5 they pub
lished the Pastoral Address of the Free Church as it appeared in
that and in the N ative H erald ; and in both cases without note
or comment. The same in both cases as to the other Church.
The head then and front of their offending is this, and nothing
more. They have allowed the Free Church to tell its own tale
in their pages, and in its own manner and language; and if the
tale has not been properly told,— if the “great principles involved
have not been treated in a worthy matter,” the blame of this
omission surely lies with the Free Church and its friends, and
not with the Editors.
We feel that some apology may be due to our readers for
* The rule is as follow s:—
“ That no article, either editorial or communicated, or appearing in the
form of an extract or extracts, the main design of which is to advocate the
peculiarities o f a particular denomination, shall be admitted into the
work.”
w That the Editors, however, shall have liberty to give insertion to com
munications on such subjects from correspondents, provided that such com
munications in the judgment o f the Editors, are not otherwise inconsistent
with the general principles of the work.”
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having opened our pages to the matter at all, and that perhaps
the strict line of duty would have led us to resist the “respect
ful claim of right” on the part of our brethren to lay their
reasons for withdrawing, before the friends and supporters of the
work. But our doing so might have seemed harsh towards
parties with whom we had hoped long to co-operate, and whom
“we esteem very highly in love for their works sake.” Trusting
that our readers will make allowances for our circumstances, and
excuse what may seem to them a deviation from our princi
ples. W e have allowed our friends to speak this once in their
own cause; and having spoken ourselves in reply, we now
announce that here the matter must end, as far as the pages of
the Madras Christian Instructor are concerned.

LETTE R FROM TH E REV . MESSRS. ANDERSON, JOHNSTON, AND BRA IDWOOD—W IT H D R A W IN G “ FROM TH E SU PER IN TE N D EN C E AND SU PPO R T
OF THE P E R IO D IC A L .”

TO THE EDITORS OF THE MADRAS CHRISTIAN INSTRUCTOR
AND MISSIONARY RECORD.

G e n t l e m e n , — In con sequ en ce o f the d ecision com e to at the M on thly
Conference o f M issionaries and M inisters 011 the even in g o f the 9th
current, w e n o w , according to n otice then given , b eg to w ithdraw
our nam es from the “ su p erin ten d en ce” and “ support” o f the M a d r a s
C h r is t ia n I n s t r u c t o r , an d resp ectfu lly claim the right o f layin g
before its friends and supporters our reasons for so doing.
T h e d iscussion, as y o u are aw are, w as sp on tan eou sly brought up
b y a m em ber o f Conference, b elon gin g to one o f the B od ies o f w h ich
it is com p osed . H e stated that h e fe lt that the m anner in w h ich
the D isruption o f the Church o f S cotland had been treated in the 3d
and 6 th numbers o f the I n st r u c t o r w as unw orthy o f the d eep im 
portance o f th e principles in volved ,— w as calcu lated to confound a ll
moral distin ction s, in as m uch as w hat w as asserted to be “ godliness"
b y the one party in S cotland w as declared to be “ rebellion” by the
other,— that o f cou rse both cou ld not be in the right, one o f them
m ust be in the w rong,— and that those m em bers o f the Conference
w ho b elo n g ed to the F ree Church had, accord in g to his ju d gm en t,
reason to feel aggrieved .
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This afforded us an opportunity to express the dissatisfaction,
•which we had all for some time felt, with the manner in which one of
the great principles of Protestantism, as now contended and suffered
for in Scotland, seemed to us to be kept in abeyance, and practically
set aside in the Periodical, contrary to its principles, as announced in
the Prospectus to which our names are attached.
The Conference seemed unwilling at all to entertain the subject.
A motion was demanded, before we were allowed to state our views ;
and, to save the time of the meeting, we put the following motion :
“ T h a t th e g re a t a n d v ita l qu estion o f C h rist's sole a n d su p rem e
H ea d sh ip over H is church be h erea fter testified to in th is P erio d ica l,
in co n fo rm ity w ith it s p rin c ip le s a s expressed in the P ro sp e ctu s, a n d
especially in opposition to ex istin g erro rs u n d corru ption s a s a t p r e 
se n t exh ibited in the re m a in in g E sta b lish m en t o f the Church o f S cot
lan d."

This called forth a counter motion, which was carried by a major
ity. It was as follows:
“ T h a t the course h ith erto p u r s u e d by the E d ito r s o f the M a d r a s
C h ristia n I n s tr u c to r , in reference to the D is r u p tio n o f the Church o f
S cotlan d, m eets w ith the a p p ro v a l o f the Conference, a n d th at no
change ta k e p la ce in the n e u tra lity which has been h ith erto m a in ta in e d
on th is su b ject.”

The member, who started the discussion, gave in the following
protest, viz.—“ T h a t in such a P erio d ica l, a n d on such a qu estion a s
the D is r u p tio n in the Church o f S cotlan d , the notice taken o f i t in the
3 d a n d 5th n u m bers o f the I n s tr u c to r 7 is not a p ra c tic a l n e u tra li
ty -* O -)

