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W e s t  C h i n a  M i s s i o n a r y  ^ e w s

In  essentials unity, tn non-essentials 
liberty, in  all things eharity

Vol. XLV May - Decembef Ho. 5*12

In  the Fulness of Tim e
"It was not fitting”, wrote Prof. Gwatkin, “that the 

Son of God should come and dwell among us till the work 
ol all but everlasting ages had prepared the earth for man. 
and man himself had learned his weakness in centuries of 
waning hope and conscious failure, neither was it fitting 
that the earth should be so prepared for man. and man 
himself condemned to restlessness and inward strife by 
the instinct for things divine implanted in him, if his noblest 
aspirations wore never to be consecrated and fulfilled by 
the Incarnata Lord of all”.1 Christ cam3 and fulfilled 
these aspirations. He came that meu might have life 
and have it to the full; and He came in the fulness ci 
time.

“When the fulnem; o f  tlm? wet*' corn? G i l  $2 t  
forth  H U  S o n  to rede?m. (Gal. iv,4,5)

God’s clocks always keep perfect time with God’a 
plans. The coming of Christ was not some new and 
sudden development bilt part of the eternal purpose of God 
for the redemption of mankind. “Ages of ages were 
needed to make ready for the Gospel, and the slow course 
of centuries is only now beginning to reveal the unimag
ined fulness of its meaning’*.3 He came in the fulness of 
time when the world was ripe for ' His coming, when 
conditions throughout the Graeco -  Roman world in a very 
special way made possible the rapid spread of the “good 
tidings of great joy which are for all people”. “Christ 
appeared at a time when all the striving and hopes of all 
people were converging to a focus, when the vast majority 
of mankind were hungering for religious support, when

1. H. M, Gwatkin “Early Ciurch History” Vol. 1. p. 1
2. ibid p. 13.
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East and West had been wedded, when men were expec
ting a new era, when the philosophy of Greece and the 
religious consciousness of the Hebrew were pointing toward 
a new Revelation. Christ came at a time in history when 
all civilised nations £in the Mediterranean world] lived as 
it were under one roof, when the happiness of mankind 
depended on the will of one, when all were able to 
communicate in ono language, when men were unanimous 
as to the perli* and needs of the world, when there was 
peace on earth, when there was ‘ >ne empire, o e universal 
language, one civilisation» a common development towards

continued on p. 109

PROF. E. C, ABRÀHAM1 It has been a great pleasure
and privilege to have Prof. E. 

C. Abraham, Vice-Principal of Serampore Collège, in our 
midst for the last two months. Prof. Abraham came as 
the guest of Nanking Theological Seninary, and during hia 

' stay in Chengtu lived in the home of Rev. and Mrs Frank 
W. Price. Prof. Abraham, who is a priest of the old Syrian 
Church, was ehosen by the National Christian Council of 
India to represent the Indian Church in response to the 
invitation of N.T. S . Apart from CDursss given in Nanking 
Theological Seminary. Prof. Abraham gave a serias of six 
lectures for church workers in West China Union Tneologi- 
cal College on the Indian Church. His topics were:-

1. New Life in the Old Syrian Church
2. Ashram Movement in India
8, Mass Movements in the Indian Church
4. The Indian Church and Social Problems
5. Church Unity in India
6. The Christ of the Indian Road

Prof. Abraham has kindly written an article for this 
i6sue (see p. 105) on a theme similar to the last of hia 
lectures, embodying part of the material of the last 
lecture.

In addition to these addresses a series of open lectures 
were given on the West China Union University campus 
lor the members of the five universities now on that 
campus. The lectures were of a more general character 
on such topics as “The Land and the People”. “The 
Religion* of India", “India’s Freedom” etc. It was 
disappointing that these lectures were not better attended, 
#8 they afforded a rare opportunity to gain a better



understanding of India and her problems. Id addition to 
these lectures Prof. Abraham was in great demand for 
sermons in churches and talks to larger aud smaller groups. 
By the quality of his Christian character and the charm of 
his personality as well as by his lectures Prof. Abraham has 
made a great contribution towards cementing the bonds 
linking the church in China with the Church in India.

DECISION TO SUSPEND The continued rise in the 
PUPLICATION PRO TEM. cost of paper and printing

has made a review of the 
policy of the magazine imperative. It had been ho >ed 
to publish three issues this year, but this has proved 
impossible. At its last meeting the publication committee 
of the West China Missionary News decided with deep 
reilret that there was no alternative but to suspend 
publication for the present, until such time as the financi
al situation eased or some special subsidy was forthcom
ing. The present number, therefore, will be the last issue 
of the News for an indefinite period,

POTT-WAR CHURCHj During the past months several
conferences'have been held, no

tably one on Higher Christian Education in China in Cheng- 
tu the first week in May, and later the enlarged Executive 
Meeting of the N. C, C. in Chungking May L5tU-20th, The 
resolutions of the latter meeting have been in the hands 
ol most of our readers for sonn tim .̂ The ground covered 
was so wide that comment here is impossible. 0  l Nov. 
20th a conference was called by the N. C. C. in Chengtu 
on the Post-War Church, similar conferences being held 
at Sian and other centres In this conference many 
phases of the Church’s life anl work in the post-war world 
were discussed. Two of the papers submitted to that 
conference (one by Dr Y. T. Wu. see p. 92 and the other by 
Rev F. W. Price p. 102) appear elsewhere in this issue. 
Prior to this conference a number of small groups had 
been meeting at the^suggestinn of the N. C. C, to discuss 
informally such topics as “Church and Mission Relation
ships after the War”, "Ciiurch Unity”, “Post-War Internal 
and International Problems”. The resolutions of each of 
these small ¿roups were submitted to the CDnferenca fair 
discussion, and the recommendations of the Conference 
were later forwarded to the N. C. C. in Chungking foj 
their consideration.



The Future Of Christian Education In China
No apology for Christian education is now needed. 

Take Christianity where it is strong, where it exerts an 
influence upon the life and thinking of the people in China, 
and one will find invariably a group of men and women 
who have been through Christian schools and who ar» now 
serving as Church ministers, teachers, doctors or church 
wardens. These people have learned their ideals, their 
devotion to the Church and their love of God in their school 
days. Look casually into China’s “Who’s Who,’, unreliable 
as that test may be, and the thing that strikes one's eye 
is the number of men who have been one time or another 
under the influence of Christian education; or talk to any 
unbiased intelligent person in the Government, in the 
industries, or in business in the country and see whether 
there is any adverse criticism of the educational worn of 
the churches, byand-large. The present crisis is an acid 
teat for Christian education. Wherever a church is strong 
in any important centre, wherever Christianity i* able to 
weather the storm and look with any measure of confidence 
and optimism into the future, there the Church has for the 
last generation invested personnel and money in Christian 
education of all grades. The strength of a church in China 
is in direct proportion to its faith in it* educational work 
for the last thirty years.

There is no space in a short article to reoount the history 
of Christian education for the last century. It had a 
humble beginning,. Starting as a feeble attempt to meet 
the needs of the time, it has steadily grown to its present 
magnitude. The interpretative Statistical Survey of the 
World Mission of the Christian Church, published in 1938. 
gives under Table IV the following figures for China 
(Manchuria included):

TABLE IV pp. 24-26

Elementary 2,887 
Schools

Colleges
Total stúdts. §.131

16

Total Pupils 182.H0 
Middle Schools 270 
Total Pupils 43.482

Med; Colleges 7
Total studts. 666

Special Schools 118 
Total Pupils 4.S48

Kindergarten 1 IS
Total Pupils 5,815
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Bible Tr. School« 141 Teacher Tr. Sch. 38
Total Pupil« 4.440 Total studts. 2,639

Theological Sch. 32 
Total studt«, 1,032

These are no insignificant figure«. They represent the 
Impact of Christian education upon the changing China 
whose fate is still in the balance. They represent what 
Christians in China and abmad try to contribute to this old 
nation trying to become young again. As one wr.ter has 
aptly put it:

*'Aod hum»n lives behind the figuras show 
The Matter moving in His Church below.”
But when we turn from the past and look beyond the 

present into future can we be sure that all ha« been well 
with Christian education in China? Christian educators are 
now groaning under government curricula and governmeot 
■regulations For the moment leave alone the queation 
whether such complaints are warranted or not. But there 
was a time, and it was not too brief nor too far remote, 
when Christian schools and colleges were absolutely free, 
tree to follow any educational policy, to adopt any system, 
to have any curriculum, and to enforce any discipline, or 
to have none of these at all. From this period of experi
mentation, or rather of hit-and-mlcis, have we inherited 
any teaching methods adapted to the needs of the Chinese, 
any new curriculum rooted in the soil, any new ideals 
that can stand th* test of time? We had perhaps a little 
better discipline than some of the schools in the sanas 
city. Our English was better taught, perhaps at the 
expense of some other subjects equally as important from 
the educational point of view. Many of our schools at 
present would still rest content with such achievements. A 
primary achool Is deemed flourishing if its pupils fill the 
classrooms during weekdays and the adjacent church on 
Sunday. Any other consideration seems Immaterial. The 
middle schools charge high fees and pay low salaries to 
the teaching staffs. Enrolments are rushed up as far as 
condition* allow, regardless of educational efficiency, for 
aelf-support is the dominating criterion of suecess. 
Formerly the colleges imitated their prototypes in ths 
United htates. Now their ambition is to be like a national 
university. There is the cry for vocational education, for 
that in the fashion of the day. Whether we have the 
resource:» or the personnel for this type of school is not 
ieriouaiy considered, and why vocational education und«r 
Christian auspices at all has been hardly thought through.



There is an apparent lack of consistent policy for Chrlatian 
education in the new day. We can no longer hit-and-miss, 
and ao we blindly follow.

We can hear the impatient rejoinder that from the 
very first the aim of Christian education has b^en evange
listic, and it remains s  ̂ still. Agreed, but we need a 
broader view of evangelism and must explore its implica
tions. Do we measure the success of evangelism by the 
number of baptisms recorded or by-the total impact of 
Chrimianity upon the life and thought of the people? Is 
the Christian religion to become a creative foroe in China 
by merely increasing the number of Chinese Christians lrom 
year to year, or by transforming the culture of the nation? 
Is our educational work instrumental in rarnishing the 
Chinese society with a new leaven? Js the Christian spirit 
penetrating Chinese life through its Christian schools and 
colleges, penetrating it deeply and effectively enough as 
to become a power working from within? Christian 
education must have such aims.

With these aims in view, have w<i been making 
scholarly studies of Chinese life in the rural districts as 
well as in the oiti ?8, Chinese social, political, and economic 
institutions. Chinese philosophical ideas and religious 
aspirations, the Chinese conception of the good life and the 
Chinese conviction of human destiny? If instead of doiag 
these things we have been <in the Christiaa colleges busy 
in turning out more technicians to grow more grain and 
raise , bigger hogs, to build wider roads arid to obstruct 
stronger bridges, to keep more readable accounts, and to 
compile more impressive statistics, even to manufacture 
more indelible ink and more hygienic soap, then, important 
as these activities may be to the welfare of the community 
and of the nation, Christian education has missed its mark, 
which is to re-make human life by the light of truth from 
the Source Of the Christian religion. It is not advocated 
here that Christian education should be exclusively 
concerned with only tho#e activities which come direoily 
under the auspices of the Church. As the present writer 
wrote in 1958 for the Interpretative Statistical Survey of 
the World Mission:

“Social worke» with a Christian motive, journalists 
with a Christian standard, and writers with a Christian 
vision can do wonders, and the Church must have a share 
in training them. We desire to see Christian principles 
applied to business, industry, and politics. Let there be 
those institutions in which economics, history, and political 
science are approached from the Christian point oi view.

58
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Doe» the modern world suspect that Christianity and 
science can ever keep house together? Let the Christian 
church take a real interest in scientific investigation and 
encourage her promising young nun and wom?n to apply 
themselves earnestly to the pursuit of the various sciences.” 
(p.233) But let us not fail to 503 the wood for the trees or 
lose night of the end because of tbs alluring rnsans, 
Christian education can achieve 8uae?ss only by fixing its 
eyes steadfastly and with a singleness of h?art upon its 
ultimate goal.

And it must sit down to c >unt the cost, lest it should 
have laid the foundation and fi d itself u n a b le  to finish 
the building. Christians are to lend their h lpiog hand to 
every good work, but it is undoubtedly b9yond the ability 
of ihe Christian church to meet all the educational needs 
of the nation. We should do only those things which we 
ean do best and which are essential to our cause. In 
education we are not to duplicate with the government 
efforts, not even to supplement them. We have our 
definite, vital duty which if not performed by ourselves 
will not be done by others. We must teach our children 
our Christian faith and help other children as far as possible 
to catch a glimpse of it. We want to prepare our youth 
for a courageous, robust, and dynamie Christian life and 
for the propagation of the same in the community io which 
they live. We desire our young msn and young women 
to search unflinchingly for God’s truth and to interpret«it 
wisely and uafeignedly in the language of the modern 
world This we mu6t seek to do in Christian education, 
for otherwise it will not bo dime. It is our bounden duty. 
Upon its proper p«rformance han£s the success of Christian 
education in the future. In doing it we shall bear witness 
to our Master.witness far more worthwhile than vaunting 
our own petty personal experiences, and in doing it we 
may if need be have to accept even martyrdom, and not 
the martyrdom of people who stumble into prison for 
irresponsible remarks on current events which they 
themselves regret later. This should be the guiding 
principle of our Christian education in China for the future. 
But how is it to be carried out witb our limited resources 
both in money and in energy.

Let us first take the Christian primary schools. 
Should we endeavour to maintain the 2,8ti7 schools with 
the total enrolment of 182.110 pupils as reported In 1938T 
Undoubtedly everything that the churches can do towards 
meeting the overwhelming need of primary education in 
China ia a noble contribution. Three-quarters of the



Chinese children between the ages of six and twelve who 
ought to be in schor>l and are required by law to attend 
school are not in school. There are «ot enongh sch'»ols in 
this country for them all. And three-quarters of the*» 
children) is approximately 0 000,000 children. Imagine, 
every year 5,000,000 children miss the chance of starting 
in school and lose the opportunity of a school education. 
In ten years the number of Chinese illiterates from this one 
cause al ne would *qual in number the population of Great 
Britain and in twent/-flve vears that of the United Statesi

But in Jai an th'ire have been no Christian primary 
schools fora numb;r of years. In Turkey and Mexico 
government regulations have ruled Christian primary 
schools out of existence. A tidal wave of nationalism is 
surging ail over world. Unless the present war leaves 
the nations with an entirely new educational outlook, we 
may well expect that what h ¡s already happened in Japan, 
Turkey, and Mexic > will come to pass soon in China. The 
ideal oi universal education of all children in a uniform 
publ?  ̂school system mak> s a strong appoal to the national 
sentiment. The government witl spare no effort in realizing 
it.

It may, however, be some years before this, ideal is 
realized. In the meantime groups of private citizen* may 
be permitted to operate pimary schools under strict 
government regulations and supervision, It would then be 
one form of Christian ssrvice. The local Christian commun
ity ought to rise to the challenge. But whatever may be 
the case, whether there be Christian primary schools er 
not, the local churches must give more-and-more attention 
to the religious education of th**ir children. Sunday 
-Schools and other forms of church educational activities 
can’̂ Be made attractive and effective enough to do the 
work of Christian educ-tion without any conflict witll 
government regulations, unless religious teaching to chil
dren even outside of the school is prohibited, which is not 
likely in China.

The question of Christian secondary education presents 
a rather »lifferent appearance. Statistics of the Roman 
Catholic Church in China are not available to the writer 
at the moment. We htive to take the non-Roman churches 
•Hne. There are app oximately six hundred thousand 
baptized Chinese Christians, less than two-tenths of one 
j* >r ceni jaf the whole »npuiaritn. Thes$~xhtire5e8 take 
care~of^only abou? one and ilve-tenths per cent ol all the 
primary school chillren in th* country, already ten times 
their proportional share in primary education, but nine

«0



percent of the secondary students are in Christian middle 
scEoôTs, proportionally six times as strong as Christian 
primary education in thé country.

Neither the Chinese educators nor the Chinese author
ities can ignore this fact or take it lightly. If the Christian 
middle schools should go out of existence, there would be 
a serious^gap in the Chinesa educational system, perhaps 
not to be lilletT for a long time. In the secondary field, 
too, there is less plausibility for a strictly uniform public 
school system, and it will be much longer bgfore the 
Government will be in a position to provide for all children 
who desire or need a secondary education, when the 
number finishing the primary school is increasing annually. 
There is therefore likely to be a more permanent place 
lor private schools of this grade.