It will hardly be denied, we think, by any one who küows the
state of this country, how important it is to uphold, to vindicate, and
to defend the leading doctrines and principles of Protestantism, as
the only sound basis of a Scriptural union among all “who hold the
Head." In framing the Prospectus of the Periodical this was prima
rily kept in view, because it was conceived to be essential to its use
fulness and value. The following paragraph in the Prospectus makes
this sufficiently evident;—“Based upon the great principle of Protes
tantism, T h a t the B ible, a n d the B ib le alone, is the religion o f C h ris
tia n s —adhering to the doctrines in which the Reformers of the
sixteenth, and the Puritans of the seventeenth century, were substan
tially agreed, and which are embodied in the creeds of the Established
Churches of Great Britain, and held by the other Orthodox Churches
of that country and of Protestant Christendom; avoiding, as far as
possible, all controversj’ on those topics on which Protestant Christians
may consistently and conscientiously disagree; while at the same
time, stedfastly maintaining the purity of Evangelical truth in oppo
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sition to ex istin g errors and corruptions, f r o m w h atever source they
m a y a ris e , a n d by w h atever p ro fessed ly C h ristia n co m m u n ity th ey m a y
be advocated ; it w ill be th e g re a t object o f the I n st r u c t o r , s o far as
its influence m ay ex ten d , to vin d ic a te the p rin cip les, to preserve
the u n ity , and to prom ote the interests o f th at one on ly tr u e an d
Catholic Church, w h ich , th ou gh con sistin g o f different m em bers
and d istin guish ed b y different n am es, is y e t “ O n e B o d y i n C h r is t ,"
“ the fulness o f H im w h o fillet'll all in a ll.” ( 2 .)
F e w Christians, w e b eliev e, w o u ld be u n w illin g to co-operate on so
C atholic a basis, provid ed th e p rinciples announced w ere fu lly carried
o u t.
O ne o f th ese great principles, w e con scien tiou sly b eliev e, and are
n o w prepared to prove, has not been testified to and “ vin dicated ,”—
a p rin cip le w h ich is at this m om ent shaking Scotland to its centre,
and m aking its e lf be felt throughout Christendom an d the world.
I f the Madras Christian Instructor, as stated in the P rospectus, is
b ased upon the great prin cip le o f P rotestantism , “ TAai the B ible,
a n d the B ib le alone, i s the religion o f C h ristia n s, then the d ecrees o f
Rom e and th e m andates o f Civil Courts m ust, in all m atters p lain ly
a ffectin g Christ’s k in gly office and prerogative as the sole a n d S u prem e
H e a d o f H i s Church, and th e lib erty w h erew ith H e hath m ade H is
m inisters an d p eop le free, as d eclared and taught in H is W ord ,— b en d
and b e su b ject to its d ivin e in fallib le d ictates. T h e P rotestantism of
th e B ib le m ust o f n ecessity uphold the su p rem acy o f H im , w h o is its
great su b ject and centre. ( 3 .)
I f th e B ible e x p lic itly teach es H is Suprem acy over H is Church,
w h ich , as a spiritual com m u n ity govern ed b y H is law s, h old s d irectly
from H im self certain rights and p rivileges in her S tatu te-B ook and
Charter, t h e B ib l e — then sh e dares n ot, and cannot surrender even
the least o f th ese p rivileges, b ecau se th e y are not hers to su rren d er;
and n o earthly p ow er w h atever m ay ju stly deprive her o f th em .
R ather than surrender th ese, a.large m ajority o f the E van gelical M in is
ters in the Church o f S cotland have foregone all the advantages o f an
E sta b lish m en t; and all w h o n o w adhere to, or remain in the E stab 
lish m en t, stan d chargeable w ith h aving surrendered them .
A t su ch a crisis, and in a controversy n o w shaking and siftin g the
Christian w orld, is it n ot the b ounden d u ty o f every man o f w hom
Christ is th e H ead , o f every church c o llectiv ely , and esp ecially
o f th e M inisters ¿and M issionaries w h o have p u t their nam es to th e
above P rospectus, earn estly to co n ten d for this doctrine at present
so v io len tly assailed in S cotlan d , to sym pathize w ith those w h o
are suffering for it, and to “ v in d ica te’’ it from the m isrepresentations
to w h ich it h as b een exp osed ? ( 4 .)
T h at it has been so assailed by the Erastian and uncon stitu tion al
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encroachm ents o f the Civil Courts on the Church o f S co tla n d ’s spiri
tual ju risd iction , is n o w a m atter o f history. A nd th e dem onstration
o f th e fa ct, b est fitted to con vin ce an u n b elieving world o f the reality
and p ow er of- this doctrine as an influential com m anding principle,
and to d raw , forth th e sym p ath ies o f all w h o lo v e the Lord J esu s
Christ iu sin cerity, is afforded, on th e scale o f a church an d nation,
b y the n ob le and Christian sp e c ta c le o f nearly fiv e h u n dred m inisters
and ¿too h u n dred licen tia tes, b ey o n d a ll question th e b est and m ost
d ev o ted in S cotland , and a m illio n o f faith ful p eo p le, sacrificing all
th e w o rld ly advan tages o f an E stab lish m en t, rather than violate its
in teg rity .
U n d er su ch circum stances, on w h at principle, w e ask, can Christian
M inisters and M issionaries, u n less th ey ad op t as their ow n the princi
p les o f the rem aining E stab lishm en t, think o f m aintaining a cold
neutrality ? Are our Brethren o f th e “ F ree Church” at hom e to.
receive the hearty sym p athy and influential support o f n early a ll the
E v a n g elica l B od ies in Britain and the w orld, and are w e the M ission
aries o f the “ F ree Church’’ in India to be left unsupported b y our
Brother M issionaries iu th is lan d o f strangers and id olaters, in testify
in g to prin cip les that o u gh t to be eq u ally dear to u s all ?
A t the sacrifice o f m uch that is dear to D a tu r e , and a t great
w o rld ly lo ss, our sin gle-m in d ed Brethren at hom e are n ow m aintaining
the doctrine o f C h rist's S u prem e H ea d sh ip , b y the argum ent o f deeds
rather than o f w ords, b eyon d the p a le o f the E stablishm ent,— an
E stab lishm en t w h ich th e y loved and prized, and w h ich th ey never
w o u ld have q u itted , cou ld th e y on this vital question have preserved
a good co n scien ce w ith in it. F or E van gelical Christians to b e silen t
or indifferent in su ch a controversy, is to betray a w ofu l w an t o f
sy m p ath y w ith Christ’s suffering Church and M em bers,— suffering
too to u p h old the p rerogatives o f H is crow n , and their ow n dearest
rights and p rivileges. If w h en on e o f th e least m em bers o f H is
m y stica l b o d y suffers, all th e m em bers are b ound to suffer w ith i t ;
m uch more are th ey b ound to sym p athize w ith a w h o le Church cast
in to the furnace, and to suffer for their H ead and K in g w alk in g w ith
them in th e m idst o f it.
“ B u t in w h at resp ects,” it w ill b e ask ed , “ has the Su prem e H e a d 
ship o f C h rist b een in vad ed in the Church o f S cotland ?”
T h e p roceed in gs in that Church during th e last five years su p p ly a
full an d satisfactory answ er. F rom her General A ssem b ly d ow n
through a ll her inferior Ju d icatories, her spiritual jurisd iction has b een
outraged and la id w a ste by the in vasion s o f the Civil Courts. N ear
ly all her fu n ction s, as a Church o f Christ, b y her C onstitution and,
Standards sp iritu ally free and in d ep en d en t, in all m atters affecting her
docLrine, w orship, governm ent and discipline, and a ck n o w led g in g
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H is W ord as the on ly suprem e and ultim ate standard o f appeal,— have
on ce and again b een invaded.
F irst, her Courts, con ven ed in Christ’s nam e and b y H is authority,
are becom e lia b le to be coerced , b y the Civil Courts and b y h eavy p e n 
alties, to intrude unacceptable M inisters on reclaim ing or resisting Con
gregation s, that is, M inisters unable to ed ify the b od y o f Christ, b e 
cause d estitu te, in m any in stan ces, o f p ie ty .
S econ d , her M inisters h ave b een interfered w ith and interdicted
from preaching th e G ospel and adm inistering the ordinances, iu
parishes w h ere the p eo p le w ere d estroyed for lack o f sound doctrine.
Third, her spiritual cen sures, righteously pronounced against M inis
ters and P robationers, w h o violated her la w s on the plea that th ey
w ere bound to ob ey the law o f the lan d , have b een su sp en d ed and
se t asid e, n o t m erely in regard to civil consequences, but w ith refer
ence to spiritual effects, fun ction s, and privileges.
F ourth, M inisters, solem n ly d ep osed b y a large m ajority o f her
General A ssem b ly, in particular the seven M inisters o f the Strathbogie
P resb ytery,— d ep osed in the nam e and by the authority o f the Great
H ead o f the Church, and Probationers deprived o f their licen se to
preach th e G ospel,— for reb ellin g against her authority,— have been
restored to their spiritual office an d status, and her w h o le p roceedings
w ith reference to them b een d eclared ab in itio null and void .
In all th ese resp ects, and more that m igh t be enum erated, has the
spiritual p rovince o f the Church o f S cotland been encroached upon
b y the C ivil Courts, in a w a y and to an ex ten t quite un p reced en ted
and u nknow n sin ce the R evolution o f 1688. And all hope o f redress
has b een co m p letely cu t o ff by the Legislature o f Great Britain and
Ireland declaring that the la w , as thus interpreted and enforced b y
the Civil Courts, is henceforth to b e the law that is to regulate the
p roceedings o f the rem aining Establishm ent.
T o all these acts o f encroachm ent upon C h rist’s sole a n d svpretn e
H ea d sh ip the late R esiduary A ssem b ly has tam ely b ow ed the n e c k ;
and affixed to them the seal o f her approbation and san ction .
T h e M inisters and E lders, w h o, on the 18th o f M ay last, read the
solem n P rotest against these u n constitutional p ro ceed in g s; and w ho,
in concert w ith m any Brethren lik e-m in d ed w ith them selves, in the
atm osphere o f a “ F ree A ssem bly," sign ed the D e e d o f D e m iss io n and
A ct o f S e p a r a t io n , have sh o w n to all the w orld, that this doctrine o f
C h rist’s H ea d sh ip is n o t, as som e represent it, a co ld and lifeless
abstraction, a m ere m atter o f church governm ent, a thing o f se co n d 
ary im portance,— that m a y be adm itted and protested for in w ords,
but, at th e bid din g o f the State, be violated in p ra c tic e .
T his doctrine h as proved itself, at every crisis o f the Church’s
history and period o f reform ation, to be a vita] com m anding principle.
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In the apostolic age, it proved itself to be so- The Apostles and first
Martyrs obeyed God rather than man, because “under law to Christ.”
The usurpations of the Emperors and Popes undermined and set aside
this doctrine ; and when the Popes blasphemously “exalted them»
selves above all that is called God, or that is worshipped,” and “sat
in the temple of God" as Christ’s vicegerents on earth,—it was the
darkest night of the Church's history.
What had Luther to stand on, when battling with the Pope and
the Emperor, but this doctrine of Christ's Headship ? And what
was it but the fear of violating his allegiance to Him as his Head,
that constrained him to resist and triumph over them both ? Taking
his life in his hand, like the Apostles and early Martyrs, he was
enabled to obey God rather than man, because he kept the eye of his
faith, in spite of the frowns of power and in defiance of all the
potentates of darkness, stedfastly fixed on his invisible Head and
King.
It was the same commanding principle that made the other “Re
formers of the sixteenth” and the best of “the Puritans of the seven
teenth century” so strong in opposing every encroachment on the
province of Christ and of conscience. What was it but this, that
enabled them so joyfully to take the spoiling of their goods, and
so unshrinkingly to endure the horrors of exile, of the dungeon, and
the stake ?
From its very nature the doctrine of Christ's sole and supreme
Headship affects every one of the laws, arrangements, and doctrines
of His Church ; because it involves in it what shall be the character
of every Gospel Minister, the relation in which he and his flock shall
stand to one another, and the quality and character of the doctrines
that he preaches.
So manifestly indeed does this doctrine lie on the face of Scripture,
that every Church in the world, in some sense or other, acknowledges
it. The Pope of Rome, by a blasphemous figment, usurps Christ’s
seat on earth as universal Bishop, but not without pleading divine au
thority for it. Emperors, kings, and civil rulers in other lands, as
suming that the Church must have a visible Head, have, in opposition
to God’s Word, made the spiritual bend to the secular, and intruded
themselves into the place which belongs exclusively to Christ.
Following in their train, the Residuary Establishment of Scotland
have, in their Pastoral Address, also professed their belief in Christ's
sole and supreme Headship. It is no breach of either charity or truth
to say, after their recent proceedings, that they hold the doctrine in
word, while their acts as a Church emphatically deny it, and violate
whatever is peculiar in its character.
This course which they have chosen to pursue is well understood in
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Britain, and is regarded by nearly all the E vangelical Christians and
Churches throughout Christendom as m anifestly unscriptural. M oved
by on e kindred im pu lse, these Churches have lifted up their voice to
sym pathize w ith and encourage the “ F ree Church” in her m ainte
nance o f this great p rin cip le, w h ich the Residuaries have assisted the
Civil Courts to tram ple on . It is a significant in d ication on w h ich
side the preponderance o f principle and integrity lies, that w h ile the
warm hand o f brotherly affection has been exten d ed to the “ F ree
Church” from all the ends o f the earth, n ot a sin gle word o f approval,
as far as w e have y e t heard, has been given to the adherents o f the
R em aining E stablishm ent b y an y E van gelical B o d y o f Christians in
the w orld.
E v an gelical E piscopalians at great public m e e tin g s; the Presbyteri
an Churches in Ireland and in E n glan d ; the W csle}7an M ethodists o f
E ngland and the Calvinistic M ethodists o f W a le s ; m any A ssociations
o f In d ep en d en ts and o f B ap tists in E n g la n d ; the Congregational
U nion o f Irelan d; A m erican P resbyterians; P rotestant E van gelical
Churches in F rance, H ollan d, Prussia, and G en eva; and the W a ld en sian Church in the valleys o f P ie d m o n t; have, som e b y letter, som e b y
addresses and deputations, and m any o f them also b y pecuniary su p 
port, exp ressed their warm approbation and sym pathy w ith the “ F ree
P rotesting C hurch.” T he A m erican M issionaries at Bom bay have
g iv en the u se o f their Church and the w eig h t o f their influence to the
F ree Churchm en th e r e ; and those at Constantinople have paused in
their arduous labours am ong the M oham m edans and the J e w s to send
to the “ F ree Church” their sym p athetic congratulations. “ Is it,”
w e ask again, “ to be otherw ise at Madras ?” I f so, it is right that the
pu b lic sh ou ld be m ade aw are o f the unique and singular fact.
I f the voice o f so m any Churches, disagreeing on m any lesser points,
proclaim s the “ F ree Church” to b e right in the noble stand sh e has
m ade, and in th e p osition w hich she has ta k e n ; and if the foregoing
statem ents p ossess an y w e ig h t w h a te v e r ;— then the doctrine o f
C h rist's sole a n d su p rem e H eadsh ip is not a p oin t, “ on w h ich P rotes
tant Christians m ay co n sisten tly and con scien tiou sly disagree, but the
g re a t ap re sen t tru th ," w h ich this P eriod ical, accord in g to its Pros
p ectu s, o u g h t “ stcd fa stly to m aintain” and “ vin d icate” in “ op p osi
tion to the errors an d corruptions” in to w h ich , as w e have proved, the
rem aining E stablishm ent o f the Church o f S cotland has fallen. ( 5 .)
For M issionaries to b e silen t or neutral, w h o have p u t their nam es
to su ch a P rospectus— so ex p licit on the point at issu e,— and at such
an eventful crisis, w ere to m anifest, as w e think, an indifference to the
honour o f our H ea d , to the testim on y o f our suffering Brethren, and
to the spread am ong our countrym en here o f sound E van gelical view s
on the su b ject,— w h ich it w ill be difficult to defend, and in w h ich w e,
No. 7.
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w ith our v iew s, can take neither part nor lo t. N eu trality in R esid u aries, it is easy to understand. H erein lies the strength o f their p o licy ,
esp ecia lly in In d ia. B u t h ow M issionaries, w h o are in profession su b 
stan tially on e w ith F ree Churchm en, sh ou ld bind them selves to n eu 
trality, in opposition to the P rospectus, and to the exam ple o f the
Churches in Britain and Am erica that sen t them forth, w e do not, w e
confess, understand.
T h e P rospectus p lain ly dem onstrates that it never cou ld be in ten d 
ed that the P eriodical sh ou ld be n eutral in such a m atter. W e at
lea st, w h en w e gave our nam es to support it, never so understood its
object. “ It w ill be the g re a t object o f the I n s t r u c t o r , ” to use the
words o f the P rospectus, u to vin d ica te the p rin c ip le s, to preserve the
u n ity , and to prom ote the interests o f that one o n ly true and Catholic
Church, w h ich , though con sistin g o f different m em bers and d istin 
g u ish ed bj7 different nam es, is y e t “ o n e b o d y in C h r is t , ” “ the fulness
o f H im w h o filleth all in all.”
S u ch is p la in ly declared to be the g reat object o f the I n s t r u c t o r , and
to this w e affixed our n am es. B u t w e never on ce su p p osed , nor in 
d eed w as it ever con tem p lated that the H eadsh ip o f H im who is K in g
o f uth a t one only tru e a n d Catholic C hurch ” w as to b e “ vin d icated ”
b y “ n eu trality !” T h e very idea is m onstrous, and in volves a contra
d ictio n . ( 6 .)
T h e w h o le question b etw een u s and the m ajority o f the Conference
resolves its e lf in to this, u I s i t , or is i t n ot, the doctrin e o f the ‘one
o n ly tru e a n d Catholic Church' th a t the L o r d J e s u s C h rist is its sole
a n d su p rem e H e a d ; a n d th a t its office-bearers a n d people in e ll m a t
ters s p ir itu a l— when actin g according to H is W ord as re a d in the light
o f th eir own consciences— are to obey H im or the C iv il M a g is tr a te ,
when the tw o ju r is d ic tio n s — the S ecu la r a n d the S p ir itu a l— clash a n d
come in to co llisio n ? " ( 7 .)
I f Christ’s m inisters and p eo p le are to ob ey Him in such circum 
sta n ces, “ n otw ith stan d in g o f w h atsoever d ifficulties or troubles m ay
arise,” an d i f a Branch o f H is Church in Scotland is n o w suffering for
o b ey in g H im rather than Csesar, are w e , as a Conference o f M inisters
and M issionaries p le d g e d to “ v in d ica te” in the p ages o f the Instruc
tor a principle that ou gh t to b e as precious to u s as to them , to shrink
from d o in g so under the p lea o f n e u tra lity ? Csesar m ust y ield to
Christ, if the B ib le is to be heard, and Protestantism to be ad vocated .
T h ese are n o t the tim es for m en to m uzzle their testim on y to great
principles, either in E urope or in In d ia. The pressure o f even ts is
forcing m en to take their sid es, w h eth er th ey w ill or n ot. A nd it is
fortunate that it is so, for the sak e o f truth and con sisten cy.
W e recur to the P rosp ectu s. Therein it is declared that the P eri
odical w ill “stedfastJy m aintain the purity of E van gelical truth in
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opposition to existin g errors and corruptions, from w hatever source
th e y m ay arise, and b y w h atever professedly Christian com m unity
th ey m ay be a d v o ca ted .” W e leave it w ith a discerning Christian
p u b lic to determ ine w h eth er this has b een done or n ot, in the m atter
o f C h rist's H eadship.
N eu trality or silen ce is not the w ay to preserve “ u n ity ,” when vital
principles are at stak e. Solid and abiding “ iu n ity” in the “one tru e
a n d only Catholic Church" cannot be preserved, according to G od’s
W ord, u n less the principles be vin d icated and sted fastly adhered to,
on w hich that unit} 7 rests. ( 8 .)
T h e major'll}' o f the Conference having, b y a formal m otion, d e 
clared it to be their purpose to ab id e by that neutrality w hich th e y
have hitherto exem p lified w ith reference to the Disruption o f the
Church o f S cotland (th ou gh it would n ot b e difficult to prove that
neutrality has n ot been m aintain ed ,) the on ly honourable alternative
left u s, is to w ithdraw our nam es from the “su p erin ten d en ce” and
“ support’’ o f the P eriodical ; w hich w c n ow accord in gly do, after
thus layin g before its friends and supporters our reasons for so d oin g.
W e have the honour to rem ain,
G en tlem en ,
R esp ectfu lly yours,
J ohn A