But the middle school has been the weakest link in 
the educational system in China, Christian or non- 
Christian. There was a time when some of the Christian 
middle schools enjoyed a reputation for the better dis
cipline of their students, but that is rapidly becoming less 
true. Spurred on by the desire of a greater income from 
students’ fees in order to achieve early self-support, the 
enrolment is steadily being pushed up and up until the 
school becomes entirely unwieldy. Teaching deteriorates, 
discipline slackens, and standards drop. In some of the 
schools Christian education becomes a mere name. Theÿ 
a ttract young spendthrifts from the rich families, and be- 
causte their fees go to support the school, they determine 
the general tone of the school life.

We may have to bend our efforts, therefore, not 
necessarily to maintain all the 270 Christian middle 
schools in existence before 1938, but to have a few more 
schools better staffed, better supported, and more 
Christian. Self-support may be a good thing for a school 
to  aim at, but it is a danger to secure it at the expense of 
the Christian character of the school and of educational 
efficiency. Before the war the average number of Christian 
students in a Christian middle school was about thirty 
percent of the total enrolment. Is that enough to main
tain the Christian atmosphere of the school? What per
centage of the graduates from the Christian middle school# 
go to the Christian colleges so as to conserve the Christian 
work done them while in school instead of having it 
dissipated when these graduates drift away from Christian 
influence? There ought to be a more organic relation 
between Christian secondary education and Christian 
higher education if the best results are to be attained.

61
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By-and-large, the Christian forces have not succeeded 
well in vocational education in China* With the present 
de velopmenTof industry in the country vocational schools 
are difficult to run. Vocational education must be practical 
education, taught by men of practical experience from the 
industries. Such men are few and difficult to find for 
teaching. From the experience of other countries the 
bsst way to maintain vocational schools seems to be in 
connection with factories. There ought to be first Christian 
industries before there can be Christian vocational 
schools.

But the problem demands our immediate attention. 
Many of the Church’s youth need vocational training. 
The very fact that in 1938 there were 45,482 pupils in 
the 270 Christian middle schools of whom onl'y thirty 
percent were Christian, whereas there ought to be easily 
a  i many Christian boys and girls to fill all those middle 
schools, shows that a large number of Christian children 
of secondary school age were not in the Christian middle 
schools. One of the reasons, and perhaps the chiei one, 
was that their families could not afford it. Vocational 
schools would meet their needs. As the field is new and 
difficult, onl'y a few of such schools should be attempted 
on an experimental basis. When these prove successful, 
more may follow later.

As to Christian higher education, the greatest need 
is a clearer vision of its future. Are we building privately- 
endowed universities like Oxford and Cambridge in Eng
land or Harvard and Yale in the United States? If so, 
can we have thirteen of such in China? What is the 
prospect of adequate resources? Or, berhaps ws are less 
ambitious and would be content with some thing like 
the denominational colleges in America. Would this be 
a  worthwhile attempt? What surviving value would such 
institutions have in China, especially when our limited 
resources would have to be distributed among thirteen of 
them?

What after all is the ideal of Christian higher ed
ucation? Have this clearly defined. Then, formulate our 
policy and devise a reasonable plan for ft* prosecution. 
Our present method of trying to muddle through is very 
oostly, to say the least. Certainly we should not rest 
content to continue preparing technicians, because it is 
not particularly ontr business. Our money and energy 
could find better use. We seek to influence the destiny 
of the changing nation and oi its teeming millions. Shall 
we succeed by slightly improving the livelihood of a lew
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hundreds a year? We do not want to minimize the value 
of the Christian colleges even as they are now. Neither 
the  country nor the Church can afford to see them disap
pear. But have we in Christian higher education in China 
achieved the greatest effectiveness with the resources 
available? Should we not aim at the highest possible 
standards in every department of university education 
we attempt and not be satisried with any second best? 
To meet an immediate need in a given locality is not good 
enough. Only in this yay can Christian higher education 
hope to be of permanent value. But above all, let us not 
forget our special contribution which is the Christian a t
titude in approaching any problem. Unless that is 
inculcated into our student ws miss ths aim for which 
the Christian colleges exist. To accomplish this wa need 
not only better equipment for teaching and for ressartvi, 
not only more adequate funds to maintain our work at t/ie 
highest level of efficiency, but more than an'y thing e’/ie, 
a stronger faculty mainly o! Chinese Christian scholarship, 
who know what Christian higher education is for. and who 
are dedicated to the great work of building God’s Kingdom 
on earth. Given such a band of Chinese scholars, all other 
problems of Christian higher education will solve them- 
ealves.

The cap-stone of Christian higher education is, of 
course, theological education. Whatever may go in Chris
tian education, this must remain. Upon it depsnds 
the very vitality of the Christian movement in China. 
But it is easily the least developed part of Christian ed
ucation in the country. Its teaching staff is the least 
indigenous; its curriculum least rooted in the Chinese soil; 
its standards least comparable to thoss in Europe and 
America. In how many theological colleges in the country 
is the Bible taught by scholars who can refer their 
students to the original texts and criticize these texts 
with original views of their own? In how many theological 
colleges are the courses oh the interpretation of Christian 
teachings, generally knowii as systematic theology, pre
sided over by professors who are versed not only in west
ern Christian and philosophical throught, but are also 
steeped in the knowledge of Chinese philosophy and of the 
history and phenomenology of the Chinese religions? We 
need such teachers to lead and inspire the Chinese students 
of theology in the scientific study of the Christian religion 
and in its interpretation and presentation to the Chinese 
people. But we are still far from this goal, farther 
pechaps than the Chinese professors are from their own



goals in Chemistry or Physics, in History or Philosophy. 
The goal in thsological teaching is m)re difficult to attain, 
but that is no excuse for less effort on our part. To 
reach it, China must produce her own Christian theo
logy. The Church will be richer when this is done, ('hr* 
istian education in China will have missed its mark unless 
this is done.

Francis Cho-roin Wei
Huachung College
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The Salvation A rm y  in  W est China

If some sixty years ago our readers could possibly have 
been in a certain English city they might have seen boldly 
displayed a startling poster announcing that the Salvation 
Army would on a given date ‘Open fire* in that city. On 
the day of the opening, had they decided to be present it 
might have been necessary to dodge a few brickbats, stones, 
or other lest respectable missiles.

The Christian Mission, afterwards known as The 
Salvation Arm/, was founded in the year 1863 by Rev. 
William Booth. The organization was cradled in opposi
tion, and there were stormy days, but through the power 
and blessing of God, by the years 1940 it had spread to 97 
countries, endeavouring everywhere to preach thr glorious 
gospel of salvation and minister to those in need.

The Salvation Army commenced work in North China 
In 1915, subsequently spreading north to Manchuria and 
south to Canton. In 19S7 a small group of Officers cam© 
from North China to Chungking to help in administering 
relief work there. Later when such large crowds of people 
flocked to free China, and when it seemed that gospel 
work would be more and more curtailed in occupie i ter
ritory, it was felt that the Salvation Army should also 
share in the great task of evangelizing this part of Chins, 
first 'opening fire’ in Chungking and Chengtu.

Regarding Chengtu it seemed desirable to commence 
work in the west pare of the city, but suitable premises 
were by no means easy to locate. However, the property 
question was made a matter of earnest prayer, and after 
a search of four months a friend discovered these preiraise» 
at Tung Men Kai.-jast right for size and location. We felt 
God had truly provided. On the day of tppenuu fire’ in 
Chengtu the ‘Army* consisted of two Western Officers:
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«ar hand o! a drum and concertina. During those days we 
lied been waiting on God for Helpers and answers to 
praytr came in an unexpected fashion. On the afternoon 
of the Opening Day, January 7th, 1942, a middle-aged maa 
walked into the compound. We found he was an evangelist 
who had just arrived in Ch,engtu He was 8 keen Christian 
and revelled in street chapel work, for which he was very 
gifted. We feh he was *ent by God, and that same evening 
he stood by us, and helped regularly until other Helpers 
came, after which he went back fo his native province.

Simultaneously with the commencing of work in Cheng- 
tu a Corps was opened in Chungking and is going ahead 
under the leadership of Major &. Mrs. Eacott. Through 
the kindness of our Methodist friends, who placad property 
at our disposal, we were able last year to eornmenee work 
in Tsao Chia Tu (Chin T’ang county.) At this place regular 
gospel meetings are now being held. Here also a kinder
garten is in operation.

Most of our friends will undoubtedly know that since its 
ineeption the Salvation Army has felt that wherever pos
ible evangelistic and social work should go hand in hand, 
but that the emphasis should always bs on the gospel 
work. We regret that at the present juncture it has not 
been possible to undertake any relief measures in a large 
way.

As with other Missions we have been handicapped by 
lack of personnel, and our task Is not a simple one, nor 
are workers raised up overnight. Yet as we have come 
along and needs have preseated themtelve» God has 
wonderfully provided. The General has recently appointed 
Lt. Colonel Wm. Darby to take charge of the work in 
West China. (The Colonel, accompanied by Major Begley 
visited Chengtu about three years ago and will be known 
to some. He. together with Mrs. Darby, is expected in 
Chenftu shortly)

We are deeply indebted to all friends who by their 
prayers and prnctiaal support have shared in our new 
work here, the object of which is to take a part io carrying 
on the work of the Lord Jesus, which He said was - -

“To preach the gospel to the poor, to heal the brokem 
hearted, to preach deliverance to the captives, and recover
ing of sight to the blind, to set at liberty them that are 
bruised, and to preach the acceptable year of the Lord."

John Wells



m

Opening Of U niversity  H ospital

West China Union University, April 10, 1948
Address bp Director of the Golltgt o f M edicine  

a n d  D e n tis tr y L e s lie  (?-. Kilbom.
The purpose of medical education is twofold:
(1) To understand the structure and function of the 

human body, and to discover how disease may modify the 
structure and function of the body^

{2) To apply our knowledge to the cure and 
prevention of disease, that is to lessen pain and suffering 
and to make mankind healthier.

Thus a College of Medicine must have laboratories for 
the investigation of the human body, to study its working, 
to understand how diseases are caused and what result* 
they produce, and also how drugs and other remedial 
agents may modify (he effects oi disea as or remove or 
prevent dwease- Such studie« are largely carried on in our 
laboratories and classrooms. We compare man with 
animals; we dissect his dead body; we atuiy the chemistry 
of his body materials; we investigate the physical processes 
that accompany life processes. We discover how hia 
muscles contract, how his glands secret?, how his nerves 
oonduct impulses, how stimuli affact him and what res
ponses they produce.

Then we proceed from the normal to tha abnormal- 
We investigate the effect« ol changng his dietary constitu
ents, of injecting drugs, of introducing bacteria and other 
parasites into his system, of altering his environment, 
etc.

And so we obtain in our laboratories a conception of 
man as a machine, of man as a series of chenaical reactions 
of man as a complex recepter-eff actor system. But we 
fail to tee man as a person, as one with wants, who feels 
pain, who experiences amotion. These we cannot see under 
the microscope. We may understand chemistry« physics 
and biology and still not appreciate the problems of person
ality and individuality.

For this study of the whole man we move from the 
laboratory to the hospital. Here come people with prob
lems, of disease, yea« but also with much more. If the 
patient is worried bocause he cannot care for His family, 
then how much worse the disease becomes, If a beloved 
son or daughter is dangerously ill and the proper treatmeat 
oosts so much, the problem goes far beyond knowing what
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ooght to be done. And se a medical college becomes the 
place wh«re our students meet the whol?man and soolety. 
They learn to know of man's loves and hates, of his succes
ses and failures, of his fear» end his hopes Here in fact they 
face most of the problems of life and of death. And to the 
solution oi these problem» they must bring not only all 
the scientific knowledge that they have acquired in the 
laboratory, but also the attitude» that hare so long been 
associated with the character of the successful physician. 
Here is where understanding, sympathy, love find their 
place, and unless these are brought into the picture the 
hospital remains a cold and impersonal place, devoid of 
the moBt essential part of the healing art.

This hospital, as yet incomplete, i» a partial fulfilment 
of thirty years of hopes and prayers. It ha» been built 
here not only to serve the community by caring for the 
siok and the injured, but bIso to train doctors and nurses 
to go out into society and carry abroad the spirit of modern 
medicine as demonstrated in this Christian environment. 
We desire that every'One of our graduates who has received 
hi* training in this hospital shall not only thoroughly 
understand man's physical needs, but also his problems *s 
a person. Not only shall ha be able to apply the most 
suitable remedial agents, but he must also indicate by hi» 
attitude and insight that the patient’» problems have 
beeome his problem ,̂ and that ths solution of those 
problems is his greatest desire. Such physicians will be 
worthy of their high ealiinf. As they go forth from these 
portals this institution will be justified.

EVANGELISM I
My conception of evangelism is the presentation o 

God as He is revealed in Jesus Christ in such a way that 
His grace may win men to complete trust in Him and 
commitment of life to Him. Its aim is to effect a change 
of life so that a man becomes actually a new creature, 
living a life of such character that he may be truly said to 
have passed from death unto life and to have already 
entered opon eternal life in this world.

E.. W. Wallace* Evangelism (Madras Series p.50)



The S tory O f A Chinese Christian A ttar*
I was brought up in the Prebyterian Church. Whon I 

wai at home as a boy, I wai more than ooce asked by 
non-Christian friends whether we Christians worship the 
pastor. They were bewildered, because when they looked 
m during worship, in the place where the altar was oatur* 
ally expected, they found instead a hug* platform on 
which there wai nothing but the pastor, a table, and a 
chair. Of course they did not understand that in the 
Reformed Churches, religion is regarded especially as Light, 
and the preaching and teaching from the pulpit arc sup
posed to be the deepest part of our prayerand worship 
leading us to God. But one could not help wondering 
whether the Reformed Charchs* have not gone too far in 
the zeal for iconoolasm by doing away with most of the 
symbolisms of the traditional church, and whether in 
China we do not need some sort of an attar in the church 
in order to suggest that it is a place oi worship, and to 
help create a right atmosphere for that purpose. The 
Anglican Church has happily brought this tradition of an 
altar into China. But some of the Anglican altars I have 
seen suggest a bit the sense of foreigness, which of course 
none of us want to retain if we can help. it. We want 
altars that speak to the Chinese mind in a telling way of 
our deepest and loftiest feelings and of our life of worship. 
Of Course we want altars of such a quality that in front of 
them a Chinese religious person could feel that he too would 
fike to fall down and worhnip even though he was not a 
Christian. Such are our ideals. But we must begin with 
humble experiments.

On a beautiful spring day in the Tali Plain, I was 
having a. picnic with a group oi friends in a Buddhist temple 
on the hillside at the mouth of a lovely gorge and as we 
were chatting in the temple porch which commands a 
good view of the Lake, I looked within,, and was impressed 
by the little altar there; I asked myself why could not we 
Chinese Christians make altars like that for worship. 
Producing a  pencil and a piece of paper, I proceeded to  
make a sketch d  the altar, and in place of the Kuan-yin 
( l&ilr) Boddhisattava I xlrew a? cross on the lotus flower, 
and candle-sticks and. vases. And the result was rather 
pleasing.

As soon as I got home, I set to work to make a study 
of the altars of the temples, ancestral halls, and family

•The Editor is indebted to Kar. E ., B. Copland, Secretary o i  
t ie  Church of Christ in China,£or thisarticle by a Chinese Christian.



•brines in Hsichow. I visited all the temples and ancestral 
balls, and made sketches oi special ideas and motifs 
wherever I met with any, keeping an eye always on things 
that especially suited my purpose oi constructing a Chris
tian altar. Then I worked on the design itseli, and the 
result is what is seen in the following pages.

The non-christian altars I have seen in Hsichow 
may be classified into five types:

Type A  is the simplest and most primitive. It con
sists of only a plain platform made of brick and earth, 
with, or even without, an altar table in front of it.

Type B  consists of a complete, miniature building 
about 2 feet cubic with doors and everything, and with a 
p’ai-iang in front, which are put on an ordinary
altar base or a specially constructed table. Inside the 
miniature building are placed either an image or ancestral 
tablets. This type is used either in the memorial hall of 
a great man or as a shrine . ( # £ )  for ancestral
tablets in the family worship hall (#?§£).

TypeC  may be described as a temple within a temple. 
It is a building of about 8’x 6 ' X10’, all wood, built on an 
altar base in a good sized temple.

Type D is constructed after the form o! a p ’ai-fang  
There are two kinds of p'ai-fang  in the locality. 