n d er so n ,

R o b e r t J o h n st o n ,
J ohn B

r a id w o o r ,

Missionaries o f the Free Church o f Scotland,
and Members o f the M adras Missionary Conference.
M

a d r a s,

20/A October, 1843.

1

j.

W e append a few running notes as the most convenient way
of replying to some of the leading statements in the paper \ and
the better to show our real position.
N ote (1.) It is to be noticed that the fault charged— whether truly or
not, our readers may judge for themselves by reference to the numbers men
tioned— is, that “practical neutrality has not been m a in t a in e d a n d it is
urged from the same quarter, that “entire silence” should have been observ
ed. On the other hand, those who brought iu the resolution argue, that
“ for missionaries to be silent, or neutral, who have put’ their names to such
a Prospectus, were to manifest an indifference to the honour of our H ead,”
&c. I t is evident that both parties cannot be suited. The principal
breach of neutrality alleged is, the publishing of the Pastoral Address, both
of the General Assembly and the Free Church, without note or comment ’
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I f there be a breach of neutrality in this, we would ask on which side is the
favour shown ?
N o te (2 .) It is here that we join issue with the seceding brethren; and
let it be remembered that the question is not whether the Free Church of
Scotland is right or wrong ; or whether the missionaries or others at Madras,
in their individual capacity, ought or ought not to sympathize with it, how
ever deeply; but whether the Prospectus put forth to the Christian public, on
the faith of which members of the English Church, Scotch Establishment,
Dissenters, Independents, W esleyans and Baptists have subscribed, and paid
for the Journal in advance, requires, or even allows, those who conduct it,
to make it an organ of that church; or to testify to Christ’s sole and
supreme Headship over the church, in the language of the resolution, “iu
opposition to existing errors and corruptions, as at present exhibited in the
remaining Establishment o f the Church o f S c o t l a n d The subject, there
fore, is in a nut-shell, and can be grasped by each of our readers for himself.
I t is quite independent of the merits of the Protesting church ; and conse
quently the eloquent special pleading of the communication in favour of that,
with the appeal to the missionaries of Madras to follow the example, so
widely set, of expressing their sympathy with the “five hundred ministers
and two hundred licentiates,” “beyond all question the best and most de
voted in Scotland, and a million of faithful people, sacrificing all the worldly
advantages o f an establishment, rather than violate its integrity” may be
allowed to have its full weight, without at all affecting the question whether
this sympathy is to be expressed through the pages of the Instructor. They
may give in their adherence to the Free Church, or they may aid it by their
contributions; they may if necessary, as in Calcutta, commence a Free
Church Journal to advocate its cause; but can they as honourable men, can
they in common honesty, take advantage of their position, and attack the
Church o f Scotland, through the Instructor supported in part by its mem
bers ? The editors think they cannot, and a large majority of the Conference
think they cannot. It remains for a discerning Christian public to decide.
N o te (3 .) The Instructor certainly stands on the great principle, “that
the Bible, and the B ible alone, is the religion o f C h r i s t i a n s and it adheres
to the “doctrines in which the Reformers of the sixteenth and the Puritans of
the seventeenth century were substantially agreed, and which are embodied
in the Creeds o f the Established Churches o f G reat B rita in ,” <S[c. and so
standing, its editors do not feel themselves at liberty to attack those creeds ;
because, in the coalition formed, they agreed not to do s o ; and taking “the
Bible and the Bible only” as containing their creed, they are united against
“ the decrees of Rome,” which does not take the Bible alone for its ru le;
but they do not see how it follows that they must in this capacity unite
against those Established Churches which do take the Bible as the only rule
o f faith. “ Against errors and corruptions, from whatever source they may
arise,” they may testify, and intend to testify; and their pages will be open to
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any temperate discussion regarding the existence of such errors and cor
ruptions in the established or other cliurclies, concerning which correspon
dents m ay have a much wider range than the editors would allow them
selves; but they cannot admit that because they take “the Bible and the
Bible only,” for their rule, that they as editors may press their view s o f B ille
truth against Baptists, or Armenians, as to doctrine; or English or Scotch
Churchmen, or Lutherans, or Wesleyans, or Independents, as to church go
vernment.
N o te (4.) There is 110 doubt that every truth should be “ testified to,”
in proportion to its importa?ice; but it must be at the proper time and
place. Those who have come from a distant land to “ testify the Gospel of
the grace of God” to the heathen, or even to their destitute countrymen,
may be thankful if they can unite in this testimony, and show that they are
one in regard to the essentials o f salvation, though they may have, as it is
known they have, different views as to the manner in which the “sole and
supreme Headship of Christ” is to be “testified to,” in connexion with any
subordinate power given to an}- class of men, ecclesiastical or c iv il; and as
to the extent to which they are called upon for this testimony, in this land
of idolatry, especially through a publication in which they agreed to ad
here to the doctrines, “in which the Reformers of the sixteenth and the
Puritans o f the seventeenth century were substantially a g r e e d not those
in which they differed, as they did concerning church government.
N o te (5 .) “I t is said, the doctrine of Christ’s sole and supreme Headship
is not a point on which Protestant Christians may consistently and conscien
tiously disagree.” I f it be meant as to the f a c t of His headship, it has been
already stated that not only Protestants but Romanists profess to believe it,
and o f course thus far Protestant Christians cannot disagree; but if the m an
ner of Christ’s Headship be intended, Protestant Christians do most widely,
and yet no doubt conscientiously differ. A ll except those who deny any power
in the church, either by its ministers or members, to exercise spiritual con
trol and discipline, believe that this “sole and supreme Headship” is con
sistent with some church order and government by men, which implies some
delegated authority; and this, as to its nature and extent, and how far it can
be consistent with any regulating power by a civil magistrate—who, as many
suppose, is bound to aid in spiritual things—is a subject of general dispute
between all Churchmen and Dissenters; the former taking their authority
from the mixed rule of the Jewish theocracy, of which Christ was the Head,
and the High Priest and King his representatives; and the latter confining
themselves to the N ew Testament dispensation, and objecting to all inter
ference of the civil power, and all connexion of church and state, from
danger of corruption, and on the ground that Christ’s kingdom is not of this
world. These are subjects on which, important though they be, the conduc
tors of the Instructor have agreed to differ;—and consequently the doctrine
of Christ’s Headship, as held by the F ree Church, or by Episcopalians, or by
Independents, is not “the great present truth which this periodical ought
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stedfastly to maintain and vindicate,” but as it is held l y all these. Those
o f the conductors who wish to join in “the voice of so many churches,” have
other organs of communication, bo that they are not shut up to silence.
N o te (6.) As to “ neutrality,” we must abide by the Prospectus as
quoted—“to vindicate the p r i n c i p l e s to preserve the u n ity, and to pro
mote the interests”— not of one branch of the church as the Free Church
of Scotland, or any other— but of “that one only true and Catholic church,
which though consisting of different members, and distinguished by different
names, is yet one body in Christ.” This is the neutrality— a real union
with all who are in Christ, and opposition only to those who oppose Christ—
on which the Instructor was based; and the basis is broad enough to sustain
it. It was not intended to vindicate the peculiar views of any p a rt of this
“ one body,” but those in which the body is agreed, so that the “monstrous”
idea of a doctrine “ vindicated by neutrality,” may be quietly let alone, with
out any “ contradiction.”
N o te (7 .) This question is very cleverly intended as a dilemm a; and
though we might object to it, as assuming that every doctrine of the “one
only true and Catholic church,” however differently held by different mem
bers, as this obviously is, must be discussed in the pages of the Instructor,
contrary to its intention ; yet, to avoid controversy, we will even take it as
it stands. To prepare the way let it be known that there is no question at
all between the “majority of the Conference” and the seceding brethren, as
to what they could wish were the doctrine of the “one true and Catholic
church” concerning Christ’s headship, as nearly all of them go further on
this subject than these brethren. The point of inquiry is merely whether
the doctrine is held by the one true church or not. As a general fact this
must undoubtedly be affirmed. It is held that “the Lord Jesus is sole and
supreme H ead.” But the latter part of the question contains a sophism,
though we doubt not it was unintentional. “ Is it or is it not the doctrine of the
one true ehnrch,”— “that its office-bearers, and people in all matters spiritual
— when acting according to H is word, as read in the light of their own con
sciences,— are to obey H im or [rather than ?] the civil magistrate, when
the two jurisdictions— the secular and the spiritual— clash or come into
collision?”
W e do not criticise the wording of the sentence “is it or is it not the doc
trine”— “to obey Him or the civil magistrate,” (it being of course one or
the other) as this is a mere inadvertence; but to the substitution of “H im "
as equivalent to “H is word as read in the light o f their own consciences
and thus shifting the question. The fair and straight forward inquiry would
be, whether it is held that they, “ when acting according to H is word, as read
in the light o f their own consciences,” are to obey, that word, as they
understand iU rather than “the civil magistrate, when the two jurisdictions
clash,” &c.; for if the “two jurisdictions,” which “ clash and come into
collision,” are those of Christ and the C ivil power, there can be no ques
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tion. The “one true church” holds the doctrine, every Christian holds it,
that they are to obey Him — to obey God rather than m an; and this not in
“matters spiritual” only, but in all matters. But if the “ two jurisdic
tions, the secular and the spiritual” are the ecclesiastical and the civil,
as may possibly be intended; or on one side '■‘•the word as read in the light
o f their own consciences,” and on the other the law of the land (us the
shape of the question properly implies) the “one true church” does not hold,
with the same unanimity and certainty that the “ office-bearers,” or others,
are to obey the word, in the sense in which they, or some branch of the
church may understand it, in opposition to the civil magistrates. The fal
lacy lies in the supposition that in every case where “the two jurisdictions
clash,” there will be found an express declaration of the will of God in his
word equivalent to a direct communication from Him, leaving nothing to be
learned by inference, and no room for doubt as to His will, and consequent
ly no doubt as to duty. But this is not the case, and the “ one true church,”
agreeing as it does in the principle o f private interpretation differs as to its
application— that is whether any, and if any, what checks to the licentious
ness of individual opinion, may be allowed, either to the church or state.
The Romish church alone claims in fallibility in its spiritual functions, and
not only freedom from all interference of the civil power, but control over
it. But the churches of the Reformation differ essentially from Rome, and
really among themselves on this question. W e are not therefore driven to
the alternative of denying that the headship of Christ is held by the one
true church, or of advocating in the Instructor that view of the doctrine
■which is pressed upon us by the seceding brethren!
Let it be distinctly kept in mind, that the only point necessary to be
made out in justification of the course pursued is, that there is a real differ
ence in the manner in which this doctrine of “ sole and supreme Headship”
is held by different Evangelical churches, and that these churches may differ
somewhat in their views from the Free Church of Scotland, and yet be true
churches o f Christ, whose creeds we are bound not to attack.
N o te (8.) W e quite agree with our brethren as to unity, “that the prin
ciples should be vindicated and. stedfastly adhered to, on which that unity
rests”—and this being, as regards the union for conducting the Instructor,
adherence to the great “ vital principles” in which we are agreed, and not
any peculiar views in which we differ, we must abide by our neutrality as
editors— though thinking and acting for ourselves ars individuals. The ques
tion in fact is, whether the views of such as sympathize with the Free Pro
testing Church of Scotland—as most do in our Conference, are to be in tru d
ed on those who think differently; contrary to an express stipulation, and
through a medium supported by those whose conscientious principles we
should thus attack. There can be but one answer to such a question. W e
must fulfil our pledge to the public. W e must “keep the unity of the spirit
in the bonds of peace,” among ourselves. “ Let there be no strife betwixt us,
for we are brethren.” W e regret, we mourn, that there should be the ap
pearance of any. W e would “cut off occasion from those that desire occa-
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eion,” to speak reproachfully, for “there are many adversaries.” On the
platform o f our common Christianity we intend to stand, while the public
will support us, assuring all that in regard to the denominational views of
every class o f Evangelical Christians who “hold the H ead,” we are, as res
pects their distinct and separate inclosures, non-intrusionists.

W e only add an extract or two from Prc&byleriati Standards,
to show that the question in reference to the power of the civil
magistrate in matters of religion is still sub ju d icc with those
who hold these standards; and therefore should .be an open
question, if mooted at all, in this work.
“ Because the powers which God hath ordained, and the liberty which
Christ hath purchased, are not intended by God to destroy, but mutually to
uphold and preserve one another; they who upon pretence of Christian
liberty, shall oppose any lawful power, or the lawful exercise o f it, whether
it be civil or ecclesiastical, resist the ordinance of God—and may lawfully
be called to account, and proceeded against by the censures of the Church,
and the power of the Civil Magistrate.” Confession o f F aith, Chap. 20,
Sect. 4.
“ The Civil Magistrate hath power to call Syned3, to be present at tliom,
and to provide that whatever is transacted in them, be according to the
mind of God.” Chap. 23.

And in the older Confession by John Knox, which was rati
fied by^the Parliament of Scotland, in 1567, as the public and
avowed Confession of Faith of the Church of Scotland, the fol
lowing passages occur.
“W e confess and avow that such persons, i. e. Emperors in their empires,
Kings in their realms, Dukes and Princes in their dominions, and M agis
trates in the cities, are placed in authority, and to be holden in most reve
rent estimation, because they are the lieutenants of God in whose sessions
God him self doth sit and judge. Moreover to Kings, Princes, Rulers and
Magistrates, we affirm that chiefly, and, most prin cipally, the conservation
arid purgation o f the religion appertain So that not only are they appoint
ed for civil policy, but also for the maintenance of the true religion as in
David, Jehoshaphat, H ezekiah, Josiah.” Art. 24.

1843.

LE TTE R FROM TH E REV . D. POOR.

Beltfltottii

377

Kiiteiltgeiue*

L E T T E R F R O M T H E R E V . D . POOR, A M E R IC A N M IS S IO N A R Y ,
CEYLON.
TO THE EDITORS OF THE MADRAS CHRISTIAN INSTRUCTOR.

G e n t l e m e n , — I have read w ith d eep in terest the article in the Sep 
tem ber num ber o f the Instructor, qn “ M issionary S u ccess in In d ia.”
The su b ject is ev id en tly on e o f com m on interest to all labouring in
the m issionary f ie ld ; and as th e p ages o f the Instructor furnish an
appropriate ch an n el for the com m unication o f thought and feelin g on
the subject, I can n ot b u t h op e that m issionaries, stationed in different
parts o f Southern India, an d in a great variety o f circu m stan ces, w ill
avail th em selv es o f the opportunity o f com paring n o te s w ith each
other, and th a t such a com parison w ill b e to their m utual ad van tage.
T h e q u estion o f “ M issionary S u ccess” is one a tten d ed w ith great
difficu lties. It is d ifficult even for a m an, w h o has b een lo n g in the
field , to sa tisfy his osvn m ind, as to w h at has or has n ot b een acco m 
p lish ed . I t is still more d ifficu lt to sp eak , or to w rite on the subject,
in a m anner n o t to be m isu n d erstood ,— w h eth er b y spectators on the
sp o t, or b y our friends at a d istan ce. B oth o f these classes are liab le
to op p osite extrem es in their ju d g m en t, accord in g to their different
tem p eram en ts, h ab its o f thou gh t and feelin g on m issionary su b jects,
and their different d egrees o f k n o w led g e o f the actual state o f things
in h ea th en countries. It is difficult to d efine, satisfactorily, w h at
m issionary su ccess is, or in w h at it consists. It is eq u ally difficult to
gau ge the am ount o f su ccess that has actu ally b een a ttain ed . A t
different p eriods o f m y m issionary life , I have h ad great reasonings
w ith m y se lf on this su b ject, and have som etim es been sorely tried , on
n o t b ein g perm itted to w itn ess an ticip ated resu lts o f particular forms
o f labour. I am , h ow ever, h ap p y to be able to sa y , that for the m ost'
part, I have b een “ w ith ou t carefu ln ess,” as to w h a t m igh t be th e
r e s u lts ; — b ein g in a go o d d egree satisfied to pursue that course o f
labour w h ich I b eliev e to b e d icta ted b y th e w ord , and p rovid en ce,
and spirit o f G od. W h en th e heart h as b een w e ll n igh sick , b ecau se
its fo n d est h op es an d ex p ecta tio n s w ere lo n g deferred, m y m ind , in
the m u ltitu d e o f thou gh ts w ithin m e, has often b een ch asten ed by
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such inquiries as the following. Why should the provisions of re
demption have been restricted to the race of man, to the exclusion of
devils, seeing that the efficacy of the blood of Christ is sufficient, for
ought that appears, to meet their case also? As the Son of God was
set up from everlasting,—“slain from the foundation of the world,”
why must four thousand years elapse, before He appeared “to destroy
the works of the devil,” “to abolish death, and to bring life and im
mortality to light by the Gospel ?” Seeing that He came iu “the ful
ness of time,” and finished the work which his Father gave him to
do, why must two thousand years elapse before “the mystery of God
should be finished?” But—which is more immediately to the point
in hand—if the spiritual watchmen in Christendom, in Protestant
Christendom, and in the most highly favoured parts of it, were in any
degree faithful to their God and Saviour, and to the people of their
charge, how, with the array of means at their disposal, how has it
happened, that in the judgment of charity, not a tithe of any state or
nation are found “in Him” who hath tasted death for every man ?
And should not this inquiry have its appointed place in the discus
sions of those who are formally debating the question, of uthe want
qf Missionary Success in India ?” But it may be said, that I am
evading the question, and taking refuge in the mysteriousness of
Divine sovereignty. Nevertheless, we may not deny nor overlook
the sovereignty of God,—even though missionaries may pervert it to
the purposes of sloth and unfaithfulness. For it is reasonable to sup
pose, that in the interesting and exciting point of visible success, as
well as in every other part of the wondrous plan, it may with truth
be said, that “as the heavens are higher than the earth, so are the
thoughts and ways of God higher than the thoughts and ways of
man.” Such considerations, however, can be no legitimate ground for
consolation and support, any farther than our consciences bear wit
ness that we are working out our own salvation with fear and trem
bling, watching for souls as those who must give account, and doing
with our might whatsoever our hands find to do. To me, it is amaz
ing and soul-inspiring, that God should have vouchsafed so great a
measure of success to the comparatively feeble efforts of His servants
in India, for the last forty years. This is emphatically the case, if we
take into the account the state of the European population, and their
present attitude and influence in relation to the Native inhabitants of
the country.
The success has been such that the reports of it have well nigh
produced disastrous effects upon the churches in Christian countries,
through whose instrumentality, mission operations have been carried
forward. From publications recently received from England and
America, it would seem that our friends are expecting soon to be
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inform ed o f “ the dow n fall o f id olatry in I n d ia !” W ith su ch e x 
p ectation s h o w can th e y be k ep t from f a in tin g , before th e m ig h ty
w ork is a ch iev ed ?
A sim ilar ev il also is to b e ap prehended in regard to m issionaries
n e w ly arrived in the m ission field. In v iew o f w hat th ey had learnt
o f the su cc ess o f m ission s in the E ast, th ey are n ot prepared, 011
their arrival for w h at th e y m ust w itn ess w ith their o w n e y e s,—
that su ccess has b een o f such a nature as in som e im portant respects
to increase th e difficu lties o f m ission labours,— that the p a u city of
gen u in e conversions and the great num ber o f abortive conversions
that have b een w itn essed , the feeb len ess and heathenish state o f the
N a tiv e church, the nature and p ow er o f idolatry to resist the truth,— >
all conspire, to th e e y e o f sen se, to defer th e greatly desired even t,
“ the d o w n fa ll o f id olatry,” to a far greater period from th e present
tim e than w as assign ed it, in the hopes and feelin gs o f those w h o
entered the field a quarter o f a cen tu ry ago.
B u t I am lo sin g sig h t o f the object I had in v iew , in addressing
y o u , w h ich w as n ot to w rite an essay on the su b ject o f m issionary
su ccess, b u t to g iv e in m y testim o n y as th e resu lt o f m y ow n e x p e 
rience on the su b ject o f M is s io n Schools in connexion w ith preach in g
the G ospel to the heathen.
I have this m onth entered upon m y tw en ty -eig h th year o f m ission
service am ong th e T am il p eop le, and m y labours have b een alm ost
ex clu siv e ly con fined to those w h o n ow are, or w ho on ce w ere, id ola
ters. D uring m y w h ole term o f service, I have had m uch to do
w ith m ission schools, and u n d er very different circu m stan ces at dif
ferent periods. In O ctober, 1816, I com m enced m issionary opera
tions a t this sta tion , T illip a lly , w h ere I con tinu ed to labour in word
and doctrine n early seven years. On leavin g this p lace for B atticotta,
in 1823, I d elivered over to m y su ccessor, the R ev. H. W ood w ard ,
six hundred child ren , prin cip ally b o y s, w h o were co n n ected w ith the
sch ools at this station , and w hich were estab lish ed w ithin three m iles
o f the m ission prem ises.
I w as sta tio n ed at B a ttico tta in con n exion w ith a M issio n S em i
n a ry , for the sp ace o f nearly thirteen years. W h ile at that station ,
though I had not the im m ediate su p erin ten d en ce o f T am il sch o o ls, I
had the p riv ilege o f preaching at the village school b u n galow s, more
particu larly in the even in g, having the assistance o f som e o f the eld er
stu d en ts in th e Sem inary. T h e m ain b o d y o f th e inhabitants, both
in T illip a lly and B atticotta, are agriculturists, liv in g in sm all villages
o f from fifty to one hundred h ou ses, and h avin g from one, to three or
four h eathen tem p les. H avin g a p red ilection for preaching the G os
p el to the h eathen, I sou gh t and obtained a release from m y em p loy
m en t as a teacher in the sem inary, that I m ight g iv e m y se lf w h o lly
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to the m inistry o f th e w o rd . W ith reference to this ob ject, I join ed
the Am erican M ission in M adura, and w as station ed in the c ity , as a
preacher o f the G osp el, for n early five years. W h ile there, I had op 
p ortun ity o f pursu in g a variety o f m eth od s both in the c ity and in the
cou n try. I m ade a ttem p ts to preach the G ospel in the street, in th e
bazaars, in ch ou ltries, at h eathen tem p les, from house to h ou se, in
sch o o l b u n g a lo w s, and on m y ow n prem ises. D uring m y resid en ce a t
M adura, th e sch o o ls u n d er m y su p erin ten d en ce con tained, on an
average, upw ards o f on e thousand children. A large m ajority o f
th ese children w ere in th e F ort o f M adura, and n early all o f them
w ere th e children o f b ig o te d id olaters. T w o y ears ago I rem oved
from M adura to T illip a lly , w here I com m en ced m y m ission labours
in 1816.
F or the purpose o f g iv in g the results o f m y ex p erien ce and obser
vation on the su b ject o f preaching th e G osp el in con n exion w ith
sch ools, I b eg leave to sen d y o u co p ies o f tw o com m unications 011
this subject, ad d ressed to the S ecretary o f th e Am erican Board. T he
on e from M adura in 1840, and th e other from T illip a lly , con tainin g a
sta tistica l v iew o f our m ission sch o o ls in Jaffna, for the h alf 3’ear en d 
in g J u n e 3 0 th , 1843. I f in you r ju d g m en t th ese com m unications
w o u ld con trib ute in a n y g o o d d egree to the gen eral stock o f infor
m ation on th e im portant su b ject o f M ission Sch ools, y o u are at lib erty
to m ake su ch use o f them as y o u m ay thin k proper.

Yours very truly,
T

il l ip a l l y ,

J affna;

)

24th O ctober, 1843.

/

D . P oor.

N ote.—W e regret being obliged to defer the interesting communications
on the subject of Mission Schools, from our valued correspondent, to our next
number. They throw the light of experience on that important branch of
mission labour.— E d s .