The one i9 all stone and is not \ery different from 
what we see in other parts of China. The other is built 
of wood, stone, bricks and tiles. They follow the style of 
those we see in Hangchow and other parts of east China. 
They are oi good size, about 20 feet in height, and are 
lovely things,. Our type D altar is designed after the idea 
of this kind of P’ai-fang. It is the most widely adopted 
fashion in Hsichow. But I am afraid the local artists 
have not worked it out quite so successfully as they have 
in adapting it for the gate way of a house.

Type E  adopts the idea of the front view of the main 
ball of a Chinese temple or house. Now in every Chinese 
house there is at least a main ball, which is invariably the 
central room of the main building. It is the hall of 
reception and worship. There you rind the family altar*, 
on which are the shrine of deities and the shrine of 
ancestral tablets. All family worship and rituals and 
ceremonies take place there. It is the centre of the h ime 
religious life where the unseen comes into contact with the 
seen, and the supernatural ha6 relationship with the

♦ F am ily  altars are either built in the regular temple way after  
type D or type IS, or consists of a simple wooden platform - with 
sm all shrines eu it  which are o f the sty le  of Types B, D, or K.
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natural. It is therefore only too natural that the main 
hall should bs used as a motif for the construction of an 
altar, which is supposed to embody and symbolizo the 
presence of the object worshipped. Although in Yunnan 
buildings are of two stories instead of one a* prevails in 
all other parts of China, and the family altar is placed 
upstairs while the reception hall remains downstairs, it 
mak^s no real difference.

This type of altar as worked out in Hsichow is the 
best and most adequate of all (he five for our purpose. It 
is the game as the one I first saw in the hillside temple. 
But many of them are far too fussy with wood carving 
especially the more recent ones. The earlier the date the 
simpler they.are. The one I chose for ray model is dated 
at the latest 1783, probably earlier. It is the simplest I 
have seen in Htichow.

So much for the upper part of the altar. The lower 
part of. the Hsichow altars is as a rule very primitive. It 
consists of a simple platform made of wood, brick or stone. 
No effort is made to beautify it. At best one finds that 
the brick used js of a kind with relief designs printed on it. 
But the altar base at Ta-ta’u-szu (Temple of Great Mercy, 
the present site of Hua Chung College) is an exception. It 
is a lovely $1̂  thing dating back probably to 1456. It 
servos s i  the model for our present design.

In our design of the altar, a number of symbols have 
been used. First of all the lotus flower, which is, 
surmounted by the cross,§ 16 seen both in the lower and 
topmost part of the altar, and at the foot, of the pillars. 
It ia a flower much loved by Chines3 6cholan. It is also 
much used as a religious symbol in Hinduism and Bud
dhism. There is a great wealth of meaning in this symbol*. 
To us in this design it signifies three thing«:

(1) To many Hindus, the lotus signifies the foot nf 
God touching the earth« It can therefore mean the touch 
of the Infinite on the finite; the man-ward action o f God, 
the Redeeming Grace o f God.

(2 ) Our second idea comes from bath Hinduism and 
Buddhism. In both religions the lotus is «connected with 
the sun, since the moment of i?* opening corresponds with 
the dawn. It can therefore be used to symbolize the 
response of the Son of God to the Light, His life of perfect 
oonseciation au<$ obedience: the God-ward response of 
the Representative Man.

§ This combination has been used for several years bv Dr. 
Keisiieh at Ta» Fen« Shan, Hongkong. Ed.
*  D. J Fleming, G hri$tian S ym b o ls* »  w o r l d  C om m unity, New
ï o r k  1946. i>}>. 38-89.



(8 ) In Buddhism the expanded flower resting upon 
the surface of the placid water# signifies Nirvana, the 
ultimate repose of the soul. To us it onans the Eternal 
Life in the kingdom of God; the state of the Jife of Rede
emed Humanity. It is a life of Purity, of Peace, of Love 
and of Joy. Like the lotus which grows out of the mud 
but it not defiled., the Christian life is a life in the world 
but not of it.

On the surface of the altar are five crosses after the 
practice of the primitive Christians in the catacombs. 
They celebrated their Holy Communions on martyrs’ stone 
coffins, on which they engraved five crosses, one on each 
corner and one in the centre, In ordar to remind peop le of 
the five wounds of the Stviour.

The rest of the symbois ar* found in the five panels 
in the lower part of the altar. The central panel is a 
traditional Chinese design of the cloud, which signifies the 
Shekinah, the biblical symbolism of the glory of God, or 
the presence of God. On each side of thi Shekinah  is the 
dove, and the lamb which sits on the Book of the New 
Covenant; the three of them symbolizing the Trinity. At 
both ends are the grapevines, representing the Body of 
Christ, His church. Other designs in the altar are meant 
for nothing more than decorations. They are selected 
purely from the artistic point of view.

According to Chinese usage, offerings are not made 
on the altar itself, but on a separate table in front. The 
table is of the fonn of an ancient offering vessel, with the 
ends turn upward and then outward. On it are placed the 
incense burner, candlesticks, flower vases, and offering. 
The Anglican church does not use a table. But the 
Nonconformist churches may need one. In that case, they 
may just as well adopt this traditional Chinese way. When 
the communion service does not take place, the table may 
be removed. I have here prepared a few designs of 
Chinese tables for reference.

I have not made designs of a lectern and a pulpit to 
go with the altar. But I feel that the Chinese marble 
sundial can easily be turned into a lectern, and the Chines3 
marble-railed little pool can be adapted into a pulpit. 
The latter is specially adequate because of its symbolical 
meanings. In the Old Testament, flowing water was a 
symbol for the knowledge of God which brought life to men 
( Jer.I7:I13, Is.55;I, Ezek.47 )  The Rabbis regarded water 
as a symbol for the Torah, the law of the Lord, which* 

held by them to convey all true knowledge of Divine 
In the Fourth Gospel, living water is repeatedly
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used to symbolize eternal life which, is the supreme satis
faction to man’s spiritual thirst and of which Jesus Christ 
is the channel. In Jn. 7;37. Jesus said, “If any thirst 
let him come unto me and drink.” What can be more 
adequate than this to be used as the prototype of a pulpit 
from where goes for the Word of God and the Gospel of 
eternal life?

In the hunt for material I also came across an old bath 
which can be used as a baptismal font almost without any 
change. It is carved out of coarse granite, and dates to 
from the early Ming Dynasty.

Ia connection with the furnishing of a place of worship 
1 should like also to make a few remarks in passing with 
regard to seats. In China, no seat is found in any place 
of worship. There are only cushions for kneeling. It was 
the same in the imperial court of the old regime. In front 
of the throne all must kneel, except thoss who are granted 
the special privilege of standing. Sitting is unimaginable. 
But preaching in Christian worship makes sitting necessary 
And as a way out, I think the practice in the ancient 
Jewish Synagogues may be adopted. Acpording to recent 
archaeological disooveries, in the synagogues where they 
also expounded the Law and the Prophets during worship, 
the congregation either sat on the stone beaches along the 
side walls, or on mats on the floor, while the elders sat 
on the ‘seat of Moses’ with theii faces to the people and 
their backs to ths Holy City ( i.e. to Jerusalem). In the 
same way, in a Chinese church benches imay be prepared 
along the side walls, and in the centre cushions be 
provided instead of benches. During the ritual part of the 
worship, all must stand or kneel, as they do in a Buddhist 
monastery, while during the sermon, people may either sit 
on their cushions or on the benches. Dr. Karl Ludvig 
Reichalt has tried something along a similar line in his 
Christian Institute for Buddhist monks and other Chinese - 
religious people, and the result was rather satisfactory.

But church furniture is only part of church architecture, 
The whole thing must be planned as one single piece of art. 
We cannot start with the altar and internal furniture, and 
expect that the building will be alright. If we cherish thi& 
hope, we are entirely wrong, because we start from the 
wrong end. The present^ design is only a humble 
attempt made to meet the need of Christian congregations 
which are forced by circumstances to have to use a tem
porary place of worship, who have secured a building, but 
are looking round lor a sample of an altar. But it is high 
time the Christian church in China tried to create a type
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©I Chinese architecture that will suit Christian purposes. 
In Western Church architecture, depth and height are much 
emphasized in order to symbolize the transcendence of 
God. But these are generally lacking in Chinese temples. 
The most common type of Chinese temple is wide and 
«hallow. Worshiping inside one feels the mystery of the 
Presence, from the tarkness the nearness, and the fellowship 
of the worshippers from the width. But one does not ieel 
the transcendence chiefly because of the lack of depth. 
To use it sideways by placing the altar at one end of the 
temple as has been practised by some churches seems to 
me all wrong. The square type temple building is only a 
little better in depth, but the front aspect is not quite sa 
imposing,. The type of the Temple of Heaven conveys 
some idea of transcendence in its height, but being round, 
it can not hold a large congregation. The Temple of the 
God of Mercy on the ‘Round City’ in the winter Palace 
Peiping which is built in the form of a cross has the 
highest possibility of a sucessful adaptation for Christian 
purposes. But as it is, it gives the impression of being a 
costly building for a small congregation.

Before any satisfactory creative work is done by our 
architects, I would suggest the use of the common temple 
type or the square type, making the best of their affect 
in the feeling of the Presence, while making up the lack of 
depth by emphasizing the depth of the courtyard and the 
height of the base of the temple. The things that impressed
mo most when I first visited the Imperial Courts'(HW)
in Peiping were the tremendous distance between the entr- 
tsance and the building and the height on the foundation 
work upon which the court was butit. It is quite equal in 
effect to the height and depth in the European Cathedrals. 
I could imagine how; officials trembled in fear when they 
first approached the presence oi the Emperor by walking 
all that distance between the guards and minor officials, 
and crawling up those 27 steps in order to reach the door 
of the court. Thua if we pay more attention to the space 
outside, we shall, I believe, make up what we lack within.

1 thank Mrs. Sidney Hsiao (Nee Erica Karawina), 
stained glass artist, painter and sculpturist, for her valuable 
suggestions, especially for doing the charcoal drawings of 
the five panels in actual size lor me. The Shekinah was 
my own drawing which she enlarged. All the others 
■were her own. 1 should much prefer to keep her original 
drawings here. But since these actual size drawings are 
meant for the wood-carver during the construction of the 
altar, I was advised by her to make tracings of them which 
are seen in the following pages.

11
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The main drawing o! the altar both front and tide 
view, was done in 1/10 scale. The live panels and the 
altar cross were done in actual size Measurements may 
thus be made accordingly.

Ts'ai Yung-ch’un 
- Sept, 2,1942

We regret It has uot been poaiible to print these drawings. Ed.

Szechwan Yearly M eeting Of The Society Of 
Friends 19 b8

This year we gathered in Santa! from March 28th to 
April 1st, rather later than usual - representatives from the 
five Monthly Meetings in ¡Szechwan; Chengtu, Santai, Suin- 
ing, Tungliang, and Chungking, and were fortunate in hav
ing as special guests three members of the Friends Ambul
ance Unit one of whom, Henry Rodwell, had spent part of 
his early childhood in Santai where he was still remembered 
and greeted as ”Rao Di-Di.’

Representatives arrived in the course of the Saturday 
and were welcomed in an evening meeting with speeches, 
candy and games, this latter, however, not being ao art is 
which Friends seem particularly accomplished.

On Sunday we all attended the Morning Meeting for 
worship, and a large crowd, from the town, the University 
and th$ different schools came in the afternoon to hear 
the throe FAU men give an account ol their work and 
relate some or their ventures, interpreted by Professor Hsu 
Tse-min of the Northeastern University.

On Monday we began the usual conference routine of 
meetings and committees in the midst of which the verbal 
reports from the different stations were very refreshing, fell
ing as they did, of the ejforts of small country meeting» 
which, with the exception of one, are being kept alive by 
the help of the local people, without paid workers.

Some discussion periods, introduced by delegates - one 
on the question of prayer, one on the problem of improv
ing *he state of the Yearly Meeting, and the last on Youth 
Work inside the Society - proved helpful,- and it was 
interesting to tioar country psopit and town people alike 
contribute with their thoughts and expe riences on these 
points.

The finance session* were, as could be expected, rather 
long and involved, and it was difiicult for some represent* 
ativi s to understand how exchange, government regulat



ions etc. effect the funds coming lrorn overseas. However, 
the suggestion that a real effort in the self support line be 
made, was well received, and in the tea pauses between 
sessions cheerful discussions of schemes for collecting money 
locally were heard going on.

To our surprise we got through the agenda in record 
time, - in fact had the whole of the last afternoon free to 
go on a picnic to Liu Lin T’an where the new canal and 
Irrigation system were inspected, turbines set going and 
lock gates opened for our benefit, and a boat even taking 
the party up one of the three sluices, while the evening 
was devoted to a joint meeting for Worship, a really good 
conclusion of a really good Yearly Meeting, the atmosphere 
of which was, as someone remarked, another proof of 
answered prayers, though it would be difficult to point out 
just in what way this gathering was an improvement on 
earlier ones.

J.Madsen
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T H E  C H E N G T U  O R P H A N A G E *

Sine* the resignation of M r. and Mr» F un g, M rs. M ei, 
▼rife of President Mei of Y en ch in g  U n iversity , has assum ed  
responsibility  for tbs orphanage, And the results are beginn
in g  to be ev id en t. She it  a nom an  of unusual in te ll ij fn e e  
and ab ility , and with m uch exp erience .

An entire new staff has been engaged. T he principal 
is M iss Li H ni M in ;, a graduate of the departm ent of socio
logy of G in ling W om an's C ollege. A nother teaeher is M iss 
K u o Cbao P ing, a graduate of the econom ies departm ent of 
G in lin g  College. A third teach#r, M iss Tan H sien y in g , 
is  a form er student of Fu Jen U n iversity , Peking, and a fourth . 
M iss Fan M ing C hib, is a m id d lesu h eo l graduate. Miss H uang  
Su H u a  of G inling college teaches m usic, and Mr. W an C hing  
E n , a student of N anking U n iversity , has eharge of physical 
education .

H a lf of each day is spent in regnlar school s tu d ies , and  
th e  other half in vocational w ork, w hich at present is m ak ing  
tow els and straw sandals. T he school exp eet to im prove th e  
vocational work. O rdinary sohool work is carried on all the 
year, and it  m ay be possib le to do three ywars of school work  
in  tw o. T he orphans w ill be g iven  a s ix  year prim ary course  
in  th is  orphanage, afterwbich som e w ill find jobs a*d others 
w ill attend higher educational in stitu tion s. A ll ean be self*  
supporting: T he pupils are given good m edical care, physical 
tra in in g , lessons in  m usic, and are being encouraged to

•formerly known as ' ‘Associated C harities’’ Ed.
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learn and practice-self-go veni me r>t. On Sunday* they h a r e  
w orship and religious instruction--

M any students in  Szecbwwv get tuberculosis. One reason  
is poor food. To im prove tire food of the orphans it has been 
decided to give them  m eat twice a m onth and more vegetables*, 
and to add beans to their rice d ie t . T he orphans are now  
health ier than m ost cbtldre» w ho liv e  in their own hom es«  

New furniture has been added, ken thousand'tiles have 
been purchased and the roofs repaired, and a new three-room  
bnildrng has been erected. One of these room s is for a lifer* 
ary and read ing-room , and the other tw o for an assem bly  
room and recitation room s-

T he children  are learning to be neat and eieai*, and are  
receiving an education and vocational and moral tra in in g , 
and are receiving religious instruction under C hristian tea- 
ckers. T hey are actually  learning and practicing self-gorera-  
m en t, There has been m uch im provem ent during th e  patte 
few w eeksr and the orphanage w ill coutinue to im prove under  
M rs. M ei, M rs. H sia , and th« teachers, I t  is becom ing a  
m odel orphanage that w ill turn out good, self-supporting  
c it izen s , and a place where others can com« and see bow  an 
orphanage ought to be condu ctad . V isitors are w elcom e, 
and an hour spent afc the orphanage w ith M rs.M ei w ill be 
worth w hile*

D .C -G raham

ON B E H L U D IN

R ange upon range, m ajestic m ountain  heights
Square their strong shoulders to the eneireling c lo u d , 
Or ride the slopes where lower m ists enshroud , 

Snow -sheeted, peaks aglow  w ith  m orning ligh ts  
’G ainst w aking «ky.