SSIcentcnars of tie ®ffiestmmster Stesemblj.
( Continued from, page 331J
And then, still looking round on the Presbyterians in the Assembly, we
find a Thomas Gataker, whose writings gave ample attestation to the
character he received during life of a perfect hclluo librorum, a devourer
o f b ook s; who showed a learning as multifarious as it was profound ; and
who could write as learnedly on the subject o f Lots as on Transubstantiation,
and the Tetragrammaton. W hile amdng those more distinguished for minis
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terial gifts, “ workmen that needed not to be ashamed,” we find such names
as those of Dr. W illiam Gouge, of Blackfriars, London, one of the annotators
on the Bible, and President of Zion College ; and Mr. Simeon A6he, of St.
Austin’s, “good old Mr. Simeon Ashe,” as Calamy describes him, “a Christ
ian of the primitive simplicity, and a Nonconformist of the old stamp. H e
was eminent for a holy life, a cheerful mind, and a fluent elegancy in prayer.
H e had a good estate, and was much inclined to entertainments and libe
rality. H is house was much frequented, and he was universally beloved.”
W e think from this description we should know good old Mr. Simeon Ashe.
Tim e, however, would fail us to speak of Oliver Bowels, Thomas Case,
Anthony Burgess, Francis Cheynel, Jeremiah Whittaker, Joseph Caryl,
Obadiah Sedgwick, and-others, whose names are associated with works that
have contributed to form the religious character of our nation, and that
impart to this day instruction and consolation to many thousands.
It is not meant to be asserted that the men we have now described were
faultless. So far from this, their characters were, in some instances dis
figured, and their good exposed to be evil spoken of, by no small blemish
es, rendered the more observable from the neighbourhood of very praise
worthy qualities in the same individuals. In some cases, as already hinted,
they were driven by the violence of the times, to plunge more deeply into
the political agitations of the day, than became the ministers of peace.
Nor can even the very great provocations and persecutions they had suffer
ed, or the dangers with which they were encompassed, altogether excuse the
ungracious violence with which, in their sermons before Parliament, some
of the warmer spirits among them urged the “ execution of judgment upon
delinquents,”— meaning those who had been guilty of public crimes. Of
their want of liberality to those who differed from them in matters of reli
gion, we may afterwards speak. B u t among their minor failings, which,
though leaning to virtue’s side, have exposed them more than any other to
the shafts of ridicule, we may notice the extreme length to which the}' drew
out their religious services,— the fault certainly of the age. W hat, for
example, could be thought now-a-days, of such a fast as that in which the
Assembly engaged, at the request of my Lord Essex, thus given by Baillie J
“ After Dr. Twisse had begun with a brief prayer, Mr. Marshall prayed large
two hours, most divinely, confessing the sins of the members of Assembly,
in a wonderfully pathetic and prudent way. After, Dr. Arrowsmith preach
ed one hour; then a p salm ; thereafter Mr. Vines prayed two hours, and
Mr. Palmer preached one hour, and Mr. Seaman prayed near two hours;
then a psalm. After Mr. Henderson brought them to a short sweet con
ference of the heart-confessed and other seen faults, to be remedied. Dr.
Twisse closed with a short prayer and blessing.” “And yet,” says B aillie,
“this day was the sw eetest that I have seen in England.” This reminds me
of an anecdote told of Dr. Chadderton, one of the translators of the Bible
in Jam es I .’s time, who, after having preached on one occasion full two
hours, paused and said, “ I will no longer trespass upon your patience.”
Upon which, all the congregation cried out, "For God's sake go on, go on
when he proceeded much longer in hia discourse, to their great contentment
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and admiration. Perhaps to these failings, or rather excesses, I might be
expected to add a certain unnatural tone of austere sanctity which is sup
posed to have characterized this age. B ut there is no reason to think that
this was justly chargeable on the early Puritans or Presbyterians as a body ;
it belonged rather to the Sectariesin the later days of the Commonwealth*
whose enthusiasm, degenerating into the gloom of fanaticism, became at
last the very caricature of religion, and prepared the way for the opposite
extreme of profligacy into which the nation sunk at the Restoration. The
religion o f Puritanism was not necessarily nor in fact identified with m el
ancholy, though Butler, in his Hudibras, has ingeniously contrived to as
sociate it with the grotesque exhibition of Sectarianism. Addison tells an
amusing story in the Spectator, of a youth who was nearly frightened out
of his wits on being introduced to be examined by Dr. Goodwin, the Inde
pendent, then head of a college in Oxford, in a dark gallery hung with
black, and enlightened by a single taper, when the Doctor, who appeared
“ with half-a-dozen night caps on his head, and religious horror in his coun
tenance,” asked him the fearful question, W hether he was prepared for
death ? T he moral is good, but the illustration does not apply to the Pres
byterian Puritans of that time, who were far from being morose or inimical
to innocent mirth.
But let us not overlook the other members of the Assembly who were
opposed to the Presbyterians. O f these, one party was formed by the
Erastians, who dissented from the grand proposition of the Assembly,—.
T hat the L o rd J esu s, as K in g and H ead o f H is Church, hath therein
appointed a governm ent in the hand o f Church officers, distinct from, the
C ivil M ag istra te ,• and whose leading principle was, that .all Church govern
ment ought to be in the hand of the civil rulers. There were only two
Erastian divines in the Assembly, namely, Dr. Lightfoot and Mr. Coleman,
who was a learned and pious, but somewhat violent tempered divine, and
whom Baillie describes, perhaps in too strong colours, as “a man reasonably
learned, but stupid and inconsiderate, half a pleasant [half a buffoon], and
o f small estimation.” B ut as Coleman died during the very heat of debate
on the proposition already mentioned, Lightfoot was left to enter his solitary
dissent against it. Insignificant as this party was in point of numbers, it
derived importance from the character for learning enjoyed by the persons
composing it, and still more so from the powerful support they received
from the House of Commons’ Parliament, the most of whom, according to
B aillie, were “downright Erastians.” “ The Pope and the K ing,” says this
lively chronicler, “ were never more earnest for the headship of the Church
than the plurality of thiB Parliament.” The learning of Lightfoot is beyond
all question, and he certainly made abundant use of it in the Assembly,
and i f we may judge from his own Diary of the proceedings, with no sm all
eclat. In these disputations he was ably backed by another man o f pro
digious erudition, the celebrated John Selden, who had a seat in the
Assembly as one of the lay-assessors, deputed by the House of Commons.
The grand point maintained by these men was, that the Jewish Church and
State were all one, that in the Jewish commonwealth there was no Church
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government distinct from the civil government,—and that therefore there
should be no such distinction in Christian states. “This man,” says Eaiiiie,
speaking of Selden, “is the head of the Erastians ; his glory is most in the
Jewish learning; he avows everywhere that the Jewish State and Church
were all one ; and that so in England it must be, that the Parliament is the
Church.” The Presbyterians, on the contrary, maintained that such a dis
tinction did exist under the Old Testament,— that the two kinds of govern
ment are, in their very nature, distinct from, and independent of each other,
-—and that God never did confound them, nor intend that they should be
ever confounded together. W ithout entering into this controversy, which
was maintained at great length, and with much learning and ingenuity, on
both sides, it may be remarked, as in some degree accounting for the line
o f thought and argument adopted by the three Erastians in this Assembly,
that all of them were distinguished by a particular fondness for Oriental and
Rabbinical learning. Coleman was so complete a master of the Hebrew,
that he was commonly called Rabbi Coleman. And it is well known that
the fame of Selden and Lightfoot rests chiefly on the same foundation. Su
perior as they may have been, it will not he considered a breach of charity
to suppose that a consciousness of this tempted them to make a somewhat
needless display of it in the Assembly. Certain it is, that though highly
applauded by some, it made but a small impression on the members, who
were learned enough to appreciate, but too shrewd to be misled by the
ingenuity of their objections. There is much force in the remark of honest
Fuller, when speaking of Selden. “This great scholar, not overloving of any
(and least of these) clergymen, delighted himself in raising o f scruples fot
the vexing of others ; and some stick not to say, that those who will not
feed on the flesh of God’s Word cast most bones to others, to break their
teeth therewith.” W e confess that we do not admire the vain-glorious tone
in which he would say to the members, when they cited a text to prove
their assertion, “ Perhaps in your little pocket bibles with gilt leaves, (which
they would pull out and read) the translation may be thus, but the Greek
or Hebrew signifies thus and thus.”- And we cannot help recalling, in beau
tiful contrast to this, his own dying declaration, that “out of the numberless
volumes he had read, nothing stuck so close to his heart, or gave him such
solid satisfaction, as that single passage in P aul’s writings, beginning with;
“ The grace of God that bringeth salvation hath appeared unto all men,” &c.
B ut who are these five divines who sit apart from all the rest in solemn
and anxious consultation, evidently displeased with the whole proceedings
of the Assembly, and ever and anon ^disturbing the good harmony that
otherwise prevailed ? These are the Independents, or, as they were called,
the dissenting brethren. There might be about ten or eleven divines in the
Assembly who advocated, more or less, the congregational mode of Church
government; but five of these, more zealous than the rest, formally dissent*
ed from the decisions of the Assembly, and, afraid that toleration would not
be extended to them , appealed to Parliament, as “the most sacred refuge
and asylum for mistaken and misjudged innocence.” This appeal was
styled, “An Apologetical Narrative to the Parliament,” and was signed by

384

R E L IG IO U S IN TEL LIG E N C E .

December

Thomas Goodwin, Philip N.ye, Sidrach Simpson, Jeremiah Burroughs, and
W illiam Bridge. These were afterwards joined by W illiam Greenhill, and
W illiam Carter, who with them signed reasons of. dissent against the As
sembly, on the conclusion of the “Grand D ebate,” as it was called, between
the Presbyterians and Independents, and these seven were hence called
“ The Dissenting Brethren.” Most of these divines had been compelled, by
the persecution of the Prelates, to retire to Holland, where they became a c
quainted and enamoured with the congregational scheme of Government.
The most celebrated among them were the two first mentioned, Dr, Thomas
Goodwin and Mr. Philip N ve, whom W ood styles “ the atlasses and patri
archs o f Independency.” Both of these were eminent for piety and ability.
Dr.r Goodwin, in particular, is well known by his works. H e was the
favourite minister of Cromwell, through whose influence he was appointed
President of Magdalen College in Oxford. Thomas Goodwin we must .be
careful to distinguish from John Goodwin, whom Toplady, with his usual
freedom, characterizes as “ that low and virulent Arminian, John Goodwin,
the Fifth-monarchy man,” and of whom CalamV observes, “he was a man
by h im self; was against every man, and had every man almost against
him.” Dr. Goodwin was a very different character, orthodox in doctrine,
eloquent in preaching, and exemplary in life. H is piety was of the most
ardent and enthusiastic cast, tinctured, however, with that shade of gloom
and austerity which, as we have seen, was the prevailing vice of the latter
days of the Commonwealth.
Mr. Philip N ye of Kimbolton, was, in many respects, a different charac
ter from his friend Goodwin. A keen, sharp-witted man, “of uncommon
depth, and seldom, if ever, outreached.” Active from the commencement
in urging the Covenant, and getting up the Assembly, in the selection o f
which he is said to have had a principal share, there was none more perti
nacious in opposing their progress. H e kept them upwards of three weeks
debating on one point of the Directory alone, where the communicants
were recommended to come up to partake of the Supper at a table, insisting
on the superior propriety of having the elements handed to them in their
own seats. Though one of the Commissioners sent by Parliament to solicit
the assistance o f the Scots, he seems to have taken up a strong prejudice
against the government and order of the Church of Scotland ; and certainly
there was no love lost between him and our Scot Commissioners.
T h e last group in the Assembly to which I imrite your attention are seat
ed on the lowest form, at the right hand of the Prolocutor. They may be
easily distinguished from the rest of the Assembly by their care-worn coun
tenances, and the feverishly intense interest which they show in the pro
ceedings of the Assembly. W ith them it was no common cause. N ot the
credit of their own discipline only is at stake,—the salvation of their belov
ed Church and country is involved. They have come out of a fearful
struggle with lordly bishops, Popish ceremonies, royal mandates and battles,
they .have cast down the walls of, Jericho ; but well do they know that
the liberties of their country still hang trembling in the scale, and that
nothing will save them but a successful issue to their present mission«
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W hich of all the members of this Assembly wrote home such letters to his
friends as those of Baillie ? W hat teeming anxiety, what anxious prayers,
about “these poor distressed Churches !” How lifted up at one time,— “ O,
if it please God to perfyte this work, it will be the sweetest and most happy
business that ever in this isle was enterprysed ! All our companie, thanks
to God, feel the fruit of Scotland’s prayers !” How cast ¿own at another
time about the opposition of the Independents !—“these, however, very
good, yet very dangerous and unhappy men, who have been the great and
mighty instruments to keep all things here loose both in Church and State,
for the increasing of their party
and these still more unhappy Erastian
lawyers in the Parliament, who “make it their work to spoil our Presbytery,
not so much upon conscience, as upon fears that the Presbytery spoil their
market, and take up most of the country pleas without law ! ” And yet
how hopeful, amidst all their difficulties, that they would “ wrestle through,
by the help of the prayers of God’s people ! The humour of this people is
very various, and inclinable to singularities. N o people had so much need
o f a Presbytery !”
( To be continued.)