S o  all .Thy works, O Lord of heaven and e a r th ,
T hy revelation to the sons of m en ;
B ringing eternal glory to our k en ,

B ringing T hy love in hum an life to b irth ;
E ternal ligh t and lo v e , th at never die.
Cloud upon cloud , and ’neath the cloud r the have, 
D im m in g  the h ills  w ith  m ist that yet can sh ine  
Too brightly for these hum an ey es of m ine,

L it by th« clean and piercing su nsh ine fa y 's  
In ten sity ;

Below i» siWer w here the river w inds
P-own through the b ills , and out across the plai at 
A ad then through other h ills , and h ills  again .
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O n  beyond *1gM, far onward till it find*
F inal fu lfilm ent in the unfathom ed aea.

So is  T hy purpoaa, Lord of the day» and year«,
Threading our life w ith flowing »ilver stream  
Springing from m ountain» lit with the eternal glaam , 

F ed  from lifa ’a fount of joys and hop«» and fear»;
A nd flowing on .

T hrongh plain and valley , now in lucent pool.
Now rushi 11 if rapid with resistless tide 
PaBt peaeefnl farm., or war-torn eountryaid«,

U nciieeked by »lnggard or blasphem ing fool,
Toward Love’a ocean, w here T hy will 1» don«.

S oft down the valley breathes the freshening w ind,
Or romid the h illside, w hispering to tke tree»

N odd ing  in turn their weloome for the breeze,
F r ien d ly , and on the eternal rock firm -pinned  

Ifnm ovably.
So is Thy S p ir it, Lord of lif« and lore.

B reathing ungoverned by man*» fickl« w ill,
B ut breathing steadfast and effectiv« »till 

T o turn that w ill to «aek T hy face above,
A nd find true life in  T hy reality .

J .W .R .

Yenching in  Chengtu
Yenching University has completed her first year in 

Chengtu. After more than four years of oppression 
under the Japane»e in North China she was driven from 
her splendid buildings and grounds; her beloved President. 
Dt. J. Leighton Stuart, was made a prisoner of war in 
Peking, other members of the faculty were roughly treated 
and most of her western staff member« were placed in a 
concentration camp in Shantung. These facts only added 
to the zeal of Yenching people who traveled thousands of 
miles and endured much hardship and danger to prove to 
the world that the Yenching Spirit cannot be confined to 
prison walls, nor destroyed by an enemy army.

Yenching alumni whose hearts had been saddened by 
the news of what had happened to their Alma Mater were 
delighted when they learned that the University was 
planning to open in West China and groups in several 
cities worked hard to have Yenching located near them. 
Chengtu had a rather large group of alumni who wanted 
it here and the faet that three other refugee universities 
were located here helped in the decision which was finally 
reached. The problem of housing was a difficult one. for 
West China University had qpened its gates to so many
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institutions already that there was no foom to take in 
another guest. It was not a question of "no room in the 
inn”, but, "no room in the campus”. Fortunately, the 
Hua Mei and Chi Hua Schools of the Methodist Mission 
were willing to rent their buildings at Shensi Kai to 
Yenching, and it is there that the university took up her 
abode. The building* of Hua Mei provided class rooms, 
offices, library, girls’ dormitory, and a court for facuity 
member«, while Chi Hua had two buildings in which eight 
faculty families have managed to squeeze and live in 
peace through the year. That left the men students and 
some ol the “bachelor” members of the faculty uncared 
for but a Confucian Temple was made available by the 
Szechuan Provincial Government and it fortunately is fairly 
near t6 Shensi Kai so the problem of communication has 
not been a serious one.

As soon as buildings had been secured notices were 
sent out that entrance examination« would be held in 
Chengtu and in Chungking. More than 2,800 students 
made application, from whom a freshman class of 124 was 
selected. About fifty others were accepted as transfer 
students. Word was sent to North China and throughout 
the year there has been a stream of students and faculty 
pouring into Chengtu. At first every arrival, or word 
that others were on the way, was a source of delight but 
before the end of the year such events produced headaches 
for those who had to provide places where these refugees 
could live, sleep and study, and had to find furniture to 
equip those places. At the beginning of the year it 
was thought that the available space would care for about 
300 students, which was considered a liberal estimate by 
the most enthusiastic optimists, but when the registration 
reached 370, the limited space and equipment meant 
problems not easily solved. After much searching one 
court was found and rented to house some faculty members 
but students had to “double up" and more furniture had 
to be made.

This created a financial problem, far double-decker 
bed that had cost less than $300 at the opening of the 
University cost more than $1200 before the year was 
over; the other equipment was correspondingly high. But 
the cost of equipment and «pac^ was not ths only cause 
of financial problem«. The University had taken a rather 
generous attitude toward holping faculty and students 
who had been connected with Yenching in Peking and 
paid all travel expense« for faculty and loaned money to 
students for their travel. A t  the year advanced these
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•mounts rose to hundreds of thousands of dollars and 
limitations hed to be set lor the amounts that could be 
expected from the University. Soma had to borrow from 
friends and others had to sell personal belongings but still 
they continued to come. Appeals were made to friends 
and considerable help for travel was received from Relief 
Committees.

Before the University could open it had to have assur
ance that funds would be available and it has been most 
gratifying to s*e the response thatjhas corns from appeals 
ior financial aid. The Y«nchin| Board of Trustees in 
America naturally assumed a large share of the budget 
and the United China Relief gave liberally, as they did to 
the other Christian universities in Chinet The British 
Aid for China and others from abroad contributed gener
ously to help finance the university. There were also 
sizeable contributions from organizations in China. The 
Ministry of Education, the National Relief Committee, the 
Ministry of Social Affairs, the British Boxer Fund and the 
Szechuan Social Welfare Bureau, all helped to make It 
possible for the university to close its books at the end 
of the year with a substantial balance with which to 
to start the second year. ' To all these friends in time of 
need Yenching is most grateful and trusts that what has 
been accomplished with their funds may cause them to 
feel that they have made good investments of their 
money.

The University is also grateful to the Mission boards 
which have not only contributed funds to the Board of 
Trustees in America but have also provided several 
foreign members to the Yenching staff. At the beginning 
of the year Miss Grace Boynton was the only represftnta- 
tive of Mission Boards at Yenching. By the end of the 
year others had been added.

Miss Grace M. Boynton - American Board Mission
Miss Ruth Van Kirk - „ „ „
Mr. H. W. Robinson -
Mr. and Mrs. E. R.. Lapwood - London Missionary
Society
Miss Nani Stallings - Methodist Mission
Since Yenching is an international institution it is 

hoped that other representatives of mission boards will 
be able to join the staff later.

Yenching in Chengtu has naturally had to curtail the 
scop9 of its work. The Graduate Division, the Harvard- 
Yenching Institute and the School of Religion have not 
been opened in Chengtu and although there are three



colleges - Arts and Letters, Natural Science and Public 
Affairs - the departments and courses of study have be8n 
reduced from twenty to ten. Even in these ten depart
ments it has not been possible to maintain the standards 
established in Peking.

In the ease of several departments the curriculum has 
been worked out in cooperation with other institution« 
on the W. 0. U. U. campus.

Of the 370 students who were enrolled more than 220 
came from North China and to a large extent have been 
dependent on the university for financial support. In soi 
far as possible self-help jobs are provided for them but 
large sum» of money have been needed lor grants and loans 
to students.

When a call was made last winter for volunteers to 
become interpreters for the allied forces 21 Yenching boys 
volunteered, took examinations and were all accepted. It 
was a thrilling experience for the whole university to see 
these students start for Kunming and India. It made the 
war seen much more real and nearer. Their letters have 
given us a clearer understanding of what is taking place in 
the outside world and made us conscious that some of our 
own group are having a share in this great enterprise.

There has been close cooperation between Yenching 
and the four Christian universities on the W. C. U. U. 
campus though the distance that separates us from them 
has been a great handicap. A good many Yenching students 
take courses in the other institutions which means that 
they have to walk three Or four mile« a day, and some who 
had courses in the forenoon and afternoon even made two 
a trips a day to the oth^r campus. We have tried to get 
some class rooms for our use in Huasipa so it would be 
easier for students of other universities to enroll in Yench
ing courses but were unsuccessful during the first year. W® 
have now made arrangements with the University Hospital 
where by our College of Science will get one floor of the 
new wing that is now being constructed. We wish that it 
were possible to have more of our classes on that campus.

Other ways in which Yenching cooperates with the 
other universities are the Presidents’ weekly conferences 
and a common treasurer, Miss Elsie Priest. Yenching 
greatly appreciate« Miss Priest’s-.willingness to serve in 
that capacity, for it bind« the five universities into one unit 
for financial considerations.

In accordance with th is^ ^ eration  with the other 
institutions, Yenching has plf ~;«d her courses, and they
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have planned theirs, with the idea of avoiding duplication 
as much as possible. Some of the Departments and cour
ses in which Yenching is particularly strong are the De
partments of Journalism and Home Economies and the 
courses in Physical Education. Yenching is the only 
university in China that has a department of journalism 
and with the exception of the Department of Economics 
it has the largest number of students of any department 
at Yenchfng. In the Department of Home Economics an 
outstanding feature is the nursery school which serves as 
a laboratory for the students of the department, and meets 
the needs of a group of families living in this community. 
Many more ohildren have been registered than could be 
admitted and the results have been most gratifying, The 
Y. W. C. A. has helped to finance this school and other 
organizations have also made contributions to it* bulget.

The Nursery ^School had a major catastrophe March 
IS when the building in which'it was located burned to 
the ground. The newly made equipment went up in smoke, 
but the Hua Mei school kindly loaned rooms so the work 
could be continued. During the summer vacation a simple 
building was constructed to house the Nursery School.

The fire was a catastrophe not only to the Nursery 
School but also to nine women teachers who lived on the 
second floor. They lost practically all of their personal 
efleets and one of them. Miss Ruth Van Kirk, was badly 
barned. She was disabled for several weeks but managed 
to get back to the University before the end of the year, 
and will continue her work in the English Department this 
coming year.

While the internal problems of Yenching have consu
med most of her energy during her first year in Chengtu 
she has managed to give a little attention to the com
munity in which she is located. A considerable number 
of Yenching students, supervised by some of the faculty 
members, have carried on social service projects in the 
city and the College of Public Affairs has established a 
Rural Research and Service Station at Tsung Yu Chiao 
where cultural study of that area is being made and where 
an educational service program is being carried on for the 
local community. The center also serves as a training 
laboratory lor a group of Yenching students.

The social service work in the city was partly at the 
Shensi Kai Methodist chnrch, where a night school was 
held, and partly at an orphanage where a service program 
was carried on for the boys of that institution.

Another social service activity is that of the work for



the blind. Whil« the actual work did not start during the 
first year, fund» were secured, a staff was engaged and 
plans were completed for this program to begin in the fall 
of 1943. Courses will be given to train a few young people 
who desire to prepare to work for the blind and a magazine 
in Braille will be published.

An act of service which was promoted, planned and 
executed entirely by the student body, but with the consent 
of the University, was the colleation of money for Honan 
Relief. One Sunday morning boys and girls went on the 
streets, and into the shops and restaurants of Chengtu, 
selling fioWers and cakes and soliciting contributions for 
the Honan Famine victims. They collected over $70,000 
which was sent to the Famine Relief Or/ganiztion under 
the joint auspices of the N. 0. C. and the New Life Move
ment. and to the C. I. G. which was doing relief work in 
Honan.

Yenching is a Christian university and in the North 
the Yenta Christian Fellowship was the center of the 
religious activities. It was a Fellowship of faculty, students 
and servants. That Fellowship has been functioning 
during the past year and has not only conducted religious 
meetings but has also served as a clearing house for 
several smaller groups which have been active in Bible 
study, discussions and social meetings. The Yenta Fellow
ship has been a part of the Chengtu Lien - a union of Fel
lowships in the universities of Chengtu. This Lien conduc
ted a Spring Conference at P’eng Hsien last February and 
a fine group of Yenching students attended. There was 
also a good representation at Chang Sung Shan Seminar 
last summer.

One of the outstanding events of the Fellowship 
during the year was a one- day retreat held in the spring at 
Kuang Hua University. About 60 students and faculty 
members attended and Dr. P. C. Hsu, one of the founders 
©f the Yents Fellowship,in North China, was the speaker 
at the Retreat. In one of the small discussion groups that 
met in the afternoon the question was raised as to what 
the work of the Fellowship in Chengtu should be. Dr. 
Hsii’s reply was that the Fellowship should strive to help 
Yenching so live in Chengtu that when we leave the local 
people will say, or at least feel, “It was good to have 
Yenching in Chengtu..’ That is the aim, not only of the 
Yenta Fellowship, hut of the whole university as well.

H. W. Robinson.
September 22, 1943.
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P lace Q f Religion  In N a tio n a l E ducation  in  ILngland.

T h e lon g-exp ected  w h ite  P aper, in  w hich  the G overn
m e n t’« plans for education and reconstruction are set out> 
w as published on J u ly  16- As was expeoted  there was a 
Special section  dealing the pJaee of religion in national educ- 
«Mon.

T his is  a wider question  than  th a t of th e future of 
denom inational schools. T he latter is dealt w ith in  an  
understanding  way, More State help is to be given to these 
achoo-ls and there is to  he a greater measure of public con tro l, 
b a t tb s essentia l character of the schools is not to be des
troyed .

O n the question  of the place of religion u i national 
education  th e  W hite Paper states: “ There has been & very 
general w ish , ao t confined  to representatives of the Churches, 
th at religion« education should be given a in ire defin ite  
place in the life and work o ljsch oo ls , springing from a desire 

'to revive sp iritual and personal values in our society and iu  
• o r  national trad itien . T he C hurch, the fa m ily , the looai 
com m u n ity , and the teacher, all have their part to play in 
im partin g  religious instruction  to the young. In order to 
em phasize the im portance of the subject, provision w ill he 
m ade for a school day in all prim ary and secondary schools  
to  begin with a corporate aot of w orship . E xcep t wherp it is 
im practicable, ow ing to the nature of tlie school prem ises, 
religions instruction  is to be g iv en .11

T he W hite Paper remarks that th is Is already the case  
in  a m ajority of schools, but that i t  w ill become statutory  
and  universa l,

T b* « id  estab lished  rights of eonscienee w ill rem ain  
in v io la te  and parents will be allow ed to w ithdraw  their ch il
dren from  religious worship or instruction . In  county schools  
in stru ction  w iil be g iven  on an agreed religious sy llab u s, in  
th e  draw ing up  of w hich the Church of E ngland  and Free 
C hurch spokesm en will be asked to oo-operate. Provision is 
also  to  be m ade by which denom inational leach ing w ill he 
provided where it  it  specia lly  desired.

Teacher« are to be allow ed to include religious know ledge  
I n  subjects offered for their certificate exam in ation  and  
teach ing o h  th e  agreed syilabuses o f  relig ious know ledge will 
be inspected by H is M ajesty'« Inspector« of S chools.

There w ill doubtless be m uch discussion of the new  
plan s in Chureh eiroles hot it is clear that th e  expressed  
w ish es of the Ghurehes have p layed a big part in the draw in g  
up  of these plans.

T h e  P rotestant N ew s-letter Ju ly  2 0  1941
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T H E  C H E N G T 0  SC H O O L  FO R  T H E  B L IN D  

D avid  CL. G raham .

Bream s *om «tii«es com « true. In  tbe G hengta School 
lor the B lind som e dream s have already «om e true. There  
are now  th ir ty -s ix  p u p ils, and probably there w ili soon bo 
forty . Ail ih« build ings hare been repaired and repain ted . 
A em ail new build ing  ha« been erected  w ith a to ilet, bathro
o m , and a washroom for w om en and g ir ls. A ll bu ild ings and  
furniture have been repaired and repainted . N ew  furn iture  
has been added, T h*re are new he dp with -clean Q ailti, 
bed nets, and sheets. M rs, W iiford is teach ing m usic. Prof. 
D ick inson  is supervising the trees and garden, and w ith the  
h elp  and advioe of Dr. B est a m odel to ilet and a fiy less  
kitchen  hare been m ade.

T h is  in stitu tion  is a cooperative en terp rise , betw een  
C M nese and w esterneia and m em bers of all denom ination«. 
Its  teachers and som e of the pupils are C hristiana. I t  is  
under the C om m ittee for the Prom otion of the W elfare of the  
B lind  w hich has headquarters in  C hungking and w hose  
honorary president is Madam* C hiang K a i-sh ek  and who«« 
president is M adam e H . H . K a n g . Tbd D irector ia Rev. 
G eorge A- F itch . It is the plan of th is  com m ittee and of th e  
Board the of D irectors in Chen'gtu to muk* th is a m odal 
school where pupils are trained to be self-su pporting  
c itizens and leader« in work for the b lind  to d  where b lin d  
an d 'n on - blind students and teachers may see and learn how 
a  school for the blind should be conducted . The D epartm ent 
o f Sociology of Y enohing U niversity  has a cities whose stu d e
nt* use th is school as a stu d y  and  praatice school so th at  
th ey  m ay be able to conduct sim ilar school* for the b lin d . 
T h is  full a norm al class is being opened, w hich w ill develop  
in to  «norm al school for the b lind- M ost of the student« in  
th i«  school are n ot b lind .

More local support m ust be secured. C ontributions of 
m on ey , rice, and other com m oditiee are solic ited  old  m ag
az in es are m uch needed. V isitors ar« w eleom e.

E V A N G E L IS M

E van gelism  m eans liv in g , d o in g , and ta lk in g  for C h r is t . . . . 
F urther i  believe liv in g  is a  pre-requ isite  to doing a n d  
ta lk in g  ?or C hrist.

D r Sam uel B . B o o n -Itt

q u oted  in  Evangolism (M adras R ep orts) p, 51
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M iss Grace M anly  —  A  Tribute*
Such few words in a cable—to bring such a shocking 

blow and sense of poignant loss. One keep* thinking, 
“What can her loved ones and friends, what can China 
ever do without her? If ever her ci eative help and blithe,, 
enthusiastic spirit ware needed—it is right now in war- 
torn, suffering China”. Yet, as a young lad phrases it.

"I know
We loved her, you and I, and so
Because her beauty lives in us 

She cannnot go.”
It surely would need the pen of a poet to capture 

that radiant spirit and Christ-like personality and put 
them into living words on paper. Thos^ of you who knew 
her remember her gaiety and cheer, her grace and beauty 
in the Dance on Monnett Day, her ability to organize 
work and cooperate with others in the Y.W.C.A. She was 
the same in China. There, in the land where she was 
born and among the people whom she knew so intimately 
and loved so dearly, 6he lived a natural, joyous fife, freely 
giving all her talents and time to everyone whom she 
touched.

Grace loved flowers and could make them grow 
anywhere. She knew how to arrange them in a bowl 
with artistic sense and skill. She made her home and 
church lovely spots of fragrant beauty. She also could 

* help people grow; help them transform their homes and 
communities. She knew the language of the humblest 
peasant woman and was at ease with the most dignified 
scholar. She held little children spei’I-bound with her 
fascinating stories, yet she entered fully into the many 
problem* of the students with understanding and love. 
She cooked delicious, dinners and made delicacies for 
Receptions on the University Campus; she helped bashful 
brides adjust their veils, She played with folks; taught 
parents to play games with their children; showed mothers 
how to make stuffed dolls and animals for their little 
ones; taught college students delightful Folk Dances; 
ingeniously made costumes out of meager and hopeless 
materials ior Wise Men or Shepherds or world Neighbors; 
acted equally perfectly the parts of the negro whe carried 
Jesus' cross or Mary in “The Terrible Meek”. She was 
artistic and sensitve, practical and well-trained, Grace 
planned many beautiful and impressive services of worship;

♦reprinted from “ Ohio W esleyan  M agazine



she was indefatigable in her efforts to organize Better 
Sunday Schools, with well-prepared teachers and adequate 
lesson materials. She dashed about on her bicyde tfr 
call committee meetings or work out perplexing problems, 
and walked miles along the country roads. Anytime of 
day or night »he was al\?aya available. Friends were 
concerned because she oiten “burned her candle at both 
ends”, but the light of hercandlewas always beautiful and 
was needed to go on shining for many many years yet.

Grace truly lived the abundant life and had a gr$at 
and burning desire that otheri, too, should know the 
Whole and Abundant Way. She made many sacrifices, 
but never considered them such. These last months she 
was supremely happy because she could live in a couple 
of rooms in a church in a market-town, far away from the 
large mission centers. She shared rooms and modest 
Chinese food with a humble serving woman, but these 
became a center of true Christian living and Joy and 
gracious hospitality for the whole community. She had 
overcome many physical diseases in the past; we thought 
she would-be able to triumph over this infectious fever 
this time. But this rose of greatest sweetness and beauty 
was cut off when in full bloaaom of highest usefulness.

However, Grace cannot die. Her spirit, her life, her 
work will continue to live and ¿row in the hearts and lives 
of countless people and communities^

Esther Stockwell

THE 1943'SUMMER MISSIONARY WORK OF 
THE BORDER MISSION]

Summer student Miss ionaries are nothing new in 
Chengtu. For three summers in succession dozen of the 
theological students went to the tribes country along with 
other university students. Last year we had a departure 
in policy, separating the theologs from the rest and plac
ing them one at each of the regular Mission stations. The 
experience was a definite improvement on previous 
attempts. But we felt there was stilL a lack of interest 
and supervision in it. This year, therefore, we decided 
to have an experiment of intensive evangelistic cam
paign at one particular center,

I. The Place o f A c tiv ity : The scene is Lobochai 
and the neighbouring mountain villages which form an 
eeological unit. The history of this group of villages goes 
back to the days of Yao and Shua. The relative fertility
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the »oil and strategic value of ths location havs ma la 
it a .scene of contentiou between the various tribas people 
who populate the region. During tha centuries sinci the 
Chou Dynasty it has fallen back and forth Into the hands 
«1 the (Jh’iang, Jiarong and Hiiiian tribes. For most oi 
the time it has been in the hands of the Ch’iang. The 
lastmajor warfare fought here was in the early part of 
the Tsing Dynasty, when the notorious Jiarong chief, 
Tsangwaug made this one of his strongholds against the 
conquering Tsing troops. The geographic advantages 
enabled him to hold out and offer stubborn resistance for 
a time. To show his salf-confidence in the campaign, he 
named the central village The Tiger Gastle. But it was a 
short- lived hope and shaky Gonfidancs. Tsangwang was 
fall and with him the prestige of the village. It has 
destined to since bean narnii The Turnip Castls by the 
conquerors not without a sense of contempt.

At present Lobochai is one of the very few typical 
Chi’ang centers in the Mm River Valley, It is a relatively 
rich center in comparison to other Ch’iang Communities, 
and it has preserved most of their racial characteristics. 
The people are strong, industrious and law abiding. Their 
primary occupation is farming in very primitive manners 
The able bodied men generally supplement their family 
income by carrying commercial commodities between 
Kwanhsien and Sungpan. In fact this is the main source 
of cash income for the Ch’iang People.

The Ch’isng village is very muoh like a North China 
village, with perhaps two distinctive features: that their 
houses are all two or three storeys instead of one storey- 
the ground floor for animals, the second for the family, 
andlhe ilat mud roof es threshing floor and drying ground; 
and that en the roof of each house are found five pieces 
of white stone—the shrines of the di'iang representing. 
Heaven, Earth, the god and'goddess of the mountains, and 
the hero of the race. The houses are grouped together in 
an irregular«circle,:'with some narrow and crooked streets 
between them. From the hill side above the village 
however it  looks rather picturesque and imposing. The 
main difference between Ch’iang villages and Jiarong 
villages to the west of this region is the absence of watch 
towers on the houses.

Our work in Lobochai began two year6 ago„ when Mr. 
Shao Yun-ting our first Missionary to the Ch’iang people 
went for occasional visits and short staysf Last year it 
was decided for him to spend the major part of his time 
here in order to establish proper contacts with and gain



the full confidence o! the people. In both of these lines 
lie  did very well and by the spring of this year, he managed 
to rent a house from one of the influential families and 
plans are underway to start regular evangelistic worK. 
Mr. Shao was due for furlough by July 1st. 1945. Mr. 
Fan Wen-hai was appointed to succeed him. The summer 
«tudent Missionary project was the initial act of Mr. 
Fan's program in this region amo ng the Ch’iang people.

II, The Leadership; This summer with a view to 
giving the students the necessary supervision we laid 
paranu;unt emphasis on the question of leadership. We 
were determined to have a good leader before we planned 
to have a team of students, «¿n this capacity we were 
very fortunate in having Mr, Yang Chan-i of Nanking 
Seminary. Mr. Yang has been in charge of rural church 
extension work for some years, with a very rich experience 
behind him. During the past year or so he had intimated to 
us many « time his interest in the Missionary work among 
the tribes people and that he would gladly join our work if 
the Seminary would spare him. This year when we wrote 
and asked if he would be good enough to take aud superv
ise a team of student missionaries to work at Lobochai, his 
immediate reply was an unequivocal ’’yes”. Two weeks 
before the group had to leave for the Gh’iang area, he had 
<an acute attack of stomach trouble, which laid him up for 
a  week. But he was in no wise disturbed by this experience 
but dotermined to carry out the program as planned. Such 
was his force of character.

The whole trip over very rough mountain paths had 
to be made on foot and each member of the group had to 
take a certain amount of baggage on his back. Mr. Yang 
took his^hare with.mt hesitation even though he had bareiy 
recovered from the attack. Mr. Yang’s gift of leadership 
Is evidenced in ths fact that from the time of preparation 
he had so organized his students into a group in which 
each one felt he was making his right contribution and 
taking a proper plaoe in the collective life. Every member 
of the group came back with a feeling of satisfaction and 
nobody witk any complaint.

Mr. Fan Wen-hni, the newly appointed Missionary to 
this particular place was a good assistant to Mr, Yang as 
the leader, Hs had been to this region for three summers 
in succession and was a-well qualified guide for th ; group. 
After arriving at Lobochai he was also in fact host of the 
party, This was not easy job, for so far as this village 
was concerned he was just as much a newcomcer as any.

SB



But through his unsparing service», he endeared himself to 
everyone of the group and won their personal friendship 
to the advantage of his work.

III. The S t u d e n t s The original plan was to have a 
group of three seminary students and one medical senior. 
Dean Wallace Wang of West China Seminary and Mr, 
Ronald Hu and Dr. Frank W. Price of Nanking Sewinary 
took the responsibility for choosing.the students. This was 
very effectively and carefully done. But on the eve of 
departure, one of the seminary students was found physic
ally unsuitable. He was advised to give up the trip. Then 
with the help of Mr. Andrew T. Roy. a fourth year dentis
try student was selected to take his place. The final group 
therefore consisted of two theologs, one medical student 
and one dental student. Theirparticulars are given in the 
following table:

Name Home Church Year Age
CA.Liu Hopei Holiness Mission 3rd. 25

Theolog
C.C.Ma Hopei Salvation Army 2nd. 25

Theology
S.Y.Hung Chekiang Hart College 5 th Med. 25
T.Y.Hsieh Kiangsu Presbyterian 5th Dent- 24

These students are highly recommended by the author
ities of their respective college». Everyone of them has 
had various types of experience in practical work for more 
than one year in the past. Mr. Ma had been headmaster 
of ana orphanage in Chungking, and previous to that prin
cipal of a primary school of the Salvation Army. During 
the war he had served in the Friends of the Wounded 
and a refugee camp. They were as good and competent a 
group as on« could pick out from among the students. They 
walked and carried their baggage both going and coming. 
They carried water every day from the springs to their 
living quarters for over a mile, they did their own cooking, 
washing, enjoyed it all. Some of them actually helped 
the Ch’iang peasant» in their field work in order to get 
close enough to them and to help them educationally and 
morally. In and through all these they had a rich experience 
and good time as well. They have come back not only 
with happy memories of the work but also a genuine affec
tion ior the people and a true appreciation of the cause.

IV. T h * Program: The party was officially designated 
and send to the field on July 8th 1943. They reached the 
field on July 18th and began to leave the place after August 
20th, the medical students first, theological» next and Mr.
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Yang last. Mr. Yang after a flying visit trip to Tzakolffo 
and Lifan, reached Chengtu on August 31st 1943.

The purpose of this summer project is a threefold  ̂
program: To carry on genpral service to the local people, 
to make a simple survey of the community; to initiatean 
intensive evangelistic program among th^ Ch’iang people. 
To achieve the first aim the work had an itinerating 
program—including simple dinlcs, odal education, scientific 
know ledge, on current events and on personal and public 
henlth with the assistance of gramophones and magic 
lanterns. Literacy classess were conducted in the open field 
where the men and women labour during the day lime. 
In a way the summer is the worst time for such mass 
education work. Nevetheless, everyone of the community 
was reached during the summer ra one way or another. 
The students got a lot of “kick” out of the work.

In the way of social survey, it was done rather 
superficially on the whole. Mr; Ma Chin-cbuan made a 
survey of the history and social enviroment of the 9 
villages; Mr. Liu€heng-en made a sociological study; Mr.-' 
Hsieh Teh-yao, a survey of the educational situation; Mr. ' 
Hung Sheh-yuan reported on the health situation; and 
Mr. Fan Wen-hai the religious conditions. A very 
valuable study of the economic and agricultural situation 
of these 9 villages was made by Mr. Yang himself. This 
rsport will appear in our periodical In Chinese and English,, 
and a synopsis of It may be made available ior those who 
are interested in it.

The most important and Interesting phase of th# 
work is the evangelistic program. For two years Mr. 
Shao had worked here as an evangelistic missionary. No 
direct preaching of the Gospel was ever done here before. 
The old religious systems are so strong that Mr. Shao 
refrained from an open proclamation on the Message of 
" .iristian Salvation. Nevertheless*- he is known to 
everyone in the place and commonly addressed as Shao 
Mushi ; Pastor Shao) although he is not yet ordained. 
He left no impression with them that he was out to pros
elytize, but only to do good things among them as a 
Christian. This aroused a sense of curiosity in their 
minds. When Mr. Yang and the party of students went, 
they began to inquire what are the requirements of a 
person to become a Christian. The door was wide ope» 
and opportunity ripe.

On arriving at Lobochai the first thing the team did 
was to ha ve the rented house adapted to the religious 
needs of the community. An ordinary living;house of the



91

Oh'iang people was given an appearance of a new life. 
The upstairs rooms are used for bed rooms, and the down- 
«taris for living rooms and a place for worship. It at 
once became a novelty and center of attraction to the 
local people. And here the evangelistic work took a 
formal start. An open meeting for preaching was held 
here every evening. The students and Mr., Fan took the 
preaching by turns. Since this was the only center of 
attraction, and since the preaching of the Gospel was a 
new teaching, people responded splendidly. Men, women 
and children came in great numbers. By the end of the 
first week the crowd had become too big and unwieldy 
for effective preaching. A new plan had to be made to 
meet the need of the people.

The group met for conference and decided to try out 
the sincerity of the people. One night after the meeting 
was over, it was announced to the public that the open 
meetings were closed for good If anyone wanted to learn 
the truth they could invite the preachers to their own 
homes and have a closed meeting with only those of their 
neighbours whom they invited. The challenge was accep
ted and seven different families offered to invite the 
preachers. From that time on, the preachers went to 
these homes by turns. The result was splendid, accord
ing to the report of those students who took part in the 
programs.

V. The Conclusion: By way of conclusion, I wish 
to point out a few things of significance in this summer 
project. First, according to Mr. Yang and Mr. Fan, the 
theological students were by far the most satisfactory 
members of the team. Their attitude and behaviour left 
a much better impression on the Ch’iang people than 
other students.

Secondly from the point of view of the students 
especially the medicals it was felt the summer was too 
short to be of any real value. They would prefer to have 
one full year in such a place either on graduation or just 
before it, both for the benefit of themselves and for that 
Of the local people.

Thirdly, the most significant thing however is that 
the fact both of the theological students have decided to 
offer themselves to missionary work among the tribes 
people. It was in the same way that Mr. Fan offered 
himself to God for this life work. The summer experience 
constituted a definite call of God for many students who 
participate, as the needs and opportunities are presented 
to them in a most realistic manner. -



92

Fourthly, for Loboehai, and for the Ch’iang people 
as a whole this summer work marked the beginning of a 
new movement — the beginning of a new era. With the 
steady work of Mr. Fan to follow this up, let us hope and 
pray that Loboehai will become £ spiritual stronghold in 
the Min River Valley from which the power of the Gospel 
may spread far and wide among the Ch’iang people.

The whole project cost about $15,000.00 including 
preparation, travel and transport, supplies, medicine and 
the living expenses of the students. Towards this amount 
the Chengtu Student Relief Committee gave $5,600.00; 
Nanking Seninary $1,500; and Mr. Andrew T. Roy 
$4,000.00. The rest was provided by the Border Mission. 
In addition te the above Nanking Seminary provided 
lor the expences of Mr. Yang and the Border Mission 
those of Mr. Fan Wei-hai. as well as the living quarters 
and incidental expenss.

The common consensus of opinion is that more of 
such groups may be organized next year, as a means of 
opening up new stations in this region.