¿Further 'Nottcc of tj)c 3keb. $oim Sm iti).

to the intimation in our last, we now give from Mr.
Sermon on the death of our late beloved associate, some
further description of his estimable character; not, as is said in the
Sermon—by way of “attempt at eulogy” but for “edification.”
A

W

ccording

in s l o w 's

uH e was zealous. O f a naturally ardent temperament, he seemed to have
thrown all his ardour into religion. To a good degree, he was uniformly
‘fervent in spirit, serving the Lord,’ and never seemed to count anything
too much to do for Christ and his cause; but when he found any special
encouragement, when there was a religious revival among his people, as the
-speaker well recollects, then his very soul seemed to take fire; and he was
incessant in his exertions. H e might at such a time almost adopt the words
of David, speaking as a type o f Christ,— ‘The zeal of thine house hath
eaten me up.’ It being once said to him that a certain minister at home
had objected to becoming a missionary, because he thought there would not
be sufficient excitem ent; he said very earnestly, while his eyes glistened,
\excitement, excitement, I am eaten up b y e x c it e m e n t !’
“H e was active. N ot only was he abundant in labour when specially ex
cited, but his zeal was of that kind, which prompts to constant efforts, and
his habits of body and mind were all active. This is eTident from the
amount of his labours. As pastor of an English church and congregation
he had duties to perform which in this climate an* generally considered suffiNo, 7,
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eient to occupy the whole time o f a minister. But while there was no
marked neglect of any of them, though there must have been less attention
to some than could be desired, he studied the Tam il language, so as to
preach in it with a good degree of acceptance and intelligibleness, and did,
latterly at least, preach in it once or twice a w eek; besides superintending
schools, distributing tracts in the bazaars, and performing other missionary
labour in that language.
“ In addition to these stated labours as an English pastor and a missionary
tv the N a tives, he had a variety of other work thrown upon him. H e was not
only for some time Secretary o f the M adras D istrict Committee o f the Lon
don M issionary Society, but for several years one o f the Secretaries o f the
Bible Society, and at two different periods, for a short time, the principal Se
cretary. His efforts in this department, even after his return, will not soon
be forgotten. The last report of the Society is their monument. For some
years he was also Secretary of the Religious T ract Society, devoting much
strength to i t ; and for a still longer period he was Secretary o f the T am il R e 
vision Committee of that Society, and Conductor o f the T am il M agazin e, as
well as a Member o f the R evision Committee in Tam il for the Bible Society,
when the N ew Testament, translated by Mr. Rhenius, was undergoing revi
sion. H e was also for two or three years the principal conductor of a small
quarterly Magazine, called the *M issionary R e g i s t e r the author o f a
small volume, entitled, L etters on M en tal and M ora l Im provem ent, de
signed for the benefit of E ast In d ia n Youth, in whose welfare he felt a
deep interest, and for whose improvement, at one time, he delivered a series
of lectures on various important subjects ; and the compiler of M em oirs o f
M rs. Sm ith, his second wife. At the same time, he was acting as tutor to a
class, sometimes consisting of only one or two, and sometimes of six or more,
young men in his family, preparing for the missionary work; of whom,
besides some still pursuing their studies, five at least— the R everend M essrs.
B ild er b e c k , Nim m o, Bow er, Johnson, and Dawson, are now ordained mis.
sionaries. Assisting in the ordination of two of these was the last public act
of his life, and his excellent charge to them at the time, if preserved, should
be printed ; that in this also, it may be said, ‘being dead, he yet speaketh.’
“H e was enterprising. H is mind was fertile in expedients for doing good,
as are the minds of many in devising ways and means for worldly gain. I f
some of his various schemes failed, as in so many some must fail, more were
carried to perfectio n than a slower mind, oronelessbenton good devices would
have even conceived. O f these—besides his efforts already mentioned, for
bringing forward labourers and training up missionaries— the N a tiv e Educa
tion Society School, which owed its origin principally to him, is a prominent
instance. H e also, to promote N ative education, reprinted, in a more con
venient form than before, Sadur Agaradi, a Tamil Dictionary in four parts ;
and printed the Abridgment of Rhenius’s Tamil and English Grammar.
liH e was Catholic. N ot that he had any tendency to Romanism, or
Fuseyism, or Liberalism; but that he possessed in an uneommon degree

1843.

R EV . JO H N SMITH.

387

Christian liberality. H e was naturally generous. N o single word perhaps
better expresses his native disposition, whether as regards his feelings or his
purse. The same general trait was manifest in his religious character.
Being from another country, and from another, though not widely different
communion, I can certify to his Catholic spirit; for he received me and sub«sequently my colleague, on our first arrival here, with the cordiality of a
brother ; and always manifested the same kindliness. Indeed it was owing
to his advice and almost intreaty, that the American Mission was commenc
ed at Madras ; and had the same number of missionaries come from his own
society, he could not apparently have been more gratified. The same feel
ing was manifested towards the German Missionaries, as I have had oppor
tunity to know ; and I may add, as being m yself from a land where party
spirit, on account of denominational differences in religion, seldom runs
high, and is unattended with the bitterness which is sometimes found in
countries where religion is mixed up with politics, that although noticing
these things the more, from not being accustomed to them, I have sometimes
been grieved at the ungenerous and harsh remarks of even good men, upon
those of other denominations, Dissenters against Churchmen, and Church
men against Dissenters, yet I do not remember anything of the kind in our
departed friend. I never that I recollect heard him speak slightingly of
W esleyans, or harshly of Churchmen. No doubt he had-strong preferences
for his own denomination, but his maxim seemed to ber to hold with all who
hold the H ead, and to ‘keep the unity of the Spirit in the bond of peace.’
“ H e was p ra yerfu l. This is the last characteristic which time will allow
me to mention. W hile, on account of various and pressing occupations, he
could not command hi3 hours for close study, so much as he could wish, he
seemed to realize the truth of Luther’s maxim
‘Bene orasse est bene studuisse.’
To p k a y well i s to study well.

“ One who knew used to say that he frequently got his text for a sermon
•when on his knees, just before going to the chapel; referring of course to
his more strictly extemporaneous efforts, when pressed for time.
“ In course of the principal religious revival which blessed his ministry in
this place, he seemed to get new views of what is meant by ‘wrestling with
God in prayer.’ Of this I was not only aware at the time, but in our d e l i g l i t r
ful intercourse on the way to Vizagapatam, he spake-freely of it, as also of
his general religious experience.
“ Referring to a remark made at that time, by a dear missionary brother
now absent, which had given offence to some— viz. that in the intercession
of Moses with God for the Israelites, he so prevailed that the Almighty
(with reverence be it said) appeared unable to resist, even as a little child;
he added, yes, and it was said with reverence, by that dear brother, as the
big tears rolled down his cheeks; and however faulty may have been the
form of the expression, he knew the blessed truth it contained, and I learn
ed it. There was then certainly wrestling and prevailing prayer. H e men
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tioned a sermon whicli he preached in this place, and also at Poonamallee
or Tripasore, or perhaps both, and afterwards frequently in England Oh !
that sermon, said he, was -prayed out, that was a revival sermon; and I
never preached it without some evidence of the presence of God with me,
as when it was first composed.
“ It was this spirit of prayer which caused his labours to be blessed to the
conversion o f many souls in his English congregation, and some among the
Natives, who will be ‘his crown of rejoicing’ before the Lord, ‘when he shall
come to be glorified in his Saints, and admired in all them that believe.’
“ But I need not dwell on this theme. Y e are his witnesses. Yea there are
those here who were begotten by him in the Spirit;— to whom he once
could say, ‘my little children of whom I travail in birth again until Christ
be formed in you.1
“ There are many here also who can testify, in what manner he was ‘with
you at all seasons,’ ‘serving the Lord with all humility of mind,’ and
how he kept ‘back nothing that was profitable unto you,’ but ‘taught
you publicly and from house to house.’
‘“ Blessed is that servant whom his Lord when he cometh shall find so doing.’

We take the liberty of adding, from the body of the Sermon, one
paragraph relating to the manner in which our lamented brother may
be supposed to have met his summons, and the spirit with which his
friends should submit to the afflictive Providence.
“ But again, there is, in the trying circumstances of this death, the most
affecting one of all, our u ncertainty as to its manner. Here imagination
has full scope, and may paint to us the most harrowing scenes;— but if they
were real, the voice to us would continue the same, ‘be still.’ Mourning
widow charge your breaking heart, ‘be still’— weeping children, ‘be still’—
trembling aged father ‘be still’—all ye friends, ‘be still’ ; ‘what ye know not
now ye shall know hereafter.’ And as it would be sinful for us to mur
mur, however frightful were the consummation, so is it much more sinful to
murmur at what may be only the framing of our own fancy. Rather
should we look upon the brighter side, and thanking God that there was at
least one praying soul in that doomed barque, we should imagine, that like
the pious minister of whom we have all lately read, the Rev. Morell M cKen
zie, who wag lost with many others, in a Steamer, on the coast of England,
and who, as their wrecked vessel was sinking, gathered the passengers
around him and lifted the voice of prayer while they went down together into
Ih e mighty waters ; so our beloved brother, prayed for, and with, his fellow
sufferers; and having time perhaps, from previous warning of danger, that he
directed some of them successfully, in that eleventh hour, to the Saviour;
and prevailed with one poor soul, or more, in the last extremity, to cry in
faith, with the thief on the cross, ‘Lord remember me when thou comest
into thy kingdom.’ W ho would not be almost willing to die, if he could
thus conduct, and attend, even one soul to glory, snatched from the very
jaws of ‘the Dragon that old serpent which is the devil.’
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“ May we not imagine, that as the storm increases and hope abates,
the frail barque, dismasted and water-logged, straining in every timber and
opening in many a joint, as it is tossed at the mercy of the tempest, and
about to founder, staggers, trembles and groans, like a thing of life, before
it takes its last plunge, from the top of some mountain w a v e; that then
the passengers and crew, seeing that all has been done that men could do,
and there is no longer the least hope, gather themselves together in the
most sheltered place, and unitedly commend their souls to that God into
whose immediate presence they are about to be ushered; and that as the
voice o f pra y er, perhaps even of praise from some newly redeemed soul,
ascends from them amidst the howling of the tempest, the blessed Saviour
comes to receive their departing spirits, while their bodies coffined in their
barque, with their eea-clothes and the sea-weed for a winding sheet, go
down for their long rest among the pearls and corals of the ocean. And is
there in this much at which nature shrinks ? B e it so ; only let grace pre
vail ; while the voice of unceasing love and wisdom continues to proclaim,
‘B e still and know that I am God.’ ”