W. B. Djang

C o m b i t i o n s  o f  W o r l d  P e a c e  f r o m  t h e  P o i n t  
o ;  V i e w  o f  o n e  C h i n e s e  C h r i s t i a n  G r o u p

1 . There should be some form of world organization 
to deal with international problems. This organization 
should be invested with power which it can use «gainst 
nations whose action» it considers to be detrimental to 
world peace. It should work out plans for international 
cooperation and planning both in the political and- econ
omic spheres so that causes of friction will be removed 
and a basis of true understanding and friendship can be 
established. In order for it to be a success, it should not 
be dominated by a few strong nations; the feelings and 
needs of every participating nation should be given their 
rightful place.

2. The principled racial equality should be recogn
ised. Laws discriminating against peoples of weaker 
nations should be removed. An educational effort should 
be made against doctrines which regard one race or na
tion as superior to all others and therefore worthy to be

v  leader or ruler of the world,
8 . The danger of power politics cannot be over

emphasised. The playing off of one nation against an
other to insure balance of power, the sacrifice of the
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interests of weaker nation in order to placate a strong 
nation, the support of reactionary elements in a foreign 
country in order to preserve the status quo, the use of 
relief and other material resources for ulterior political 
ends, and the underground politics and secret pacts in
volved in such machinations—these are among the factors 
which gave rise to the first world war and the present 
war, and if repeated, will be the cause of the third world 
war. They have not only done great harm to the parties 
wronged; they have proved t;o be absolutely futile in 
achieving the purposes of their perpetrators.

4. The importance of the place of China in world 
peace should be realised. China is bound to become a 
■trong nation, however many years that may take and 
however devious a path she may have to travel.' Without 
the collaboration of China, neither peace on the Pacific 
nor peace in the world can be assured. The sentimental 
view of China as having made progress by leaps and 
bounds in every phase of her life during the last decade 
is misleading; butjhe disillusionment which comes from 
the revelation of a few ugly facts concerning her, hither
to unsuspected or unknown,' is equally harmful. The 
fear that China will become imperialistic and a menace 
to world peace when she become strong seems unfounded 
to those who know Chinese hUtory."

5. China wants territorial integrity. This means 
that all the territories which Japan took away from her 
by political or military means during and before this war 
should be given back to her. Any compromise in this 
principle with whatever ends in view is bound to bring 
dissatisfaction and sow the seeds oL another war. The 
question concerning the return of Hongkong should also 
be discussed in a fair and realistic way.

6 . Just as the collaboration of China is essential for 
the maintenance of peace in the Pacific, so is the collabora
tion of the Soviet Union essential for the maintenance ol 
peace in Europe. The capitalist nations have good reason* 
for being afreid of the Soviet Union, but the Soviet Union 
has equally good reasons for its suspicion of the capitalist 
nations. The mutual distrust should be dispelled in the 
most friendly spirit. It should be realised that the aliena
tion of the Soviet Union is one of the main causes of the 
present war.

7. The principle of autonomy for the weaker nations 
and colonies should be respected and worked out in the 
light of the best interests of the peoples concerned. Con- 
oealed imperialistic motives should not be made an excuse
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for prolonging the period of foreign control and domination. 
In the case of backward colonies, the political set-up should 
be such that it will bring about the earliest eventual seli- 
government possible. Mandated territories should be trans
ferred from the control of one nation to that of the world 
organization. We strongly feel that India should have 
self-government shortly after the end of the present war.

8 . The treatment of the defeated nations should be 
in accordance with the spirit of symyathy and charity, 
rather than that of fear and revenge. Proper measures 
should be taken so that these countries will not again 
become a menace to world peac e, but such measures should 
permit the free expression of national feelings and aspira
tions which do not conflict with the interests of the world 
community. Oppressive measures which result in violent 
reactions should be avoided. The ultimate goal should be 
the setting up of truly democratic governments in these 
countries. We should realise the fact that ws are guilty 
parties, more or less, in the present world conflict and that 
the attachment of “war *iuilt” to any one nation or group 
ol nations, cannot be justified. Defeated nations should be 
invited to participate in the organization for world peace 
with the united Nations. Limitation of armanent should be 
applied not only to the defeated nations but to the United 
Nations as well.

9. The basic cause of modern wars is the present social 
system which because of its need for continual expansion 
and competition causes social unrest and creates interna
tional antagonisms and conflicts in spite of the peaceful 
intentions of the great majority of the people of the world. 
Although no immediate change could be expected this 
outstanding fact should be.recognised and progressive steps 
taken toward the complete change of the system. Mean
while, ameliorative measures should be adopted by the 
various nations for raising the standard of living, for coping 
with the problem of unemployment, for removing interna
tional barriers to trade, for a more equitable distribution 
of material resources and for the solution oi other economic 
problems leading to international tension and bitterness.

10. Public opinion in regard to the above point* 
should be created through constant study, discussion and 
review of current developments by peace organizations not 
only now, but also after the war. Christian organizations 
should take a special responsibility in the creation of such 
public opinion. The views of peoples in the weaker nations 
should be diligently sought before arriving at conclusion.
Chengtu, October 26, 1943.

Y.T.Wu
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T h e  P e r i l  o f  t h e  P r o t e s t a n t  C h u r c h  i n  C h i n a

It is widely recognized that tbs Christian movement 
In China ie much stronger and n>6r* influential than the 
Christian church. The effects of western Christian 
thought and aotivity upon Chin ̂ .3 national life and upon 
individuals in the iields of education, medicine and sooial 
service are quite remarkable, but the Christian church in 
China is still weak. The purpose of this article is to draw 
attention to the perilous position of the Protestant church 
in China today, to show why it is weaker than need bs, 
and to suggest what steps could be taken to improve 
the situation.

The stress and disruption of the war have thrown into 
strong relief the strength and the weakness of the Protes
tant church in China. The fact that Protestant Christ
ians have been taught and encouraged to engage in 
devotional study of the Bible and in private prayer has 
resulted in many individuals and small groups all over 
China growing stronger in faith during the war years 
when they have been tested by suffering and danger. 
The emphasis upon the responsibility of the Christian to 
witness haa resulted In the taking of the Gospel to many 
formerly inaccessible places. The belief in the priesthood 
of all believers and the emphasis upon the responsibility 
of the layman have resulted in the formatioirail over the 
country of many new groups of Christians. Not only so, 
but since the beginning of the war Protestant Chinese 
Christians have had an important shars in tl*e initiation 
and carrying on o f , many service projects. Christians 
have been sought /out by government authorities to 
administer various pinds of service programs There is 
ample evidence of the vitality of the Christian spirit, of 
its triumph over adverse circumstances, of its loyalty to 
Chriai’s command to preach and to minister to the 
needy.

If there is ground for satisfaction in what has been, 
and is being accomplished during the war by Protestant 
Christians, there is no room for complacency, but rather 
lor serious consideration on the part of Protestant leaders. 
If certain elements of strength are evident, there are 
characteristic weaknesses of western Protestant Chris
tianity, weaknesses which may well prove fatal in the 
indifferent or even hostile environment of Chinese culture 
and Chinese political development.

From the time of the Protestant Reformation in 
Europe until about 30 years ago, when there began to



be manifest in ths Protestant church a st; «cunnnical 
emphasis, the tendency of the Protestant church was to 
divide into an increasing number of denominations and 
tents. It must be recognized, howaver, that from the 
beginning, Protestantism displayed an amazing vitality; 
and that after the Wesleyan revival, for a period of nearly 
200 years the missionary activity of the Protestant church 
was unabated and that it has had remarkable effects 
throughout the world. It was this vitality oi"Christian 
life in Europe and America which impalled the churches 
there to send increasing numbsrs of missionaries to China, 
beginning with Robert Morrison and up until about 1925. 
Sine« that time there has bsen a great reduction in the 
numbers of Protestant missionaries in China.

It was all very well for the Protestant churches to 
develop in various ways, and to stress as they did different 
phases of Christian iruth, so long as this happened in an 
environment of Christian thought and culture. It was 
natural too, in the 19th century, when thera was unlimi
ted scope for strong individualists to forge ahead in every 
sphere of lire and in every part of the known world, that 
Protestant individualism should affect the life of the 
church in China. But it was not realized until recently 
what obstacles would be created for the church in China 
through undue emphasis by western missionaries upon 
the secondary questions which differentiate Christians, 
as well as upon the essentials of faith which unite us. It 
was also not realized to wli-at an extent the loyalty ol 
the Chinese is to the family, locality or other small unit, 
and that Chinese Christians would be only too likely to 
give their whole interest to local church or denomination 
and be indifferent to the national and ecumenical church. 
Protestant missionaries have also tended to neglect 
organization and administration in China, and to fail to 
realize that in order to have a strong church it would be 
necessary to lay special emphasis upon the training of 
clergy in theS9 matters-both by by example and precept. 
Thus, the Protesiant church in China today, while weak 
In numbars, is still weaker in organization.

We need to pause from time to time and note th8 
results of certain dominant emphases. --We see in Protes
tant Christianity in China a large number of denomina
tions, most of them dependent to a greater or less extent 
upon funds from abroad. There are also many Chinese 
sects, either local or regional, hsving no organic relation 
to ohurches abroad. Not only so, but there are in China 
today many individual evangelists or groups o! evanglists

s o
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who do not recognize any relationship even t o a  Chinese 
church body. Another quite important recent develop
ment in Protestant Christianity in China is that in the 
large cities many groups of Christians have bean formed, 
groups which have no connection with any organized 
church. Such groups have come into bsing because the 
Christians who compose them havfe b9en dissatisfied for 
some reason with the worship of organized churches. 
Chungking is one city which is remarkable for the number 
of Christian groups outside the churches. Thus, one truly 
characteristic feature about the Protestant church in 
China today is its divided state. Its tendency to divi
siveness and to sheer individualism.

The divisions into separate denominations and groups 
which in many cases even openly compete with one 
another, is only part of the weakness of protestant 
Christianity. Within the various denominations or mis
sions, even the largest ones, with the possible exception 
of the Episcopal Church, there is often lack of coordination 
and unity among the enterprise» being conducted in the 
name of the church. It is common for schools, hospital# 
or service organizations when bear the name of the church 
to be virtually independent of the church or mission with 
which they are connected. Often, too, a school or hospital 
overshadows by its size and influence the work of the 
chuich in the community. This is partly because schools 
and hospitals have recognized values for which people are 
willing to pay generously, even in n non-Christian com
munity. But thare is something radically wrong when a 
nominally Christian institution develops either in size or 
policy in such a way as to slip entirely from the control 
of the church. Many protestant missionaries and educated 
Chinese Christian leaders regard their Christian service as 
a Christian profession with no necessary relation to the 
church. This is an anomalous position, and one which 
hinders the work of the church.

A related problem, and a coatributory faetor in the 
weakness of the Protestant church, is that many Chinese 
leaders, and some missionaries in places of prominence in 
church circles, really know very little about direct church 
work from personal experience. The /splendid Chinese 
delegation at the Madras Conference, which attracted so 
jjouch attention because of the Christian character and 
ability of the members, provides a good illustration. The 
great majority of the Chinese delegates at Madras were, 
and are, outstanding Christians. They represented the 
Christian movement in Chino, but sot the church Itself.
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They could not represent the church, for many of them 
did not know the church as it is in China. They were not, 
and are not, supported by the church, nor were they chosen 
by the church. Many prominent and splendid Chinese 
Christian leaders hesitate to make the great deci
sion to be ordained to the Christian ministry. Until the 
•blest Christian leaders, who in many ways represent the 
church to the public in China, really identify themselves 
with the church by sharing its life from the Inside, the 
church will remain weak, and only able to use a part of its 
resources for the salvation of the Chinese people.

Another outstanding and disintegrating weakness in 
the Protestant church is the prevalent loosene6fi of organiza
tion and general laxity in matters of liturgy, admission of 
clergy to holy orders and of members into the church. In 
many of the Protestant denominations in China local 
churches or groups have almost complete autonomy, and 
lay leaders frequently exercise too great authority. In 
many cases Chinese clergy are ordained to the office ol 
the ministry with very inadequate qualifications. These 
things have happened partly because of a laudable, but oí 
the mistaken, desire to make the church self-supporting. 
But they could not have happened had not the Protestant 
missionaries come from an environment where similar 
tendencies prevailed, and where many of them had inade
quate training in matters of church organization.

In most Protestant churches in China, the requirements 
for cburch membership are too few and the time required 
for admission to full fellowship is too short. Many 
Protestant Christians who have come into Christian fel
lowship in independent missions or churches, or under the 
ministry of inadequately trained clergy in many recognised 
churches, have only a limited understanding of what church 
membership means, and little church consciousness. In 
most churches other than the Episcopal, church organiza
tion is very weak and inadequate and what is perhaps 
more serious, there is insufficient realization of the situa
tion among missionaries and Chinese leadars.

If it be true that the Protestant church in China 
manifests the weaknesses which have been pointed oat, 
what then is the remedy? Certain specific measures can 
be taken to help rectify the situation, but the first necessity 
is that those concerned and able to take initiative should 
recognize what the true position is. In other words, let 
us be realistic about the church in China. The things have 
been Baid about the Protestant church invite comparison, 
at least by implication, with the Roman Catholic church.
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That 1« perhaps inevitable, but to correct the wrong 
tendencies in the Protestant church does not involve the 
acceptance of either papacy or prelacy. The characteristic 
and precious heritage of the Protestant is, first, the necessity 
of regeneration, or that every individual must have, to be 
a Christian, a vital personal religious experience; and 
second, where there is a group of people with a common 
faith in Jesus Christ, there we have the true church. It is 
lor this faith that men and women have died. But while 
that it true, it is also true that every body of Protestant 
Christians needs strong leadership and thorough organiza
tion.

The strengthening of leadership and organization are 
interdependent. A church that has inadequate organiza
tion provides little opportunity for traine 1 leaders, while 
a church without trained leaders will neither see the 
need of organization nor have the people who can organize. 
The lack of trained leaders and lack of adequate organiza
tion are both related to a lack of church consciousness on 
the part of most Protestant Chinese Christians. Hence on« 
of the most urgent tasks now is to educate the membership 
of the church in the rudiments of church history and church 
organization. If Christians in China could be shown that 
the church is a world fellowship of people with the same 
faith, organized for worship, evangelism and service, and 
that such a body, to achieve its purpose, requires both 
trained leaders and strong organization, a great step 
toward the achievement of church unity will have been 
taken. Each body of Christians which becomes church con» 
acious will realize the need of closer fellowship with other 
Christians.

Ii the first necessity is a recognition of the weakness 
v ©f tha church Itself, the second is recognition of the 

danger to a weak church in the Chinese anvironment. 
There is the constant pressure of an age-old humanistic 
culture, and the sheer mass of China in its size and racial 
strength. But apart from the effect of the permanent 
environment of the church in China account must be taken 
of the special dangers to the life of the church in both 
the free and occupied parts of the country.

In the occupied areas, the Japanese have brought 
pressure to bear, with varying intensity, upon the church 
wherever it is organized. They have been able to cut off 
all means of fellowship between the Chinese church and 
the western world. They have insisted upon a form of 
church organization, which if it is to continue to function, 
would be under direct official supervision. The Japanese



liave therefore ihowa that what they fear is an organized 
church, having world connections, and consciously believ
ing In freedom of worship and witness.

In Free China, the government bodies conoerned are 
now securing complete data about every phase of Christian 
activity. This is natural, for it is necessaiy for the Chinese 
government to have accurate information about every 
organization operating in the country*, specially if that 
body has close connections with foreign countries, even 
though registered in China. There are, however, trends 
in China today which are causing considerable concern 
among thoughtful Christians. If every organization should 
be not merely registered, but regimented, there might 
well be an infringement upon religious liberty. In 
these day* it is necessary for Protestant Christians to be 
aure of our basic religious position, which is that we should 
be free to worship God, and to witness to His saving love 
to all men, and to realize that any challenge of this basic 
position should be resisted by the church.

Let us come now to the specific implications of the 
aituation, in \  iew of the fact that the church is faced with 
important problems inside and out. Those in positions oi 
responsibility in China and abroad must take every possible 
measure to concentrate the strongest and ablest personnel 
available in task that will consolidate the church i ts ? I f  
both in its local and regional work. This will involve, on 
the part of Chinese church leaders and of responsible 
missionary administrators, a new attention to matters of 
fundamental policy. It will mean a new attention to 
specific questions of church organization, from local church 
to national body, and a new process of education of clergy 
and laity. The enunciation of the principle, emphasized 
by various conferences held in China recently, that no 
question which affects the work of the Chinese church 
sholuld be decided by a mission body meeting alone, 
shows a new awareness on the part of Chinese church 
leaders to the fact that the church must be able to make 
use of its resources, including mission funds and personnel 
if it is to be able to plan its work as a whole,.