T a h i t i .— Most of our readers are probably aware that last year, in con
sequence of a document signed by four chiefs of Tahiti and the neighbour
ing islands, addressed to the King of the French, requesting that a French
Protectorate Government should be formed at the islands, the French Admi
ral Thouars, in a Ship of W ar, visited Tahiti and took formal possession ;
uniting the French flag with the old Tahitian flag received from England.
I t appears that the Queen, Pomare, was not apprised of the proceedings of
her chiefs in claiming French protection, nor was she at Tahiti when the
French Admiral was there. The document, transferring the supreme so
vereignty, having been prepared by the French Admiral and Consul, and
signed by the chiefs who had sought French protection, was submitted to the
Queen at Moorea, and signed by her to avoid hostilities.
A letter, certainly plaintive and touching, has recently appeared in the
newspapers, from Queen Pomare to the Queen of Great Britain, stating that
the whole transaction was a conspiracy of the chiefs to supplant her in the
Government of Tahiti— that she signed the French treaty under the threat
of a fine of 10,000 Dollars, or the immediate commencement of hostilities,
in which she feared all the English and American residents would be mas
sacred— and calling upon the English Government, whose friendship alone
she wanted, for aid in supporting her lawful sovereignty. This letter was
dated January 23d, of the present year, when H . B. M. Frigate the Talbot.
was at Tahiti.
Later accounts state that at the request of S i r T h o m a s T h o m s o n , Captain
o f the Talbot, the Queen having for the first time, after the French took pos
session, visited Tahiti, and assembled the chiefs and people to confer on the
state of the country ; there was manifested a general feeling against the French
alliance. On the 9th February a public meeting was held, at which were pre
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sent, the Queen, Sir Thomas, the British, American and French Consuls, the
Purser of the Talbot, the Missionaries, most of the foreign residents, the prin
cipal chiefs, and about 5,000 people in regular divisions and neatly dressed.
After prayer, at the Q ueen’s request, by the Senior Missionary, the Q ueen’s
speaker introduced the business of the day, urging that all should listen at
tentively and patiently to every speaker, and saying, ‘'should any hard words
be spoken, pray to God that as they enter your hearts they may become
soft, that they may not produce anger.” H e afterwards read the Queen’s
speech, in which she described herself as banished from the kingdom ; and
then a letter from the British Admiral expressing the sympathy of the
Queen o f England. The principal chief of each district was asked, “ what
is your desire in reference to the new state of things ? and each replied in
the most unqualified terms, that Queen Pomare was their only sovereign—
that they desired to retain the flag given to them by Great Britain—that
they had their own laws and teachers—and with emphasis, that they had the
Bible sent them from Great Britain, and needed and wished no more.
Even the four chiefs who had signed the request for French protection, after
making different excuses for doing so— two of them because the other two had
signed— when asked, “D o you wish the aid of France ?” all replied that
they had no such wish, and only signed the request because they were
teased to do so.
The Q ueen’s speaker then declared that it was her wish to be on friendly
terms with all foreign nations, but that her great ally was Britain ; from
thence she had her teachers, her civilization, laws and religion, and she was
resolved to have no other. “ A ll the chiefs responded to these statements in
the most animated manner, and the whole body of the people express
ed their cordial assent by a show o f hands, many putting up both hands.
The meeting was concluded with prayer, and the people separated in the
most orderly manner.”
These transactions encourage the hope that this interesting people may
yet be saved from the unwished-for intrusion upon them o f Popery and
foreign rule.

INDIAN INTELLIGENCE.
B a p t is m of fo u r N a t iv e s a t A h m e d n u g g o r .—W e perceive by the last
number of the Dnyanodaya, a notice of the baptism of four Natives of the
Mahar caste, on the 13th August, by the American Missionaries at Ahmednuggur.
BOMBAY— BAPTISMS AT SEEOOR, AMERICAN MISSION.

T he Missionary at this station writes—“ On Sabbath the second instant
(July) I was permitted the long desired privilege of receiving into the visible
Church of Christ the first convert from heathenism at this station. He be
longed to the brahmin east, and is about forty years of age. His parents
died when he was young, and at the age of eighteen he commenced his
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labours as school teacher at Sattara. He soon obtained service in this capa
city in one of the Native Regiments, with which he remained eight or nine
years. He then spent a year and a half in the Elphinstone College at Bom
bay, preparing himself better for his professional labours. Having in the
mean time lost his former situation, he came to Seroor, and for ten years was
the principal schoolmaster of the place. On my occupying this station I
took his school under my care, and he has ever since remained in my employ
ment. "When my village school was suspended some time since, 1 put him
into the boarding school, with which lie is still connected. Frqjn his first
connection with the mission, he has regularly attended our public services on
the Sabbath, and daily taught our Christian books in school. The influence of
the truth thus brought before his mind, had doubtless an important bearing
on his subsequent history, though his inquiries were not awakened till about
four months since. From that time light began to dawn upon his dark m ind;
he lost all confidence in Hinduism, tlirew away the little pebble (Shalegram)
he had formerly worshipped, and began to seek in earnest for a better way.
He soon became convinced that Christianity is the only true religion, and that
Jesus Christ is the only Saviour of sinners. Still he feared the consequences
of openly renouncing Hinduism, as in that case he would be deserted and
abused by his old companions; while he had some misgivings as to wliat
awaited him, should he become a Christian. In this state of mind he accom
panied Dajeba to Ahmednuggur. There he witnessed the baptism of some
converts, became acquainted with the Native Christians, and obtained some
idea of the constitution and privileges of the household of Christ. On his
return he expressed his determination to cast in his lot with the people of
God, and meet the consequences. About this time he brought his family to live
on my premises, that he might have more religious privileges, and be in better
circumstances for prosecuting his inquiries. This was about five weeks since.
As his inquiries advanced, his difficulties disappeared, his mind became set
tled, and he entered upon the practice of Christian duties—at first with much
diffidence, but soon with great delight. Among other things over which he
mourned in view of his past life was the fact that he had never been legally
married to the woman with whom he had lived for many years. The marriage
ceremony was performed on Saturday, after he had given satisfactory evidence
that he had become a member of the body of Christ, and was worthy of a
standing in his visible Church. H e was baptized at our little chapel on Sab
bath morning in the presence of more people than could get into the house,
among whom were some of the principal Natives of the place. In the after
noon, the three children of the convert, a boy aged eleven years, and two girls,
aged nine and six—received the seal of the covenant at my house, and then we
gathered around the table of our Lord. It was a precious time, long to be
remembered. In view of what our eyes beheld on that occasion we feel our
selves called upon to be thankful and rejoice in the Lord who has remembered
us in our feebleness and visited us with his mercy.”—Oriental Christian Spec
tator fo r September.
T e m p e r a n c e , M a d r a s .—The Annual Meeting of the South India Temper
ance Society took place on the 27th October, at the Temperance H a ll; when,
as the public are informed through the newspapers, the Hall was crowded,
and much interest manifested in the proceedings of the evening. We take
this as a token for good, and beg leave to refer to the Journal of the Socicty
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for a fall account of the meeting, and for the luminous report of the proceed
ings of the year. The progress of temperance in different parts of India, as
well as elsewhere, is represented as on the whole very encouraging.
ECCLESIASTICAL MOVEMENTS.

The Rev. H . Cotterill, m . a ., returned from the Neilgherries in good health
on the 28th October, and resumed his official duties, as Chaplain at Vcpery,
and of the Military Male Asylum.

©fcttuarj.
REV. W. BOWLEY OF CHUNAR.
W jl have the melancholy task of recording the death of the Rev. W . BowIcy of Chunar. Mr. Bowley has been for the last thirty years and upwards,
one of the most laborious and faithful missionaries of the cross in India ; pos
sessed of a robust constitution and buoyant mind, intimately acquainted with
the habits and language of the people, capable of sustaining almost any amount
of labour without injury, of simple habits and devoted heart, possessed of con
siderable preaching talent and full of love to souls—he was one of the most
useful missionaries in the country. For the translation of the Bible into Hindni, together with several of the most useful Christian books and tracts in that
language, the Church of Christ is indebted to Mr. Bowley.
The cheerfulness and promptitude with which he undertook and executed
works for the Bible, Tract and Book Societies, rendered him, at all times, pe
culiarly valuable to these institutions. H e loved them all, and ever most wil
lingly and indefatigably aided them with his advice and his pen. He was the
early associate of the beloved Corrie at Agra, and belonged in spirit and action
to the Christians of that early stage in the history of missions and Christianity
in this land. He loved all practically who loved the Lord Jesus Christ in sin
cerity and truth.
e This excellent servant of Christ lmd written to a friend the day before his
death, stating that he was about to go on his usual missionary tour in the cold
season; he was then in his apparently usual health. The next day in almost
an instant, while preparing to go to the bazaar to preach, he fell a prey to
death, it is supposed from an affection of the heart. Thus in the midst of his
labours did he enter into his reward.
“ Oh happy servant he, in such a posture found.”
May we also be found ready when the Son of Man cometli, for in such an
hour as we think not He cometli to many and he may so come to us.
Mr. Bowley was about fifty-six years of ago.—Calcutta Christian Advocate.

M ONTHLY P R A Y E R M EETING.
address a t the last meeting, as announced, was by the Rev. R. J o h n s t o n , “ On the
Obstacles which Idolatry presents to the Progress o f the Gospel in Madras.” I t was a very
able exposition of those obstacles; as our readers may be convinced by referring to it as
printed in the Native Herald.
The meeting on the 4th instant, is to be held at the Wcslcyrtn Chapel.

The