The period of post-war reconstruction just ahead will 
impose heavy burdens and responsibilities on Christian 
leaders. There will be numerous demands that the church 
should undertake this and that urgent task. Christian 
organization will be asked to furnish personnel for the 
tasks oi reconstruction which require both experience and 
strong character. In this period of opportunity Christians
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most have as large a share as possible. But let it not be 
at the expense of the church itself. Let there be a sense 
of proportion, a clear recognition that the present resources 
of the church are not adequate for all demand». Let there 
be, among Chinese Christians and missionaries, a re» 
examination of Christian purpose, If our purpose is to 
serve the church, then let us not engage in tasks which 
have i^othing to do with the direct work of the church. 
There are many Christians, Chinese and western, who wish 
to s^rve China, but who have no conviction about the 
ohurch. Let these people express their Christian spirit of 
service through the many channels that will be open, but 
not as members of church organizations. In this matter 
it is important that mission boards adhere carefully to the 
stated purpose of founding a church through the labours 
of missionaries. If there are missionary candidates or 
missionaries who do not really accept this fundamental 
principle, then let them serve as individual Christians in 
one or other of the many technical fields which will be 
open in China in the future.

One of the most urgent needs of the present day, as 
the leader« of the church plan for the post-war period, is 
a clear picture of the Protestant church as it is now, and a 
right understanding of where to lay the main emphases at 
this time. During the past hundred years all evangelical 
churches have stressed widespread evangelism. Some 
churches have overemphasized institutional work. The 
result is that a large proportion of the half million 
Protestant Christians in China have had a deep personal 
religious experience but have little appreciation of the 
importance of corporate Christian life. At the same time, 
many of the intellectual leaders of the Christian movemnt 
are in work not closely related to the church itself. It is 
high time that sufficient attention be given to the task of 
developing among the membership and leadership of the 
church a greater interest in its corporate life. When this 
Is done, the Chinese church, by making use of its latent 
resources all over the country, can really leaven the life 
of this great nation.

E. Bruce Copland

CORRECTION
In Dr Francis Wei’s article on *‘The Future of Chris

tian Education in China” there is a typographical error on 
p. 56. Theuumber of Christian Colleges is China in 14 not 
16.



Post-W ar Planning For The Çhurch InÇ h ina

Each of the following brief statements has two parts:
(1) A statement of common faith or conviction 
which, it is believed, represents the church at large; and
(2 )  a statement regarding new or revived emphases which 
a group of Christians hold but which may not as yet re
present the thinking of the whole church.
X, MESSAGE.

The Christian message is the truth, justice and love of 
God revealedfin the life, teaching, death and resurrection 
of Jesus. Christ and transmitted to us in the Bible by the 
Holy Spirit through the historical and universal church. 
The Christian message is for the salvation of the individual 
and of society. It is eternally true and yet it must be re
interpreted and re-applied in each land and generation. 
Today we believe that special emphasis should be placed 
upon the supremacy of the will of God, the judgement of 
God upon social, economic, political and international 
issues, religious and civil liberties, the need for clean men 
and women in a clean society, and Christian brotherhood.
2, PROGRAM.

The program of the Church in China must include 
widespread evangelism to all classes; wise and fruitful 
nurture of church members and inquirers, families, children 
and youth; the training of lay workers and the development 
of responsibility for and loyalty to the Church on the part 
of all members; and a vital, constructive program of 
service and social regeneration. The Church should 
attempt to reach all classes; the leaders of the nation and 
of social movements and thought, the middle classes, and 
also the farmers, laborers, tribes people and all under-privi
leged groups. Especially should the churches in rural 
and industrial communities be strengthened. The Church 
should play a brave and active part in the construction of 
a new and better social and economic order for the welfare 
of all the Chinese people and of all mankind. The 
Christian Church in its ideals and methods should be 
radical andgrevolutionary.
3. CHURCH UNITY, AND FELLOWSHIP,

The desire for church unity is rapidly growing. The 
time has come to realize the hope and prayer of our hearts 
that the Church in China may be one not by compulsion 
from without but because of common faith and closs 
fellowship within. Western denominational differences hav#



meaning in China only as they mediate some valuable 
emphasis in historical Christianity. The various ohurch 
bodies or branches in China should begin to confer as to 
the steps each should* take to reach organic union with 
other bodies. Within the united Church of China there 
should be room for different types of organization and 
administration, forms of worship, methods of baptism, 
interpretations of Scripture, ways of fellowship and 
service, according to the background, interests and tem
perament of different groups, In order to achieve organic 
unity of the church in China it is essential that the spirit 
of fellowship in local churches be strengthened and that 
the spirit of love and tolerance between different groups be 
promoted, It is aiso essential that the foreign missions 
interested in China correlate their plans and efforts and 
work closely with the united Church in China,
4. LEADERSHIP.

(1) Q kintse Leadership. The Churoh in post-war 
years will need a much larger number of well-trained and 
highly qualified full-time workers both men and women. 
This will involve the strengthening of the recruiting 
program and of the training^program. There should be 
a concrete and sustained effort by the National Christian 
Council, various church bodies, the theological schools, 
the Student Dedication Movement and all interested 
individuals and groups to enlist youth for church service. 
I5if£icult problems in the situation should be thoroughly 
studied—reasons why the Church has not attracted more 
able workers, reasons why many workers leave the Church, 
how candidates for church service should be supported, 
how advanced training may be provided for experienced 
workers, how theological education may be better adapted 
to China and be made snore scholarly and vital. The 
question whether some mission funds formerly used for 
foreign personnel should now be used for training and 
developing Chinese leadership is worthy of serious 
consideration. (2) M istionnry U aderthip. The place of 
missionaries in the postwar Church is th“! place of couns
ellors and friends rather than directors. Missionaries 
should come to China at the invitation of the Churoh in 
China or of the church bodies and institutions with which 
they are associated, and should stay only if they are 
wanted by the church. Missionaries of many abilities 
and especially those who can adapt themselves to the 
needs and problems of the new day are needed. We 
h«pe that they will avoid display in living standards and



share as much as possible conditions under which their 
Chinese fellow-workers labor. The time should soon come 
when the Church in China can send some missionaries to 
other eastern lands and to western countries.

5. FINANCE AND PROPERTY.
It is generally agreed that the Church in China should 

move as rapidly as possible toward self-support, thus 
releasing mission funds for new work, the training of 
Chinese workers, or special types of service. However, 
national lines must not be sharply drawn in the allocation 
and distribution of funds contributed by Christians either 
in China or abroad. The Church is a world-wide fellowship. 
Everywhere stronger churches should help weaker 
churches until the latter beoome strong enough to help 
other weaker churchea and plant new churches. The 
property now owned in the name of foreign missions for 
the work of the Church in China should be transferred aa 
rapidly as possible to legally recognised Chinese church 
bodies who will use the same for Christian purposes. Many 
difficulties here can be prevented by wise, and - careful 
planning and by continual and friendly consultation 
between mission and Chinese ehurch bodies.
6 . EDUCATION AND MEDICINE.

A limited number of Christian universities, middle 
schools, hospitals and social service centers, of high quality 
should be maintained after the war. It is reasonable to 
expect that the financial support for these church in
stitutions will oome more and more from China, but their 
Christian and international spirit can be strengthened by 
continued contributions of personnel, funds and e quipment 
from western Christian groups.
7. LITERATURE.

The next fifty years should see the production of a 
large number of Christian books,„both translations and 
original writings, and a much greater use of Christian 
literature. Good writers and translators must be recurited 
and developed. There should be coordination in production 
and distribution, with sales depots all over the country. 
At least one strong Christian weekly and daily should be 
published to express Christina opinion and to influence 
the thought of the nation.
8 . CHURCH AND MISSION STRATEGY.

The Christian strategy for distribution of church and 
missionaries, for correlation of finance and efforts, for



reaching oî various classes ol people, for pioneeT work in 
new fields, for development of new projects, rehabilitation 
iu occupied areas, for wise use of all available resources 
for tlie evangelization of China, requires thoughtful, 
prayerful, united planning from this day on. Each little 
church, each small Christian group, must see its place in 
the larger plan and ideal. Christian statesmen are needed: 
•Iso thou sands upon thousands of active earnest 
Christian members. Only thus can Christianity hope to 
become a vital power in the new Ghina, the canter of the 
new Chinese oulture, The Church in China must be in
timately related to the other national churches of Asia 
and of the world. It will then both give and receive and 
will make its contribution to world Christianity,
Chengtu, November 1943.

Frank W.Prioe.
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The Gospel In  The Betting Of In d ia ’s H eritage

“Christianity is the fulfilment of Hinduism. Hinduism 
has been digging channels. Christ is the water to flow 
through those channels”. So said Sadhu Sundar Singh, 
one of the most lovable saints of the Church in India and 
of the Church Universal.

(n  modern times no man has done more than the 
Sadhu to make the Gospel attractive to India by clothing 
It is Indian dress, This was accomplished more by the 
demonstration of his life than by any intellectual process 
of reasoning and argumentation. He believed that the 

-spirit of the gospel could naturally be wedded to the 
religious genius of India.

The Sadhu Ideal. Thirty-three days after his conver
sion, in Sept. 1905, when he was only 16 years of ag-% he 
decided to don the yellow robe, to give up home and 
tamily, and to go about preaching the Gospel in the guise 
of a-professional Holy man (Sadhu) according to the 
best traditions of India. Thi* was a deliberate attempt 
to  adapt an ancient Indian tradition to Christian use. 
Though‘the cowl does not make the monkV the yellow 
robe has a tremendous appeal to the Indian mind, and 
when that was combined with a heart aglow with the love 
of God revealed in Christ, the appeal was well nigh 
irresistible. Not only Christians but many Hindus today 
are grateful to God for the life and witness of Sadhu 
Sundar Singh. Inspired by his example several Christian
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yoang men In different parts oï the country imsÿ now Ve 
«een as votaries of the Sadhu ideaL

Ashram». The Sadhu ideal for the group as well as 
tor the individual has been baptized into the Christian 
Church. An Ashram is an application of this ideal to 
group or community life. In an Ashram single men or 
women, and in some cases married people, live together 
as a fellowship and try to work out certain Christian 
principles in their daily life. Worship, fellowship, 
humanitarian service, simplicity in living, study and 
méditation are some of the ideals which ashrams h-ive in 
view- The first Christian ashram was started in 1921 and 
at present 'there are about 20 ashrams in different parts 
of India. Ashrams are not monasteries where men and 
women live in seclusion from society, but rather are living 
cells of Christian life and activity, bringing new life and 
light to the people amongst whom they live. Noa-Christians 
turn more naturally to ashrams and listen to the Gospel 
more eagerly as interpreted by its inmates, because the 
setting of their message is such as thaj^ ha va baan 
accustomed to associate with religion,

In d ian  Interpretation x)f C hrùtîanity. A few Christian 
scholars in India, both Indian and foreign« have been 
trying during the last two or three decades to make U6e 
of the rich religious heritage of India to illuminate the 
truths of tho Gospel as well as the personality of Christ. 
Christian Yoga by Father G. C. Winslow of the C. P. S. S. 
Ashram, Poona, The Word of the Cron* to the Hindw* by E. 
W. Thompson and ‘Thé Indwelling God? by E. C. Dewick 
are among the mare recent contributions in this field, 
where the trail had been blazed by missionaries of a 
previous generation like J. N. FarquhaT and A. C. Hogg. 
Indian scholars are also addressing themselves to the 
task, and some oi the best work done so far is by men like 
Chakkarai, Chenchiah, and Appasamy of Madras. Chék- 
karai’s Jesw tke Avatar (Avatar =» incarnation) and 
Appasamy’s Christianity a* Bhakti Marga are notable 
attempts to expound the gospel in terms of Hindu religious 
thought and';yet without losing sight of the distinctiveness 
oi the Christian message. Dr. Appasamy’s latest J>ook-W 
<3'oapeland India'» Htritage, published in England (1942) 
by the S. P. C. K. is a mast valuable contribution in this 
direction. In this book the author gives a lucid exposition 
of the life and teaching of Jesus in relation to the spiritual 
heritage of Hindu India. .

Indian Forms of Worship. Christianity is not merely 
a matter of faith in or understanding of the Gospel; it a 
faith expressed in appropriate acts by which that faith is



Bouriaftrd' and strengthened, Hence tfre important?* oi 
worship aod rites and ceremonies that express-the soul of 
the Christian faith, This is an all important question 
especially in. a land where the whole ol life is brought 
under the Influence of religion. Every important event in 
a Hindu’s lifo from birth to death is controlled by his- 
conception- of religion. If Christianity is to appeal to 
the Hindu heart it must express its spirit though a ritual 
which is simple, natural, dignified, and at the same time 
truly In keeping with the mind of our Master. In prayer 
and worship Christians in India therefore should feel little 
hesitation in making use of forms of devotion that are 
rooted in the religious culture ol the people. The 
philosophy behind the Yoga system is-not Christian, and 
yet according to testimonies of converts from Hinduism 
the art of meditation propounded in the Yoga system has- 
much to commend it6eH. This is what one convert who 
practised Yoga daily in his life says about it; “The Yoga 
aystem which is a sealed book to most Hindus- and an 
object of suspicion to Christians in general, has, if properly 
practised, the power of unfolding many of the secrets of 
the prayer life, and of yielding fresh varieties of spiritual
joy. Even in its early and elementary stages,. it ha»
given me visions, a power and a peace which I count
«mong my best blessings”.

Christian public woship it now being made lets 
artificial by the use of hymns composed by Indians, set to 
Indian tunes and tung to> the accompaniment of Indian 
instruments. In the chief Indian languages original Indian 
hymns outnumber translations from foreign languages. 
This a is true also of tunes. The services of Christian poets 
like N. Vv Tilak of Bombay, (died 1918), Vedanayagam 
Sastnar and H. A. Krishna Pillay of Madras are worthy 
oi honourable mention in this connection.

The adaptation of non-Christian architecture to 
Christian use has been more slow because this problem is 
more difficult. Yet even here a beginning.has been made. 
Two instances may be mentioned—the chapel at Tirupatiur 
Ashram near Madras built after the model of a Hindu 
tem»ple, and the Anglican Cathedral at Dornakal which 
combines several features o! Hindu, Saracenic and Chris
tian sacred architecture.

Christian melas (festivals) in the style of Hindu 
festivals, the custom of illuminating houses at Christmas- 
as on the oocasion of the Hindu festival ol Deepali (the 
Festival of Lights), the adoption ol the old Indian village 
organization oi Panchayat (Council of Five) to look
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after the afTain of a Christian village or parish, are all 
significant as showing* the direction in which the-mind of 
the Church in India is working at the present time.

Conclusion There are obvious dangers of course in 
an unintelligent adoption of usages, customs and to* 
stitutions associated with a non-Christian outlook on life» 
and yet this is no argument for being satisfied with*things 
as they are. Christianity is a universal religion, it is true; 
and yet only as it penetrates into a soul of the people can 
its universality be brought into relief and be made to  
correct the dangers in nationalism that now1 parades 
under various forms in the modern world. The Kingdom 
of God cannot be built on sentiments floating in the air, 
it should be rooted in the soul of each and every nation 
in the world. Only so can the vision of th seer ol Patmos 
be realized when he said, “And they shall bring the glory 
and honour of the nations into it.” Rev. 21;28.

E. C. ABRAHAM

INTER ALIA

Many distinguished guests have visited Cheogtn of 
recent months Dr J. N. Noedham of Cambridge, England 
followed Prof. E, R Dodds of Oxford and gave a number 
of lectures. He is expected to stay in China about a year, 
helping to promote closer relationships- in the field of 
science between Great Britain and China. Miss Irene 
Ward M. P. followed up last year’s visit of the British 
Parliamentary Mission, »peaking specially on the part 
British Women ware playing in the war. Dr Lin Yu-tang 
paid us a brief visit giving one public lecture to the 
students outside Hart College on “Chinese and Western 
Culture” and addressing one or two smaller groups in a 
more informal way. The Canadian Minister Gen Odium 
gave the Baccalaureate Address at the graduation cere
mony in June, while still earlier the Australian Minister 
Sir Frederic Eggleston ga*e a series of lectures in W.C, 
U.U. Of members of the Chinese government who visited 
ns we may mention Dr H. H. Kung. Wo have also had 
visits from the British Air Attache and many members 
of U. S. Army Air Force.

The cost of living index figure has continued to rise; 
In July it rose sharply from 10830 to 14990 where it re
mained with slight fluctaticns for nearly four months 
In Nov, it started rising again and by Dec. 5th had 
passed the 17000 mark,(Jan.-June 1937==100).



monotheism, a comm ) i yearning for saviours”* As ano 
ther has put it, it wa* an age of ‘one world-language, one" 
world-people, one world-state’.2

One language (Greek) was understood throughout 
the Mediterranean world, so that the early missionaries 
unlike their modern counterparts had no need to spend 
years learning different languages before being able to 
proclaim their message. Paul could preaeh in Greek not 
only to th* philosophers of Athens or the merchants of 
Corinth, but also to the Roman citizens of Philippi, the 
Jews of Pisidian Antioch, and the Lycaonian* of Lystra; 
and even in penning hb epistle to the church in Rome 
he had no need to writ# in Latin. The Gospels written in 
Greek were easily understood and circulated ev^rywhers. 
In a word "Greece provided the language, the most graceful 
and subtle tongue in the world, for the writings of the New 
Testament and for the Church’s earliest appeal to men”3 
and so prepared the w*y for Christ and His messengers.

Secondly there was one world-people,—the Jew9. By 
the beginning of the Christian era the Jews had been 
scattered throughout the whnlo Mediterranean world. 
Strabo in the reign of Augustus wroi* that by his time 
“Jews were to be found in every city, and that in the whole 
world it was not easy to find a plac  ̂where they had not 
penetrated and which was not dominated by them”. With 
the Jews had gone the Old Testament w.th its revelation 
t h a t ‘the Lord our God i* one Lord1, that He is holy and 
expects Hi* worshippers to be holy, that He is a God 
vith  a loving purpose, preparing salvation for Israel 
and through Israel for all mankind through One to Whose 
coming the prophets pointed forward. The Diaspora 
through the synagogue and the Septuagint had a profound 
influence 011 the world around, and was the “the largest 
single factor in the preparation for Christianity”. The 
synagogue was at once “the source of Israel’s spiritual 
•«trength, the expression of her corporate life, the guardian 
of her traditions and revelation, and the p >i;.t d 'annul
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1. S. Angus “The Environment; of Early Christianity”
p. 222

2. J. A. Findlay art. “The World to Which Christ
Came” in “Teachers’ Commentary” p. 258

3. A. R. Whitham “Ths History of the Chris^a-n Church”
P-7
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for her eminently .successful propaganda...The synagogue 
“Was to the heathen a school of morals and religion; it 
became the cradle of Christianity. Inseparably connected 
with the synagogue were the school and library..„(for) the 
synagogue was ¿primarily a teaching institution...The Jews 
were the first Sabbath-school teachers...They were also 
the first missionaries and preachers..,and they made the 
largest contribution towards that union of morality with 
religion which was consumated in Christianity”.1 Through 
i h e iT  synagogue and through the Septuagint the Jews 
attracted many adherent* among the more thoughtful and 
religious-minded of the populace, men like Cornelius and the 
oth-r ‘Gori-fearers’ of the Apostles. As Deissman has said: 
"Jreek Judaism with the Septuagint ploughed the furrow» 
i ->r the gospel seed in the western world”.2 The LXX was 
t^e only Bible of the infant church and “a potent ally of the 
Gasnel. It w a s  tht* Bible of Paul and Luke and the eprly 
missionaries who carried Christ’s evangel to ‘a l l  ths world’. 
It was next to the words of Jesus their only recognised 
authority...The LXX furnished tham with a ready-made 
vocabulary and terminology, with forms of prayer and 
praise, with many terms which were as yet empty vessels 
waiting to be filled with the new meaning of a fuller 
Revelation”.8 The Jewish dispersion thus provided Paul, 
wherever he went, with a preaching-hal!—the synagogue- 
ready for u**\ and a group—the ‘God-fearrrs’-who welcomed 
him when his fellow-countrymen rejected him. Thus d^i 
the Jews unconsciously prepare the way for Christ and 
His church.

Thirdly, it was an age of ‘*ne world-st at e ^ th e  Roman 
Empire. ‘"It was an incalculable advantage for early 
Christianity that it came at a time when Judaea was 
Included in a strong, well-disciplined, tolerant and on the 
whole just Roman Empire. It is impossible to tc|l, though 
easy to surmis-3, what might-have happened to the new 
teaching in Palestine itse!f if the Jewish authorities had 
been independent of a higher control, and could have 
worked their dwn pleasure freely upon both Jesus Christ 
and His disciples. I'ior even had it obtained a sufficient 
footing in that quarter, would it have found those liberal 
opportunities of spreading into other lands which it enjoyed 
in the days of the Apostle Paul. It was the Roman aegis

H. S. Angus op. cit pp. 143. 151-153 
2L “New Light on the New Testament” p. 96
S. S, Angus op, cit. 159-160



that sheltered Christ with such protection as He for a lim? 
received, and that enabled Paul to travel in safety over 
land and sea and to preach the new doctrines in Syria, 
Aaia Minor, Greece and even Rome itself”.1

The Roman Empire combined together vast numbers of 
different people into one whnis. ‘The civilised world was 
knit together in common intercourse and trade to a degree 
impossible before, and after th*> full of the Roman Empire 
never realised again till the nineteenth century brought the 
railway, steanishrp, and telegraph. Travelling was twift 
and easy; and everyone travelled. Books were common 
and cheap. New ideas spreai quickly".2 The remarkable 
organisation of the Roman Empire and its great roads 
“«upplied involuntarily just the setting needed for the 
origin of the Christian Chu'ch”. It was along the Roman 
roads that Paul aad his fellow missionaries travelled with 
the news of God’s redeeming love. It-was the great 
Roman centres of trade and  ̂ civilisation, centres like 
Ephesus, Antioch, and Corinth, where Roman government 
and Greeji culture met and combined that St Paul choose for 
his work» and which became the first “strongholds of the 
expanding church”. So Rome too halped prepare the way 
lor Christ and the Gospel message.

 ̂ The civilised world was knit together, as was said 
above, politically and commercially as never before, but 
religiously, despite the encouragement by the state of 
emperor-worship, it was never more divided. “Apart from 
their common membership in the Empire there was no 
idea moral, social, or religious, that was common property 
to the rustic paganism of Lycaonia, the magnificent idol
atry of Ephesus or Alexandria, the rank cultuS-immorality 
of Connthia* commerc.alism, and the sterile intellectualism 
of decadent Athens. Spiritually the world was seething and 
a-stew, and the remarkably solid cauldron which held th® 
ingredients only enclosed Without amalgamating them”3 
But this spiritual ferment had its place in the divine econmy 
for its outcome was a craving for communion with the 
divine.

It was an age of heart-hunger. The criticism o! 
philosophers had undermined faith in the old gods of

1. T. G. Tucker in article in “The History of Christ
ianity in the Light of Modern Knowledge" p. 3.

2. A. R. Whitham “A History of the Christian 
Church” pp. 9-10 ■

3. A. W. F. Blunt “Acts of the Apostles” p. 30.
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Olympus. “Educated thought was setting generally toward* 
monotheism”; but most men had failed to find a god in 
whom they could believe. Maay were turning from the 
unsatisfying abstractions of philosophy to the emotional 
ritual of the mystery religions. The majority failed to 
find satisfaction for the longings of their souls. “Life 
grew jjiore and more of a riddle, and solitary hearts lost 
iaith and lost nerve, and begot no songs and few children 
—weary of the old b»oks and old culture, afraid of new 
gods, of Chance, of Fate, of the stars above and the world 
beyond”.1 They were in Paul’s words “without God and 
without hope” (Eph. ii: 12)—hopeless because God-le9s. 
To thi6 weary, hopeless world Christ came—He who 
alone can satisfy the longing soul, and fill the hungry 
soul with goodness. He answered tha universal question 
of Seneca: Ubi enirn is tu m m ven ies quern toi aaeculis 
quaerimus? ‘Where shall he be found whom we hav,e 
been seeking for so many centuries?’.

“In the fulness of tim-j Sod se  t  forth His Soa  
...to redeem"

“Thou shalt call His nam* Jesusr fo r  H s shall 
save His people from  thrir s in s .’*

How much that world needed salvation is clear 
from the pages of the New Testament. St Paul who knew 
tile Graeco-Roman world better than any modern scholar 
has drawn a dark picture of conditions in the first chapter 
of Romans. But a similar picture can be gathered from 
the pages of Martial and Juvenal and other classical 
writers,* It was an ag8 that held life cheap, that put to 
death 400 slaves when Pedanius was murdered by one of 
them; that set 10,000 more to engage in mutual slaughter 
for four months to amuse the Roman populace; that took 
delight in the slaughter of 5000 wild animils in one day 
in the arena; an age in which the favourate typs of play 
was the Mimus with its coarse and obscene jokes; an age 
of gross laxity of morals and such frequent divorce that 
Seneca tells us of women who marked the chronology by 
the names of their husbands rather than by the consuls; 
an age that practised abortion, exposure of children and 
infanticide; an age of male as well as female prostitutes; 
an age of gambling and frequent suicide, of the audacious 
indecency of the pantomine and the licence of the Floral-

1. T. R. Glover “Christ J n  the Ancient World” 
p. 19.

2. There is, o! course, another side to the picture; it 
was not all black.
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ia: an ago of which Seneca wrote: We have all sinned. 
As our fathers complained of the moral degen ration of 
their days, so must we lament our corruption, and 
posterity will point to us as a sinful age. The fashion in 
vices may change, its reign la as powerful as ever; wa are 
wicked, have been wicked, and shall continue to b3 
wicked”. In spite of his Stocism and his own high 
ideals he confesses that man cannot help himself; the gods 
must stretch forth a hand to help; adscendentibus di 

m anum  porrigunt. God had stretched forth a hand to 
help, though Seneca knew it not. God had done more. 
He had sent His only Son.

Today Christmas brings us this message once again, 
old but ever new—“Unto you is born this day in the city 
of David a saviour which is Christ the Lord". In  th • 
fulness of time God sent forth  His non . .  to redeem. 
How this world too needs redemption—redemption first 
of the individual, then of society, of the nation, of the 
world of nations, that there may be again 'peace on 
earth, goodwill among men’. How hopeless our warring 
world sometimes seems; how complicated the internation
al problems with so much hatred and bitterness and 
conflicting interest*, how difficult the problems of society 
with mutual jealousies of classes of groups; how ornplex 
the needs of the human soul as revealed by modern 
psychology and our own experience. How impossible it 
seems to solve these problems—that is D ur natural 
reaction. Just here comes the massage of Christmas— 
the message of the divine initiative. God has moved; He 
has entered human life and history. He himself has 
come to save the world, and so there is hope.

" W hin  the fulness of the time was come God sent 
fo r th  H is Son". “The Word became flesh and dwelt 
among us”. Into that world of Roman government, 
Gieek culture, and Jewish religion Ha came—to a world 
ia many ways very like our own. "Whether we consider 
its achievements or its disillusioned restlessness, its 
aspirations or its despair, no age has been more like 
ours”.1 To that age Jesus came. May He come again 
to ours, born now not in the manger of Bethlehem 
but in the hearts of men; not in an inn where there was 
no room for Hun, but in society which must welcoma Him 
if it is to resolve its own conflicts; not in a small hilltown 
in a subject kingdom but in the world of nations which 
must give its allegiance to the Prince of Peace, if it is 
ever to find the peace for which all mankind is longing.

1. J. A: Finday op. cit. p.263



CHINA INLAND MISSION -  A NEW 
EMPHASIS

The occasion is of sueh importance that I think it 
calls for a revision of the very first paragraph of our 
Principles and Practice; “The China Inland Mission”, 
so it runs, “was formed under a deep sense of China's 
Dressing need, and with an earnest desire, constrained 
by the love of Christ and the hope of His coming, to 
obey His command to preach the Gospel to every 
creature.” That sentence stands. It states quite 
clearly and solemnly the reason for our existence. But 
I suggest that the second sentence should now read as 
follows: “Its aim is, by the help o f God, an d  in hum ble
cooperation w ith the Chinete Church, to bring the Chinese 
to a saving knowledge of the love of God in Christ, 
a n d  to build u p  the Church which i$ H is  B ody  throughout 
the whole of the interior of C hina/’

We found the keynote for our whole session in 
Ephesians 3, vv.8-11. The whole letter speaks of God 
from eternity to eternity working according to plan. 
At this point in history -  or, indeed, in our history as 
a Mission - what is His plan for us? Has he a place 
for us in the accomplishment of His eternal purpose? 
I think I am right in suggesting that we in the CJLM. 
have been much more at home in verse 8 than in verse 
10, To as, to Paul, has this grace been given, to 
proclaim the Good News of the fathomless wealth of 
Christ. There we are on familiar ground, that is what 
brought us to China. But the eternal purpose (verse 
11) which God purposed in Christ Jesus our Lord is 
that Now (verse 10), the Good News having been 
preached to Jews and Gentiles, the full sweep of the 
Divine wisdom is to be displayed to angelic rulers and 
authorities in the heavenly sphere —  how? Through 
us as individuals? Yes, in measure. Through the 
Mission? Yes, in measure. But mainly, primarily, 
through the channel o f the Church , the Church which is His 
Body, and through which, in a sense. He is actually 
being completed. (Eph.1.22-25).

It might almost be said that in the fortnight of 
discussions which followed we were attempting to 
apply to our own lives and our work in detail this 
great basic fact - that the Church is central to God's 
purpose in this dispensation, and must therefore be 
central to all our thinking and planning and action. 
The situation has altered vastly since Hudson Taylor 
founded the C.LM. in 1861. Then there was no sort of 
witneis for Christ in any of the provinces represented
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at the Council by their Superintendents, with the one 
exception of Chekiang. Hovs^could our pioneers work 
“through the channel of the uhureh” when no Church 
existed? Statistics may be manipulated to give a 
wrong impression, but to>day there are said to be over 
120,000 Christians in the Churches founded through 
the C.I.M. If there Is a Church, ought we not as 
fellow-labourers with God, to be working through it? 
We have been alow to grasp the truth, with all its  
implications, and its application has lagged also, 
because we have not seen it with sufficient clearness.

F. Houghton
From C.I.M. Field Bulletin Des. 1943

CONSTRUCTION AND ECONOMIC 
SAVING CERTIFICATES.

GuAiiANToiis: - - Bank of China, Central Bank. Bank of 
Communications, Farmers Bank of 
China, Bost Office.

K in d s  : - - A—Registered with names-
B—Non-registered (bearer) : both can be 

used as presents.

. D e n o m i n a t i o n s  : —Five dollars. Ten, Fifty, One hundred;
Five hundred. One thousand, Ten 
thousand dollars.

I n t e r e s t  : - - A—Eight per cent—twelve per cent for six 
months—ten years, compound in
terest.

B-—Ten yer cent—twelve per cent for one 
year—ten pears, compound interest.

D u aw  O u t  : * - A—After s ix  months. B —after one year 
whole or a part can be drawn on, a s  
the bearer prefers.

' W h e r e  To B uy : —In the above places.



UNIVERSAL BIBLE SUNDAY

The Second Sunday Sf Decembcr this year fails on 
December ,10th 

which will be observed as

BIBLE SUNDAY.
The Societies organizations in China are being 

maintained at

GREAT GOST.
Abundant supplies of all kinds in Scriptures are available.
'Send offertories and gifts to the nearest Provincial Office.

British &. Foreign Bible Society 
American Bible Society 

National Bible Society of Scotland.
Send to :

The Bible House,.No. 1 Shuang FengCh’iao, Chengtu. 
The Bible House. 191 Pao An Lu, Chungking.
The Bible House, Fang.Niu Hang, Chungking.
The Bible House, 78 Pei Men Kai, Kunming, Yunnart. 
The Bible House, 34 FenFungLu.Kukong.Kwangtung.

THE RELIGIOUS TRACt SOCIETY
( In ter im  Commiit.ee for F ree  Cbi»>a,)

The Committee publishing bi-monthly an Evangelical 
magazine, under the management of an Editorial Board. 
The magazine published under the title SPIRITUAL LIFE 

willbe loyal to the -Evangelical positon for 
whidh the R. T. S. has always stood. It will contain ex
pository articles, digests of new books, and original 
articles from well known writers. It6 aim will be to set 
forth the Lord Jesus Christ, that our fellow believers may 
be built up, rooted and grounded in Him; deepen devotion 
to Him and to promote whole-hearted service for Him. 
Subscriptions should be sent to The Business Manager.


